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LETTER 
In anſwer to a BOOK 
ENTITLED 
C briftianity not Myſterio, 


26s 


"HEN I ſent to > borrow of 
you the Book Entitled, Chi/- 
- ſtianity not Myſterious, | lietle* 
thoug lie of drawing/'on my ſelf any. 
condloteg ond the bare reading of it; 
bur fince you haye defir'd my thoughts, 
of the matters contain'd in ic, I was 
unwilling to refuſe. Tho-I mult free- 
ly tell yau,-'what you ſeem to own-in 
your Letter, that I chiak' my felf ber- 
A . boy 


(3) 
ter imploy'd. And your ſaying, that 
it is no negleCt in a Shepherd to leave 
his feeding of the Lambs, and go aſide /. 
for a while, to beat off any thing that*- 
comes to devour or infet them, wo'd 
not have prevail'd with me, if this had 
caus'd any intermiſſion in that buſi- 
nels., which I-bepc will ture to ber 
rer account when I cone td receive 
my Wages. But having a little time 
to ſpare", ' I ſhall perform, what you 
delire. 

And I haye-done- this the rather, 
ſor that you tell me the Book hath 


ſome Men of Sence. I dow't much 
wonder at it; for every Man of Serice 
isnort a' Man of wruc Religion; beſides 
ie'is\ not'every Man of Reaſon. and 
Integrity ,”- haz” teifure' £0). conſider 
ity: [and if they have, - yer theſe ſort 

of abſicated-Difoourtes, are out of t 

road of Mer oſt G y (6; TW 7 | 
* "What you obſerve'is very tiue, thar 
the generality-of Men who wtite ſuch 
Books as theſe,” and twk-"of them 
, moſf, are thoſe of a mixrſort 6f-learn- 
mg; 


(3) 
iags Perſans of a miſcelanedus edgea- _ 
tion, . hae have ſome:inlhght:ined maſt - 
pf the, $giences,. 'but, are. chrowghly _ 
vgrs7 in; ARE. - And 416; \alking of - 
Idea's, Ard running £96 giviſaes - 
=pen:khem:. iS cheapiangd: calle way, _ 
ſome Mea now!adays.thavertaken.up, 
of. appearing, Wike-and-loarned ro. the — 
;wprld. - 'eherees:theborrom of it-all 
4s:89 6: (than this, Thac Moat ..of 
nice- heags: have agzend vid ſpeak of 
Plain,;things-jn;a peculiar dialeQ.of | 
-thairawansi; which if-xhey were ſiripi 
of, thoſe| germs of Art, and put:into 
;-plam Language, have, nothing fin them - 
morethan what-js obvious tothe $4m- 
mon. {ance-and roaſon.ot:al Men. And ' 
the copſequence.of uſing them fo fre- 
-quenily.jn matters af; ;Religion is :ge- 
_ is ſo RIO, wow Author, 
thatithsy garken che. Subjett ; fo thar 
the SRuahipg je it::3n/a okicude of 
purſuit of Truth, when they heft;ic 
behind them at their firſt ſetting + 
OUT. 


2 
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"But before I-come to! the particu 
las; Icar'c butitake notice of that un- 
reaſonablerieſs of People, -who never 
chink a Writer ſufficiently conſuted un 
leſs we follow him inall his wandrings ; 
whereas in 3ubje& of' this-niature it 
is ehough"to'ſhew where' he leſt” the 
'Road, and hathe'is not. yet return'd 
inco it. 'If4Min were-fo Uemoliſh a 
'Fabrick, rliete is'no neceſſity of doing 
*it ftenc by t6ne; it"is/aburigantly e- 
'nouph if hy undertnine' wid" deſtroy 
thoſe Pillarg*Which are” rhewfiain ſup- 
potrers of"ic ;7f6r then'itHalls*ro the 
ground, all$48 f6 other thai" a ' heap 
of Rubbiſh, th6many' bf the' niareri- 
als- were very' g60d 
: To any cr Per- 
fn wete a fuiien A ——_ to-this 
whole Book; to-ſhew'in {lhoir, how 
" he miftakes- the Queſtion, {and /pro- 
ceeds init; all:u ewo falſe \Suppo- 
-ſitions: One inLogick, in the former 
b cad of STOR, org *G 


That Evid: e i th ly ground of 
| Perfonſmn mee is the only ground of 


The 
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The other in Divinity, in the latter 
part of it. 


T bat now under the Goſpel the Y, ail is 
pejetl remov'd. 


'This wo'd fatisfy them- that he 
runsAall the while upon a falſe ſcent; 
and they wo'd nor-take it ill, that we 
left him to- wander by himſelf.” Bur 
'beeauſe 'theſe> are but few, in compa- 
riſori "tote who take rhings-fn the 
profy! and” can'r'ſ6 * well diſceti the 
connexion and dependance of one 
thing pon another + And indeed- be- 
cauſe Aſa are-defipn'd for ſuch as 
ate not" able to ſee into the*fallacies, 
and not for thoſe whio are; - therefore I 
ſhalfrrace hin Nep by ſep, and leave 
- nothing in him *enanſwer'd, that hath 

an 5 appearatiea bf reaſoning. 
| I ſhall be ſo far from endeavouring 
ro contradiCt him in every thing,-that 
I ſhall grant him all thar poſlibly I can. 
The werft of Hereticks ſpeak many 
A 3 things 


(Ss) 
things that are true ; and the more we 
can with juſtice alowthem,the ptainer 
we ſhall St their Errors, appear; 
and the more difficult it will be ſor 
them to proceed, for this obligeth 
them:.ejther to ſpeak. \to.the pinen © of 
the Queſtion, or be filepe.... 4. 


It can't be expeCted in the compals 


of a Letter, 'char 1; ould enter nnto 
any nice diquiſttions abourithe: pature 
of Faith in gencral;,07 'of Days 
rics of the Goſpel in. pazticularz.jor: of 


the -uſe of Reaſon, tig,Religion 51: For. 1 
am got now going.;{0 Wrjte;a Rook 


upon this ſubject ;:if, AOL ſon it ſhould 


not be. in anſwer 49 him 
preſant ovly thew, the, Geng and 
dolly-af, this Mags arguing; :and lay 
open; ithe-Cheats and. Fa » -Þy - 
which bo. dendritic 


'norapce or. aſh. 


And 


(7) 


© An@ firſt, rhere'is grear deceit inthe 
very Title of the Book; CHRISTI 
ANITY NOT MYSTEREF 
OVU'S. - For by theſe two words, as it 
appears by what follows, he wo'd raiſe 
2 Notion in the heads of People that 
Chriſtianity , as ic is now generally 
raught and receiv'd among us, is a Re- | 
ligion made up of dark znigmatical Al- | 
luſfions, and abfurd irrational and un- 
intellipible Notions; or elſe of the 
plaineſt things wrapt up in myſterious 
Rites'and Ceremonies; and in fhorr, 
char our moſt holy Faith, is no- other 
than one grear Riddle. 


Whereas Chriſtianity is ſo far from 
deing Myſterious, that ic is the plaineſt 
Inſtitution in the World. Alt the ne- 
ceflary Points of Faith and PraCticc 
' arefo clear and-obvious to every capa- 
cry, that it is a Religion calculated for 
all ſotrs' of People: And therefore it 
is faid: of the times of the Goſpel, 


s © £ 


Thitt' God wo'd" put bis Law into their 
Piwvard parts, and write it in their 
Fltatts, and: they ſhould all know him 
even 


% > kn - ” 7 : 
- « 8 * af Os - 
- - » 
La. E « 
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even from the leaft of them to the great- 
et. That which this Sophiſter wo'd 
have infer'd from hence is, That eve- 
\ ry thing God ſhould reveal in the 
| rimes of the Goſpel, Men ſhould 
have 'as full and | comprehenſive a 
knowledge of, as they have of a- 
ny thing in nature. - But 'tis evident 
this expreſſion was deſign'd to ſignify 
the plaineſs of the Goſpe], as to all 
matters of obligation upon Mens Con: 
ſciences, in oppoſition to the obſcurity 
of the Law; which . was ſo perplex'c 
with a multirude of Rites and Circum- 
ſtances of Duty, that it was trouble- 
ſom and tedious to learn and obſerve 
them all. And therefore it is ſaid in 
_ the fame Text, That they ſhould yet 
then teach every Max his Neighbour ; 
Jaying, Know the Lord ; becauſe ajl the 
neceſſary knowledg of him and his 
Laws, was then to be rendred plain 
and eaſy. And accordingly this is 
now the glory of our Religion ; and 
its plainels is one great argument of 
its Excellence and Divinity : not bur 
that there are ſome things reveal'd in 
the Goſpel, of which we are not now 

capabls 


(9) 


capable of any clear & diſtin knows 
ledge. So that there is a great deal 
of difference between theſe two cx- 
preflions, Chriſtianity not Myfterious, 
and, There are no Myſteries in Chriſtia- | 
ity” The firſt is very true, and the 
laft is abſolutely falſe. 


Or 4 7 reatiſe  ſhewing , that there is 
nothing in the Goſpel contrary ts Reaſon. 


| Whoamong us ever ſaid there was 2 
but if this had not been added, his 
Book wo'd have been the ſhorter by 
Fourteen Pages; and were it not for 
this, and; many otherithings in it, as 
little tothe purpoſe, itthad been only 
a ſticht Pamper, and cry'd about with 


Nor above reaſon. | 


This likewiſe is a dubious faying ; | 
for if it ſignifies thar there are no ex- / 
\& preſſions 


(To )) 
preſſions in the-Goſpel,/ that: it is im- 
poſhble for 4us its know 'the-meaning 
of, then it-iv'vef'y true': ForTho ſome 
paſſages are difficulr, yee> every thing 
in the Goſpel.ic nts] lipible;: und were 
there "#ny''«tprefion in'tic mapoſlible 
ro be underſtood, ſo tmuehr ot (ic mult 
have been writ to no purpoſe. But 
if by uot being above reaſon, be meant 
| Thar there is. nothing Tpoke fof Tn it, 
| bur what we'huye as comapleat:'and 
| PerfeCt a knowledg of, as we have of 
any object of our Sences, it is abſo- 
lucely falſe j'86 T-hops wilt-futhcient!y 
Tppean.-2* 51259 757% Lig eds tt +:29 


- And' thus tlie whoſe: Tide'Page is 
nothing elſe; bur equivecaviorand fo- 
phiſm. How@ver'there this 'co be 
ſaid for ir, thar it ſuits theeBaok very 
well; the main drift of which is, to 
fet up Natural Religion in oppoſition 
to all Revelation ; wath rheſ@:ſfamie E- 
quivocations begun in the Title Page, 
run through every thing he ſays. 


ak pg +44 


His 


cn) 


-. His [Intredudtion, wherein he: pre- 

tends te [fate the Queſtion, requires 
no Atifyer;i-far we prancthatthe no- 
tion of a Myſtery is to be taken from 
the Holy Seriptures, and not from the 
opinion of any private Dettor, or Coun: 
cil, or any infallible Fead, So there 
are-Six Pages -of Impertinence cut off 
already, ont 
I ſhalt only. take notice, how he ſets 
out with a fling at the Divines, the 
Men he's all along fo angry with, who 
gravely tell us 


. That we wiſt adore what we can't 
comprebend, 


Yes, they tell us we'muſt adore 
God, and yet we cannot comprehend 
him; Let -bim prove we can if he's 
able, and withour giving himſelf or 
us any farther trouble, - we will put 
the whole Controverſy to 2 ſhort if- 
ſue and let it lye upon this one point. 
And if he does not make out, that 

: ONES 5. 
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we have as full and comprehenſive a 
knowledg of the Nature 'and Artri- 
butes of God, as we have of any Pro- 

- poſition in Euclid, then what will this 
Man deſerve for that arrogant expreſ- 
ſion of his, PE IVOTY 


P: 87: That the Divine Being bimſelf cannot 

Laft Edi- with more reaſon be accounted Myſtert- 

pot ous, than the moſt contemptible of his 
Creatures, | 


His buſineſs here was to have fta- 
ted the Queſtion, and let us have 
known what was the true Notion of a 
Myſtery in Scripture. But inſtead of 
this he goes a great way about to tell 
us, that the true notion of a Myſtery 
is to be taketi no where bur' from 
thence, which no one denies. And 
therefore fince he hath not done it, I 
muſt : That'both He and 1 may ſpeak 
to the purpoſe, and neither of us here- 
aſter trouble the World with imperti- 
none, 29 21:5 = = 5+! 5 #oapt 


Now 


- 


C 13 ) 


Now the cleareſt way I can think. 
of, for doing of this, is to inſtance in \ 
ſome particular Myſtery of the Gof- 
pe!, and in that one for all, to ler us 
ſee what a Chriſtian Myſtery is in the 
ſence of Scripture. T ſhall rake the firſt 
I think of, that of the Reſurretion of 


our Bodies. 


' Saint Pau! ſpeaking of this ſays, r cor:15: | 
Behold I ſhew you a Myſtery, we ſhall all 5": 5% 
be chang'd in the twinkling of an eye. | 
Again, St. Fohx ſpeaking of the ſame 1 54b:3:2. | 
matter ſays, Zt doth not” yet appear 

what we ſhall be, but we know that 

whes be ſhall appear , we ſhall be like 


him. 


From whence we ſee a Chriſtian 
Myſtery is ſomething which relates 
to another life, which it was impoſ- 
fible for us to know, without Divine 
Revelation; and now that it is re-- 
veaFd we know it bur it in part, and 
cannot fully comprehend it. ' Or ſhor- - 
rer. | | 


Tc 


( 14 ) 


It is a Divine Truth rey6al'd te us 
in part. T4 


As particularly this of eur being 
changed at the laft day into the likeneſs 
of Ehriſt. It is a truth: relating to as 
nother life, which could never hays 
enter'd into our heads to think of, un- 
leſs it had been reveald .to us from 
Heaven; And now that it 'is reveal'd 
ro us that we ſhall he like hity, yer we 
: know nothing of the taunner of it 
wherein this likenefs will conſiſt. 


- _ SathatinaChriſtian Myſtery, there 
. © is ſomething we do underſtand, and 
* ſomething that we are wholly ignorant 
of; and it is call'd a Myſtery in reſpect 
of both theſe. | 3h 

r. It is-call'd a Myſtery in reſpe& 
of what: we-do know! of: it; becauſe 
it waS-a thing ſe hidden from us, 
that it was impoſſible; to diſcover 
ir by [thoſe powers of. knowledge 
which we are now endu'd with. 
AS we could never have known trom 


reaſon, 
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=; 2 Fw 
reaſon, that goed Chriſtians ſhould be | 
thawy'd into the dikeveſs of Chrift. ' Now 
ir. is This part -of 'the Myftery which - 
makes it an Article of Faith, and ©- 


| \þtiparory upen'out Conſciences to be- -. 


tieve it. Becauſe: we anderfland well 
what it is for a Body to be rais'd; and 
alter'd for the better, and we know 
perieftly what it is for one thing to be 
chang'd into"the likeneſs of another. 


42: It is call'd a Myſtery in reſpect 
of that parc'of ir which as yet we have 
6-notion of; becauſe 'tis utterly im- 
polible torus in this life to attdin to 
s=ny knowldg of ir by reaſon allifted 
vithithe preateft Yegree of revelation 
that'is afforded us.” And thus iths in- 
peſſible tor 'v8"i1i this life to-have-any 
notion of the manner of that change- 
into the likeneſs of Chriit, for *tis ex- 
preſsly ſaid, That it doth not yet gppear 
whagwe /hulDb4r From whence) ſhall 
taker oniy-rime mock at preſent,” that 
whac'we do know; and \ what" is yet 
conceaPd: from us} are in grofs call'd 
the-ſame Myſtery. And that as we 
are-oblip'd 'ro- believe whar is _— 
$407 : 's) 


_ 


(16 ) 
of it, fo likewiſe we are at the ſame 
time oblig'd frem expreſs words of 
Scripture to believe, that there is more 
in it than we are now able to compre. 
hend. Nay that there. is ſomethin 
in it which we have no notion or /dca 
at all of. 


This is the notion of a Myſtery in 
the ſence of Scripture ; and therefore *' 
now we ſee the Queſtion is not, Whe- + 
ther a man can believe what he kn-ws 
nothing of,, Which no. man in his. wats 
ever, yer afficm'd ; for there is a flat 
contradiction in the terms ; _ and: yet 
this is the main thing:-he.-labours to 
diſprove, and by which he endeavours 
to confound his Readers. But the 
Queſtion 13, | © 39G 


LEY —- j- " 
£ . 


ings in 
9, believe, . that there is much more-in 
them than. we are now able to compre- 
bend, . If there be, ſuch things, . as it 
apPcars in this inſtance of rhe Reſur: 
rection, 
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CTY | 
re&tion, then.there is.ſomething in the 
Goſpel that may properly be call'd a 
Myſtery ; and in ſo-ſtritt a ſence, thac 
nothing elſe can be calid a Myſtery 
with ſo ;great propriety of 'Specch, as 
will appear more f{ujly hereafter. 


The caſe wou'd.have been-the ſame, 
had I xaken any other Myſtery for an 
inſtance , either the eternal Generation 
of the Son; or the Proceſſion of the 
Holy Ghoſt; er the Union of the Di- / 
vine and \Human Nature; or the Ope- _ 
rations :of :the:Holy Spirit in the act | 
of Grace ; :or the kelicity and Joys of 
Heaven, &'. .and-if .it-be-rcquir'd Iam 
ready to quit this, and; take any other 
{or an inſtance which he ſhall pitch 


upon. 


Now this is the thing that Jay upon 
him to diſprove ; but:he durſt not go 


. about ;proving-or diſproving any thing, 


till he has perplex't the matter in hand, 


"and amusd his \Reader with fantaſti- 


cal:rerms and diſtinctions. Tf he had 
meanitthoneſtly, and »thought himſelf 


abte-co.go through-with what he on- 


D dertook x» 


P.8,9,10 


FP. II 


&i 


dertook ; he would have ſpoke plzin 
undiſguis'd Reaſon and proceeded im- 


a 
£4 
ve 


mediately to the'proof of the Queſtion. 
But inſtead of this he finds it neceſſary -/. 
to ſpend above one third of his Book, 
in looſing of it: wherefore I muft rake 
my leave of it for ſome time as hedoth, 
to reſcue the ſubject from obſcurity, : 
and force this Man to ſpeak plainly *: 
and intelligibly, : 

And firſt he tells us, That reaſon is 


not the max that hath it ; nor the things 
to be reaſon'd about ; nor is it our appe- 
tites and defires ; nor is it authority. 
What trifling this'is 2 he ſhould have 
added, that it was not the Head that 
forms the Thoughts; nor the Fingers 
that write them ; nor is it the Brain it 
felf; No! nor is my Reafoty, the rea- 
fon of another Man. Our Readers 
are like to be much the wiſer for this. 


Aſter this he proceedeth'' to ſhew 
what it is, inhis ſecond Chapter'; rhe 
whole ſubſtance * of which" 4 other 
words is only this; thatcit is tor Sim- 
nog plex 
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F p lex Apprehenfio, nor Fudicium, but that 
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it is Diſcurſas that is properly ealFd 
Reaſon. Which laſt he will not expreſs 
by Sy/legz/m, the word for it that is 
commonly receiv'd : but he muſt call 
it, The application of intermediate Ided's 


to other Idea's that are diftant from one yp. ,, 


another, and ly too far aſunder in the 
mind. And this he explains by the 
meaſuring of two Houſes with 8 line ; be- 
cauſe you can'c take one Houſe in one 
hand, and the other-in another, and 
ſo clap them together, to find out 
which is higheſt. , OE 8 this but ma- 
king a Syllogiſm, by applying the Me- 
F > Terminus to the parts of oe Quel- 
tion 2 and to what purpoſe is all this, 
unleſs he thinks that his Readers have 
nat learned Logick ? 


Yes, he hath a drift in it, which is | 
very obſervable in all our modern Wri- 
ters againſt reveal'd Religion ; for un? 
leſs he firſt laysdown falſe rules of rea- 
ſoning,the conſequences he wo'd make, 
will not appear to be true. Tho be's 
in the right of it thug far, and it isno 
more than what iy in oyery common. 
7 EN | Togick; 


P. 18. 
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anal Divine Revelation. Now at firſt 


_ imwi the mind by 


(20) 
Eopick; Yet whar follows is his own, 
2rjd:is botlr trifling and! fable: 


For fieſt; hisfour ways of coming to 
che: Rnowledge'os any thing, are very 
's _ che! diftintion- 
{rivolous Ihe Paperience of the Sencrs, 
tbe Experience of the Mind (i E) in afe- 
alfpeaking, Senceand Reaſon ; Anwar 


who does not ſee 2 that any re: 
velation dyGog or Many maſt enter 
-6ne- of theſe! ewo 
ways; ether by! 0ar Scriceg or: Eur Rea- 
ſon;;* {fs thao dhiere aro but ehefo wo: 
_ fill; hep 


And thenasto ths ; making Authority 


a means only of Inf ormation, and * Evi- 


| denck' the anly grand of "Perſuaſion; 


"Which | 


» Tn an this hee 

ble, the Reider may take notice 
LNG morechzn 
of a thing in te Mad. Soxthar 


$ pt BR, a Epthroos 


Ptſwafion , 
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ie nomic 
theſe t by 
ir the duly robe} 


( 22 } 
give 'your' afſint to nothing but what you know. 
A}l the difference is, that one 1s plain, and the 
other afe&tedly obſcure. But 7 muſt ule bis 
own Cant, otherwiſe tho I ſpeak ever fo much 
to- the purpoſe, he will not think himſelf an- 


ſwer'd. 


_—_— 
— —— — — —— 


— 
__——_— 


whickt is the fundamenral Error of his 
Book, and indeed of all theſe modern 
Writers who make ſuch a ftir abour 
Reaſon and Fvidence ; we ſhall fee 
the taifiry of it if we conſider Avutho- 
rivy int refpe& of the Perfon who is in- 
form'd, and of him who gives the In- 
formation. 


-'xt. Inreſpe&t of the Perfan'' who is 
inforth'd, I grant it is a means of In- 


ſotmation; for how comes any one to 


the' knowledge of a thing he was 
Wholly ignorant of before, and which 
he could nor attain of himfe]f? why > 
by an others revealing ic to him. 

2. When conſidered in the Informer, 
ic is 2 pround of Perfwafion; for why 
do I pive my aflent'to any Propofiri-' 
on.related to me from another 2 be- 
cauſe of the veracity and ability of the 
Peron that makes the Information. 

ah - Bur 


16.Þ 


But this cuning man will ask, how 
can that whidh is inſeperable ſrom a- 
nother be the pround of any aſſent in 
- my mind ? I Anſwer, Ir is the opini. 
on that is in me of his ability and ve- 
racity is the cauſe of my afſent. The 
ground of this opinion indeed is Evi- 
dence : But then this Evidence is a 
ground of perſwaſton in reſpect of the 
worth of the Perſon only ; and that 
Worth or Authority of his, is the only 
ground of perſwafion in reſpect of the 
ſubſtance of what he relates to me. 
From whence it is plain, that though we 
grant that Evidence in the Mind is a 
ground of perſwaſton, yet it is not the 
only ground, And therefore to make 
this very clear and undeniable, ler-us 
take an inſtance of two Propoſitions, 
wherein theſe two grounds may be 
conſider'd ſeparately. 


The three angles of a T riangle are 6: 
qual to two right ones, 


In 


C39] 


In a Perſon who is able to demon: 
ſtrate this Propoſition, the only ground 
of his perſwaſion or aſſent, is the evi- 
dence of it in the Mind : For the rea 
ſon why he gives his aſſent to it is; 
becauſe he finds out the agreement of 
the extreams by intermediate Idea's, 
and thus as he ſpeaks, the demonſtra- _ 
tion at laſt becomes ſelf evident. 

Bur as to the ſubſtance of this Pros 
poſition 


When Chriſt appears we ſhall be like - 


him, 


The authority of the Perſon relat- 
ing it, is the only ground of perſwafi- 
on. ' For as I ſhould never have known 
this if it had not been reveal'd, and 
therefore in this reſpe& Authority is a 
means of information; ſo I ſhould 
never have believed it, if 1 had nor 
known that this Revelation had come 
from God. And therefore Authority 
confider'd in the Revealer, is the only 
grounds 


( 24 ) 
grounds of my aſſent to the ſubſtance 
of this Propoſition. 


But to make this plainer , we:muſt 
confider that all natural Truths which 
do not neceſſarily require Revelation, 
need no other ground .of perſwaſton 
but Evidence; but thoſe which do, 
have both theſe grounds of -perſwafion, 
Evidence and Autberity; as will ap- 
pear if we. diſtinguiſh the three: things 
in every relation. 

1. The meaning of the words. 

2. The rclation it ſelf , or the very 
att of 'xevclation. 

3. The * ſubſtance of the thing in- 
tended by the Revelation. 

AsSto the meaning of the words, and 
truth-of the revelation in:any propo. 
ſition, Evidence is the -praund of per- 
ſwafion: for why do 1 believe this 
Propoſition? When 'Chriff appears we 


es 


— 


* To prevent all anibiguiry, 1 do not take 
the word Subſtance here ftrictly, as it is-pppos'd 
to the modes and accidents of the thing, but as 
« includes them, © Res 

fhal! 


* 
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ſhall be like hims; « Beeadſs 1: know ths 


meaning of he wordsyagd* becauſe 
there is anevidecne inthy"Mind of its 
coming from'God, {romthoſe- -proofs 
to my Senſes.and Reaſon which: arp 
the Divine Miſſion of-the Perſon! whe 
relates'it;; andiconſequen ithe - Divi 
nity-of.the-relation itſolf. >Biit as r& 
the Subſtance of that Propoſition, Au- 
therity: is he-only prougdisf Perſwa- 
ſion;: as; _ ic: part << relations 
whatfoever:/ Pi 363 nt: vo.4U 
4 2831 to > 59 $3 Jo £919 
-4:.50-ans 1.1.18 yer av) | 


And ho 'cis now lin how'e. 43; & 


Drivize .and-#iiinin 00h 
yell.in> degrees df 
Certituele..: :2Ahd Whye7 
4 raeerMmnal Coreg any 
tho T:atidipirhe * 4 e man; 
yer ivisirhpeſſible-fors ive ſuch” 
prbak; cpildces angina oaſan &f 
the realicy and ſubſtance of what he 
relates, as God can; "And therefore 
cin'tratk 2b dn ndeprtv of we - 
Cee tt ſy 
omg. gt 
this relation of his, y one ho God's 


$5115bl9 E forall 


as" of 
'bechulſe whet 
ito me; 


Aiffer as 128. 
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ſhall be uppn equal Terms a8 ta cert! 
tude, COT alike true.) yer this 
aſſent of ming towhat rhe man relates, 
is more- and worſe ſounded 
than my. faith of any divine propoſiti- 
on; becaylſe this:is more clear and di- 


Kin, -2s having 8 degree of Evidence 
ls the mind which the other wants. * 


. Ifhall makethisplainby aninſtance. 
A man tells meithat Rane is fwallow'd 
up by an Earthquake ; I have fuch an 
opinion of the veracity of the Man, 
that I give my aſſent to it and belieye 
firmly; 

_ --Lerws Goals altermac that God 
real ths fame'to me. As oy there 
is perſpi 
ing the ability; and veracity _—_— 

for then hoik Gad and od bercall trath in 

this. But:if (Fad confirm. che-retari- 

en by a TIN ſe an E- 


(27) 
vidence or degree of knowledge inmy 
Mind; beyond any thing the man is 
able to ry - and conſequently the 
revelation. of the ſame thing from 
God makes it clearer, and pives it a 


"_ degree of perſpicuity than it 
ad 


before. 

But it will be yet more clear, That 
Autbority is a ground of Perſwafion, 
if we conſider, that all Evidence in 
the Mind proceeds from Evidence in 
the Thing. Now all Truths in then 
ſelves are equally evident; but in re- 
ſpet of us they are notſo: for ſome 
we are capable of knowing diftinitly, 
and fome we are not, becauſe they - 
are not ſuited to our preſent ca- 


truths, or of that part of them which 


pacitics. : In reſpe& of thoſe divine -- 


s ſuitedtoour preſent capacities, £vj- _ 


dexce is the pround of perſwafion; bur 
inreſpett of that part of it, which is 


not ſuired to our Capacities, as We _ 


lays ſeen, Authority is. 


Ez And 


Da 


And thus we. \foe, hewls we may give 
our aſſent,” to: many propotitions, for 
the ſubſtance.of which we have no E- 
vidence in themind. -Why.then fays 


he. a man ſhall: believe what. he doth 
not know, and that is giving his aſſent 
ro nothing, But this is a quibble and 
to remove iteffeQually, let us take up 
00 ſame —_ RN 


- The ris angles I - rieugle are Ce 
qual to two wlda Ones. 


| Tis plain: a man who knows what 
a Triangle js, and what it is for one 
Angle to be equal to another, may 
give his atſent ro this propoſition - ; 
though perhaps it may be utterly im- 
poſlible ever ro bear- the demonſtra- 
tion into his head. And though he 
coth not comprehend ir, yer fs can'c 
be ſaid to be ignorant of it, And the 
on:y ground af. his aſſent js, the Au- 


thoricy of ſome perſon who is able to 
cemonſlrate it. 


And 
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And thus it is with a divine pro- 
pofition. When Chrift appears we fball 
be like him. Any one who knows 
whart it is for a body to be rais'd, and 
for one thing to be like another, may 
give his aſſent ro this propoſition ; 
though it be impoſſible for him to know 
wherein this likeneſs will conſiſt, or 


to demonſtrate that it will certainly be. 


ſo. And therefore the Authority of 
God is the only grounds of perſwa- 
ſion in this propoſition ; and no Evi- 
dence is neceſſary any farther thanta 
underſtand the meaning of the words, 
and the truth of the revelation it ſelf. 
So groundleſs is that main principle of 
his, that a man can give his aſſent to 
nothing but what he comprehends : 
whereas the contrary is as clear as the 
light, from what hath been ſaid. 


* Bur farther, from this ſappoſition of 
his, that Authority is only a means of 
Information, and Evidence the only 
ground of Perſwafion, theſe two abſur- 
dities will diceQly follow. : 


7. That 


—— 
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1. That a man can never be decei- 
ved in any thing; for if Evidence in 
the Mind be the only ground of Per- 
waſion, a man can never give his aſſent 
bur where there is this Evidence : for if 
there be but one only cauſe, the effect 
can never proceed but from that caule; 
and what is evident ( i: e: ) what is 
eruly known, can never deceive. 


He hath na way ef evading this, 
but by ſaying that the cauſe of error 
is che giving aſfent where there is none, 
or not fufficient Evidence in the Mind; 
which deſtroys every thing he ſays 
upon this head, for this fuppoſes that 


_ there may be fome other cauſe of aſſent 


befides Evidence. But it we ſuppoſe 
Evidence ta be the only cauſe of aſſent, 
then it muſt vary in degrees together 
with it's cauſe ; fo that a clear Evidence 
thal} have 2 firm afſenc, and the leaſt 
degreeof Evidence ſhall have bur the 
tealt degree of aſfanr; fo that till a 
man can never be- deceivd in any 
thing, orin any degree:' - And for him 
to ſay that we may think we have this 
Evidence 


(31) "s 
pyidence when we have it not, is ſtill 
ſuppoſing that there is ſome othet 
ground of affent. Nay worſe, *tig 
fuppoſing thar a thing may be Evi- 
dent to Us, and not Evident at the 
fame time. 


.: 2. It will follow that 16 Perſori 
either God or Man, can be believd 
on their word. For what they relate - 
evident to the Mind, or it is not; 
If it be, then they give their aſſent to 
that Evidence, and not to the Perfort 
who relates it, | If it be not* evidene - 
(i:e: ) accordiap to him, if he dork 
not know it petfectly, he maſt utterly 
tge& it. Ang thus in a few words 
he deſtroys all Faith, borh Human and 
Divine. For thus he proceeds; a 
man can believe nothing but 'whar he 
knows; and: he knows nothirg bue 
what he: comprehends 


is ſaid to comprekend # thing! whien he 


ds ; and' then ht 


(tre: ) when'it i'a8 clear as a Max 
thematical Domoaſtesrion 5 offs evi- 


dent-as what he foes with his Eyes / — 


tor you know feving 's.beficving all che 
World over. "Haring 
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, Having thus made it plain that Zvi 
gence is not the only ground of - Per: 
ſwaſion, . I come now _to conſider: his 
clear and diſtin Idea's which he lays 
down as the ground of this Evidence. 
.'This opinion carries a face of fairneſs 
and probability, and infinuates it ſel! 
by the common inclinations of. men, 
whoare naturally averſe to all reſtraint 
in thinking as well as aCting; and are 
as uncaly at any ſetters upon : their 
Mind as upon their Body.” They wou'd 
not willingly be _ oblig'd to -give' their 
aſſeat-.ro, any thing] but what they 
have clear; & diſtintt Idea's of ; and: if 
i be not'thus in the Chriſtian Religion; 


even well mcaning-;people are apt to. 


wilh it were ſo. > 5 
Now-beeauſe I. deſign this Letter in 
anſwer-aot only to:thisBook, but toall 
the oppoſprs of Rewelatron and: Myſie- 
ries, ypen.the like. principles of ſerting 
up for, Reaſon and iBvidexce, and. clear 
and- diſtin notigns :0f-every ring) 
they give their afſtnt,to;' I ſhalk:be 
very- particular in the: ednſideration;of 
this point; Anil 1 hope to mdke-our 
| _ "plainly 
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plainly to them, the deep deceit that 
lies at the bottom of all this; and to 
convince them that God, by requiring 
their aſſent to his Revelations, doth as 
little violence to their mind as to their 
body ; and that he leaves their Reaſon 
as full a ſcope, and as great a liberty 
in matters of Religion as in any thing 
elſc. So that they will find us as preat 
Sticklers for c/ear Jdea's, firit Reaſon, 
and Evidence as they can be for their 
hearts. 


Theſe men ſpeak much truth, but 
make falſe inferences, never conſide- 
ring the difference between theſe two 
propoſitions, but confounding them in 
all their diſcourſes. 

Clear and diftinf Idea's are the foun- 
dation of all our knowledge and aſſent, © 
which confiderd in a right fence is 
undoubredly true. Bur for that other 
which they make a conſequence of it, 
it is abſolutely falſe, vz. 

That we can believe nothing but what 


we bave a clear and diſtin Idea of. 


For the clear conceptions we have of 
F ſome 
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ſome things, give us a conſus'd and 
imperſe& knowledge of others ; and 
it is upon the account of theſe things 
whereof we have clear and diſtin& 
Idea's, thar we give a firm aſſent tothe 
exiſtence of things whercot we haveno 
Idea at all. So that theſe two ſayings 
widely differ ; as much as truth from 
falſhood. 

1 can give no aſſent without clear and 
diftint Idea's, And 

I muſt have a clear and diſtin Idea 
of every thing I grue my aſſent to. 


Now becauſe this is the fundamen- 
tal crror of all our quaint Reaſoners 
apainit Revelation, and the fallacy 
whereby they impoſe upon others, [ 
ſhall expreſs my ſelf as diſtintly and 
p:ainly in this matter as I can. 


But by the way we muſt obſerve 
thar fince ic appears undeniably from 
What hath been ſaid, that Evidence is 
not the only ground of Perſwafion, it 
33 a dire(t and immediate conſequence 


from 
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| from thence; that thete is ns neceſſity 


of having a clear and diſtin& Idea of 
whar I give my aſſent to. Nor but 
that I allow there is a neceſſity of 
clear anddiſtin& Idea's of ſome things, 
to make us pive our aſſent to others ; 
And therefore though Authority be a 
ground of Perſwafion, yet what this 
man wou'd- inſinuate doth not follew, 
viz: That therefore all it's Relations, or 
any of them are to be recerv'd without 
Examen. For all the Revelations of 
God admir of the flricteft enquiry, 
and ſevereſt ſearch of our reaſon : and 
it isthis that enables us co diſtinguiſh 
them from the wild extravagancies of 
Enthuſiaſt's, and the deluſions of the 
Devil. It is by che help of this that I 
now ſhew the. difference between his 
fallacies arid the truth of God. And 
in order to ſer them both in a clear 
light, I ſhall fix the ſignification of this 
molt ambiguous word, which he hath 
compelPd me to make ſo much uſe of, 
for otherwiſe we ſhall bur prope for 
truth in the dark. 


F 2 What 
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Whatis meant by an Adequate Idea 
is ſure and fixt (i:e-:) a full and 
comprehenſive knowledg of any thing, 
ſo as to know all that is knowable in 
it. But how far ſhort, what men call 
2 clear and diſiin&t Idea comes of that 
adzquate conception of a thing, is 
impoſlible to determine, becauſe our 
knowledge of things is varied almoſt 
in infinite degrees; inſomuch that per: 
haps we have not Idea's of any two 
things in nature, that are equally clear 
and diſtinct. And thercfore to cut 
of all Metaphyſical nicities, and infiſt 
upon nothing but genuine Reafon ; by 
a clear and diſtinct Idea, as it relates 
to this controverſy is ſignified, as 
clear and diſtin} a conception as we 
erdinarily have of the things of this 
World. For theſe are the two main 


things he contends for in his whole 
Book. 


1. That we have as clear and diſtind 
Tdea's of all things reveaÞd to us in the 


Goſpel, as we have of the erdinary Phe: 
nomena of Nature, And 


2. That 


oF 


2. That we are oblidg'd to grve our 
affent to them no farther than we have 
clear and diſtin Idea's of them. 


In dire&t oppoſition to which, I 
ſhall lay down theſe two propoſitions. 


r. That we are ſo far from having 
clear and diftinit Idea's of thoſe things 
ef another World which are revealed to 
xs, that we have no proper or immediate 


Idea at all of them. And 


2. That though we have no proper or - 
immediate Idea of theſe things, yet we 
are bound to believe them; and that our 
aſſeut ts them, according to his own prin- 
a_, 7s founded upon clear and dilftint# 
Iaed's. 


xr. As to the firſt by a proper and 
immediate [dea | mean, a conception 
or notion of the thing as it is in it ſelf, 
oo. SS: 
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By a mediate or improper Idea I mean, 
a noting we form of any thing in our 
Minds by Analogy. or * Similitude. 
Whether this diſtinftion hath been 
made uſe of or no I know not; bur 
ſure I am *cis a very neceſſary one, and 
of excellent aſe ro ſer the bounds and 
meaſures of our knowledge, and to 
lay open the true nature of our Chrit- 
tian Faith - that we may clearly ap- 
prehend where Xzowledzge ends, and 
Faith preceeds alone. And I am per- 
ſwaded a due obfervation of this di- 
ſimAion, we'd cfieCtually put an end 
to all this controverſies abour myfteries. 


| — F'Y i. i. , WO "I — 


._ * Not that worldly Objectscan have any real 
likefieſs or reſemblance of the things reveal'd, 
but they are fach' as God hath raade choice of 
for that purpoſe 3'tnd therefore we my make 
this inference from his Wiſdom, that they beat 
the greateſt analogy with them, of any things 
that fall within the compaſs of our knowledge 
POWs WR CFR. 


Now 


( 39) 


Now what I fay is this, that we have 
no proper Ids4's of the things of ano- 
ther World, but frame to our ſelves 
conceptions ef them, from thoſe things 
in this World whereof we have clear 
and diftint Idea'ss And to make 
this appear, let us conſider that there 
are but two ways of Gods revealing 
any thing to us ; either by giving us 
new faculties, or by adapting his Re- 
velations to thoſe we have, whichare 
our Sexces and our Reaſon, He grants 
that it is not by giving us any new fa- 
culcies ; and therefore ſince this is done 
by adapting himſelf to thoſe faculties 
we already have, then *tis plain that 
be muſt make uſe of ſuch words and 
notions as fall within their proper 
ſphere. 


Now that we can have no proper 
or immediate Idea from Scnce or Rea- 
ſon, of the real nature of any thing 
relating to anether life as it is in it 
ſelf; or indeed any other notion of = 
them than thar of Being in general, 
Will beſt appear by inftanciog in the 


particulars. I ſhall begin with God 


himſelf 
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himſelf and his Attributes, that incom: 
prehenfible Being which this bold man 
affirms, to have nothing more mylte. | 
rious init than a /ock or a ſtone. , : 


1. And firſt our imagination can | 
frames no likeneſs or reſemblance of |: 
God, as it can do of material and ſer { 
ſible Objets; and therefore the It: 
raclites were forbid to repreſent him 
by any figure or reſemblance, becauſe 
they ſaw no ſimilitude. And to the 
ſame purpoſe are many expreſſions in 
the Scriptures as Iſai. 40. 18. 7o whom 
then will ye liken God 2 or what likeneſs 
will ye compare unto him? So that 
I hope I have gain'd thus much, 
that God is more myſterious than a 
ſtock or a ſtone, becauſe we can frame 


ſome imagination of theſe, but none at 
all of him. 


2. But2dly, as we can form no fi- 
mailitude from the Serces, ſo neither 
hath the Reaſon any the leaſt glimps of 
his real Nature as heis in himſelf, tor 

os "2008 


4 
the only way we have of forming ati 
tdea of him is either negatively, by re- 


moving from him all the ImperſeQions 
Z of the Creatures, or by enlarging thoſe 
© excellencies we find in theſe, and ateri- 
* buting them to God. So that he is 
Z now incomprehenſible to us, not only 
Z as we have no clear and diſtin know- 
ledge of him, but as we have no pro- 
= per Ideaatall of higreal nature. And . 
thereſers when he made a particular 
Revelation of himſelf it was only by 
the name*I AM, which denoted 
nothing more of him than barely his 
Exiſtence ; and plainly intimated that 
* it was impoſſible for them to conceive 
; any thing farther of him.” For this 


| reafons "tis ſaid that hereafter we /ha// 
ſte bim as he 5s, becauſe we have no 

knowledg' of him now, but by medi- 

ation of thoſe Idea's we have. of the 
things of this World. And to make 
this farther appear let us conſider him 
in thoſe Arteributes of his, whereof we 
are thought 'ro have the moſt clear 
and diſtin&t Tdea's. And 


9 rt; Tf 
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r. 'Tis reveal'd to us that God rs s 
Spirit, by which we really underſtand 
nothing more, than that he is a Being 
that is not matter ; Which is fo far 
from a proper immediate Idea, that it | 
is not a pofitive one ; for all the notion | 
we have of a Spirit is that it thinks, 
and- that it mavyes: - As to the firſt of 
theſe, the only reaſon why we' attri- 
butc it toa Spirit; is becauſe we can 
demonſtrate that meer matter cannot 
think; And therefore we cenclude it 
muſt be ſomething elſe that-can, rh6 
we have no notion at all of whar- it is. 
Beſides we can't conceive what think! F 
ing is in a pure Spirit ; we know no- 
thing of the true manner of that ope- 
ration in thew, which is anſwerable to 
knowledg in ,us.: We can conceive 
thinking now, only as it is perlorm'd 
by help of material Organs, and more 
immediately by the Fibres of the Brain. 
But when we ſet our ſelves to conſider 
x abſtrattedly from theſe, we : have 
no Igea at all of ir. So that we now 
form as groſs-a notion of thinking in a 
pure 9piric, as we' do of it's motion, 

__ whe» 
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when we walk by dragging one Leg 
aſter another. 

And then as to it's motion, when 
we ſay.a Spirit moves, we don'e make = 
this inference from any knowledge we 
have of the true nature of ir, bur 
becauſe we can prove that matter can'c 
move it ſelf, and thus by denying it 
to matter, we really do nothing more 
than give it to ſomething elſe ; bur 
what that ſomething is we know nor. 
For we know not how it moves, or 
how ic communicates this motion to 
matter. Nor indeed can we diſtinguiſh 
Thought and Motion in a Spirit; and 
as far as we may make a conjecture of 
what we have no Idea of, in all likely- 
hood they are the ſame. And there- 


ſore I can't but wonder that any one Lock of 


ſho'd affirm, that we have as clear and 
diſtin an Idea of Spirit as of Body. 
That we have as good proof for it's 
exiſtence, as we have for that of mart- 
ter I grant ; but to ſay our Idca's of 
| their Modes and Properties are equally 
clear and diſtinCt, appears to be a very 
groundleſs aſſertion. 773 01 
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z. Asfor Infinity ks Arie 
of God, the only way we are {aid: to 
form a notion of this, is'by continu'd 
accumulation, and then''a vonfusd 
Idea of what remains when we are 
weary of this. Burt 'tis plain there is 
not one addition we make bar ſo fac: 
zo we deſtroy it's being;" the very | 
thought of addition, 'docs of all things E 
in the World carry the Mind fartheſt | 
from the real nature of it. * And how 
little this will help us to: any imme- 
diate poſitive Idea of it is plain, be- 
cauſe that when we have imagin'd all 
the Atoms that go to the compoſition || 
of the Univerſe, told as' many' times | 
over as we can heap up numbers for | 
it, we are as far from any true Idea of | 
Infinity , as when we began w reckon 

Twe. Had faid Ove, we ſhed in-all 
likelyhood have been'nearer it ; as an 
inſtant of time bath beerſound aber 
ter repreſentation of 'Eterniey;'1.than 
the ſucceſſions of- numberleſs:iApes. 


to true knowledgejto'own our igno- 
rance, and fay it is a perfection which 
. ©--4 We 


ing of, bur we form a 
groſs; key notion of it by perpe- 
wnliaddition to the' 'wideſt ſpace, at” 
þ cr; number, 'or longell duration 
aero gew age if; 


-F 


2A, to his Omni preſence we have 
oy at all of it, _ it i9 utterly 
mpoſiible for us to-:concaive, how the 
= thing ſho'd be here, and there, 
and every where in the ſame inſtant : 

8nd therefore we frame to our ſelves 
a groſs notion of ic by that of cont 
nued extenſion ; tho at the ſame time 
we are ſure this muſt be utterly incon- 


Gtcor with the real Nature of God. 


mT 4 And as for the Preſcience of God, 

We are far from having any notion 
ol it, that. it can't entcr into our heads 
Tothink how God-ſho'd aftually fee a 
ihing that hath no being - for God ſees 
things to:eome, a3-we ſec what is now. 
190 that we.can no more conceive .it, 


thanws can conceive how a C_ 
we 
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be, and not be at the ſame time ; and 
therefore we ſrame to our ſelves the 
beſt Idea we can of it (1. c.) from thoſe 
previous Idea's of things in our Mind; 
which doth not at all repreſent this 
Attribute of Preſcience as it is in God, 
who ſees them aCtually and ex parte 
rei, Nor can we conceive how this 
Preſcience of his is reconcilcable with 
the contingency of things, tho weare 
ſure it is ſo, from thoſe Prophecies of 
very minute circumſtances, many hun- 
dreds of years before they came to 


pals. 


I might thus -run - through all the 
Attributes of God, and ſhew in eve- 
ry one of them, how we make to our 
{clves ſome repreſentations of them, 
by compounding and enlarging thoſe 
Idea's we have cither of ſenſible Ob- 
jects, or of the operations of our 
own Minds. And thus we repreſent 
the Wiſdom, and. Power, and Fuftice, 
and Holyxeſs, and Mercy, &c. of God, 
from the ſcanty notions we have of 

_ theſe 
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theſe things in our ſelves, thd they 
exhibit tous no more sf the real nature 
of-theſe things :as they are in God, 
thaw-[continu'd extenſion doth of his 
Omnipreſence; or a great number doth 
of his Tafinity ; or many ages of his 
Ecernity.. So that in all our thoughts 
of that divine Being we don't proceed 
thas. :\'The nature of God is ſuch, 
therefore theſe things follow. Bur 
——_ are the greateſt perſeCtions 
we-ats able to: conceive, and therefore 
by helpof theſe we form the beſt and 
molt honourable Idea of God, that is 
paſbble/for us in this condition of in- 
firnity:and blindneſs that we are now 
n":Not bat that after we have fram'd 
the bippeſt Idea of God our Minds are 
capable of; by the greateſt enlargement 
of theſe perfe ions, after all, 'tis as 
groſs. a: repreſentation of him as Dark- 
neſs isof Light : and expreſſeth no- 
thing'of: the, reall nature of that in- 
comprehenſible -Being to us, nor do 
the} give us the leaſt glimps of him 
a he iS in himſelf. | 


2; But 
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2. But 2 ABT ARR can have no ſuch 


proper and immediate Idea of God 

imſelf, fo neither have we fuch Idea's 
of any thing relating to another World, 
And therefore it is that the Glory of 
Heaven, is reveal'd to us under. the 
notion of Light; the preatnefs and 
ſplendour of thac place, by that ef a 
Kingdoms ; and the joys of Heaven 
by ſenſual pleafures, ſach as Zatreg 
and Deine; the operation of Grace, 
by the nouriſhment ot our Bodies, Oc; 
and'when God himſelf is of, *ris 
always by analogy with the Members 
of a'Human Body, and the operations 
of our Minds. + Thus he is mention'd 
as having Hands and Feet, as; Secing, 
and Hearing, and''as being affected 
with-all.the paſſions of a Human Soul ; 
becauſe:he hath no other way-to fheak 
of: :hinife}f to vs.now; fines we: have 
neithex Words nar Idea's, to think or 
fpeak of him after any other manner ; 


or indeed of EE Objetts a- 
nother World. 
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;And'thexeſore it. is that the Spirit 
! bf God. in aall* his:Revelations, hath 
! made uſe;unor only of »the Words and 
| Phraſetcommonly receivd and under- 
* ſtoody burilikewiſe-of thoſe common 
' motions in. the'minds of Men, of things 
in this: World, co repreſent Truths, 
which are in reſpe& of us now uncon- 
5 ccivable ; and for which there are as 
yer no capacitics .in our. nature. So _ 
char in'truth all the Idea's we at preſent 
have of the things of another World, 
are no other-than a ſort of Zypes and -- 
Figntes-of things, the real nature of 
whichis totally-obſcur'd from vs. - 

And'this'is the: literal meaning of 1: C2*: © 
{ thoſe words of. Sr. Paul, That now we '? " 
: ſeethrongh aGlaſs darkly, (i. e.) by ana- 
| logy only wich the things of this World. 
But then Face to Face (.i. e. ) we ſhall 
have as immediate a view of thoſe 
heavenly ObjeRs, as we have now of 
theſe things which only repreſent them 
tous. So: that when we. are faid to 
have theſe divine Truths reveal'd to us 
im part, the meaning is not, that any 
real part of the thing as it is in ir felt 
= H iS 
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js exhibited to our view, and the reſt 
obſcur'd ; or that we have* any indi. 
Nin& view of the thing»it felf, as we 
ſee an ObjeCb ata preatdiſtance. But 
the meaning'"is;'. that:the,' whole is re- 
veal'd to us under-the refamblance of 
ſome things in this' World, *whereol 
we have clear and diſtin@[dews. 
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And thus ivis plain that tho we may 
be ſaid to have Zdea's of God and Di- 
vine things, yct they are not 7mm: 
diate or proper ones, but'a fort of com 
poſition we makeup from our Idea's 6f 
Wordly Objefts ; which at the utmoſt 
amounts to no more than-a:7ype Or 
Figure, by .which .fomething: in ano- 
ther World is ſtgnifted, of which we 
have no more notion than a Blind-man 
hath of Light, And now that Iam 
fallen intathis Metaphor, which ſeems 
well toexplain the nature of the thing, 
let uspurſue it a little; and:ſuppoſe;that 
to a Man who had never feen or heard 
any thing of it, it were to be reveal'd 
that there was ſuchca thing as Zighe. 
This man as yet hatle neither a name 


nor 
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nor a #otz0n for it, nor any capacity 
of coneziving what itisin it ſelf. *Tis 
plain therefore. God wo'd nor reveal 
this to. himiby.the name'of Light, a 
word wholly,unknown ito him; nor _ 
by ſtamping :on his Mind any imme- 
diate Idea.ot tHe thing it ſelf : for then 
it were utterly impoſſible for him to 
communicate this Revelation to others 
as blind as himſelf; for nothing bur 
the ſame Almighty impreſſion cou'd do . 
that, - So:that this Revelation mult be 
made by Words and Notions which 
are already in him. And accordingly 
when he/-is told, that it is a thing 
which can diffuſe it felf in an inſtant _ 
many thouſands of miles round ; and 
enable him to know in a moment what 
order all things lay at a great diſtance 
ſrom him, and what proportion they 
bore one toanother ; nay that it cou'd 
make him know where the Heavens 
lay; and by the help of this he ſhou'd 
there'diſcern-at once, a vaſt and almoſt 
inftnite number of 'very pleaſant Bo- - 
dies;+ and in ſhort that without th 
help of his S:ich or his Fand he ſhou'd 
know every thing that lay before him. 
EE MH 2 Aitce 
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After all, 'tis plain this Man wou'd 7 
form to himſelf an Idea of Light from '* 
his Touch, he wou'd think it very like | 
feeling, and perhaps call it by that name, |? 
becauſe this was the beſt way he had *? 
of diſtinguiſhing one thing from ano. '? 
ther : and therefore wou'd conclude *: 
that thoſe Bodies he heard of, muſt 
necds be wondrous ſoft and ſmooth. 


Juſt thus do we conceive the things |: 
of another World, ſo that we may rack |* 
our invention, and turn and wind al! 
thoſe Idea's we have into ten T hou- 
ſand diftecent ſhapes, and yet never 
make up any likezeſs or fimilitude, of 
the real Nature of thoſe Objects of 
another World. 


And now I hope, he will grant it a 
thing poſhble for God to make ſuch a 
Revelation as thisto a Blind man. And 
yet by this conceſſion he deftroys his 
whole Book. For upon his Principles 
ic_.were a thing utterly impoſſible ſor 
any man that-was- born Blind, to be- 
lieve there is ſuch a thing as Light, 
El | upon 
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upon the teſtimony either of God or 
Max, for without the uſe of oxe of his 
Eyes at leaſt, he's ſo far ſrom having 
any clear and diſtin&t Idea of it, that 
he cou'd have no Idea at all of ir as it 
is in it ſelf ; and therefore muſt never 
believe that there is ſucha thing. Now 

it were a very pretty Way of revealing 
the nature of Light to this Man, by 

opening of his Eyes. Then I muſt 
conſeſs Light wou'd. be no longer a 
Myſtery to him. And when this Man 
makes us underſtand ( as he hath un- 
dertaken) the nature of God, and 
the things of another World, as per- 
fetly as that man doth the nature of 
Light when his Eyes are open'd, I 
will yield. Bur till then, I muſt freely 
own ours to be the caſe of that Blind 
man, in reſpeCt ot all che Myſteries of 
our Religion : and before this wox- 
acrful Book of his comes out, I am 
very ,poſitive that nothing leſs than 
the Almighty Power of God is able 
to perform what he promiſes, fince it — 
requires the alteration of our whole 
Nature, and the enlargement of all our 
Faculties, 
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But perhaps he will object. here, If ic 
be athing thus impoflible for us to have 
any proper Idea's of theſe things of ano- 
ther World, what-neceſlity was there 
for any revelation atall of them? wou'd 
not the immediate Objetts of Senſe 
and Reaſon have done as well, with- 
out farther rcterence tq. any thing bc. 
yond them? I anſwer, no. For the 
diſcovery of the things of another 
World even thus far, is abſolutely ne. 
ceſſary to make men good and vertu- 
ous. Tho we had ever fo great a con- 
viction of the innate cxcellency of Yer- 
zue it ſelf, yet this wou'd bind us but 
like a Spider's Webb. We might per- 
haps have admir'd it for it's delicate 
and excellent contexture, but it wou'd 
have been of no ſtrength, to reſtrain 
the unruly inclinations of our Nature. 
The excellencies of Vertue, without 
rhelc Revelations, had been a fort of 
Bonds and Ferrers which wou'd . have 
ſat as looſe upon us as the Air; they 
wou'd have ſerv'd at beſt only'to have 
rais'd our admiration, but never to 
have influenc'd our praftice. And 


therefore 
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therefore fince they were thus neceſ- 
fary, and that we are not capable of 
any knowledge of them by dire and 
immediate intuition, there was no o+ 
ther way of revealing them to us, bur 
by avalogy with the things of this World. 
And this Imperfect way of Revelation 
is ſufficient ro anſwer all the ends of 
God, fince it is abundantly cnough to 
all the purpoſes of Vertue and Holi- 
neſs: as the motions of the heavenly 
Bodies repreſented in a Sphere, is ſuf- 
ficient to anſwer all the ends of human 
life; thd -the Zypothefis be all very 
different 'from it, and repreſents no- 
thing leſs'to us, than the reality of the 
thing. 


Te-being, as I hope by this time very 
plain, that we haye no ſuch proper or 
immediate Idea's, either of God or the 
things of anotherWorld,as of the things 
in this ; we may from henceſce the ſpe- 
cious trifling of thoſe abſtrated Meta- 
phyfical Brains,' who bend their endea- 
vours to bring down . theſe hidden 


things to the leycl of our prefent ca- 
| Pacities 


pacities of knowledge : whereas the fir 
ding out a way of commerce with the Þ 
Moon, or how to make a viſit to the Þ 


fixt Stars, is a grave and ſerious thought Þ 
ro If. 


The other Propoſition I laid down F 
in direct oppoſition to him was, j 


2. That thb we have no proper or in- 
mediate Ideas of theſe things, yet that 
we are bound to believe them. And, 
That our belief of them is founded upox 
clear and diſtin Idea's. Not of them- 
ſelves, butot thoſe things by which 
they are repreſented to us, and becauſe || 
of thoſe proofs we have from thence of Þ 


their exiſtence to our Senſes and our 
Reaſon: 


286K x 2p Frei, 
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And here we are to obſerve whar I 
made our before, viz. That in every 
Myſtery there are rwo things to be 
confider'd. . x. Something that we ' do 
comprehend ſully, and 2dly Somerhing 
that 


- 


LE I 
that we have no notion at all of AsStg 
this latter part of it, it is wholly. ex- 
empted from the diſquiſition of Rea» 
ſon; and Faith alone can reach it, for our 
Reaſon fails, us where we have no 

| Idea's. . So that in reſpet'of this part 
of the Myſtery, theſe and ſuch like ex- 
preſſions of his are very ttue, vis. 


| That the' intermediate Itlea can be nd p. Fo 
| proof, where the agreement with both 
; 1dea's of the queſtion 15 not evident. Ahd 
; again. 


: . That when: we have no. Notionf or 
* Mdded's of a thing we cannot Reaſon about 
; 7t atall; For; as I have ſhewn, we have 
No proper immediate Idea's of tlie 
| things revealed to us in the Goſpel; 
/ andthereſpre we can't ſpeak one word 
! of ſence about the real nature of them; 
/ as they are in themſelves. 


. All beyond this World, as yet, is 
* but a dark and empty Yoidl to us; and 
| Ve may ſend out our Reaſon to range 
it backarg, and forward inceflantly, 
dar dna” 
| cove 
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ſcover the Teaft glimps of light, ints 
the true nature of any thing beyond 
this ſcanty Sphere of ours. + We. have 
no intermediate Ideas to make'Inferen. 
ces concerning thera, and if we had, 
there cou'd be no-application of them 
to Things 'whereof we have no notion. 
So that thas far/every thing of another 
World is a myſtery ro us, and a zew 
born Infant” knows as 'much'of them, 
bating their exiſtence only, as the learn: 
edſt.man in the world. . - 


But a$''to-that other part 'of- them 
which is kniowable by us-(3."e.) as far 
as Weare able to conceive: theſe divirie 
things, by ana/ogy with the:thinps of 
this World, eirhee under the frilitude 


of ſeufible Objefts, or the Operations of 


our own Mind,” they fall intirely under 
the conſideration of out Reafon. Thus 
far we have as clear and diſtin Ideas 
ot them, 'as we have of other ordina- 
ry. worldly Obje&s, | And-in 'reſpe&t 
of this part of our Chriftan Myſteries, 
all theſe ſayings 'of hiFare very true, 
VIZ, _ 
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| Thet votling reveal d is more exempt- 
edi{rom"the diſquifitions of Reaſon, thax 
the-orffinary'Fhanomena of Nature. And 
FAD Al * Ifi? 
'-Fhat: nothing in the Goſpel is contrary 
to Reaſon, of above It. 


For all the Revelations of God are 
in a way ſuitable to thoſe powers of 
knowledge we have, and he requires 
us to believe nothing, but what is juſt 
and reaſonable. For as he ſays, 7o att 

 tyranically 'dees only become the Devil. 
: Inreſpettof this part of the Myſtery, 
ail thats he -contends for holds true. 
We muſt have clear and: diffinit 1dea's 
of the things; 'we muſt have interme- 
diate dex's to find out the agreement be: 
tween the Extremes, © What need I in- 
ftince in-any 'mote particulars 2 I al- 
low-him thus far; all the Clearneſs, Per: 
ſpicaity, Bujdence and Reaſon any man 
can/ wiſe fot: And" all the requeſt I 
woult make'to'theſe Men of Reafon 
iS That'they wou'd ceaſe to ask for a 


' rational account, of what neither they 
] 2 nor 
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| nor We can have any motion of; and 
that as to every thing elſe in Religion, 
they wo'd be as exat, and critical, and 
ſevere in their Reaſonings as poſlible 
they can. And unleſs they find more 
reaſon to believe the truth of thoſe 
things revcal'd in the Goſpel, than it 
1s poſſible for them to have for what 
any Man ſays, then I will allow them 
to be the only Men of Serce, and that 
we arc only ſeft and credulous tools, 


'Tis every mans watzve Right and 
Priviledge to judg and examine every 
thing, before he gives his aflent to it ; 


and *cis this alone which diſtinguiſherh 
our Chriftian Faith from blind Credu 
lity, becauſe it admits of ſuch enquiry. 
For tho we have no netion of the things 
themſelves, yet we are ſufficiently 
aſlur'd of the truth of them, from thoſc 
things we fully underſtand : And the 
conſtant method of arguing in divine 
things is this; ''from the things where- 
of we have clear and diſtin [dea's, we 
inter the .cxiflegce of thoſe things 
whereof we have »o /dea at all. As 
lor inſtance in this Propoſition, 


This 
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This E orruptible fhall put on Incor- 


ruption. 


I have a clear and diftinct Idea of 
what it is for a Body to corrupt and 
rot; and likewiſe I know what an a- 
thletick habit of body is, and for a 
perſon to have a firm conſtitution, and 
to remain always in the utmoſt beauty 
and vigour of a blooming Youth, 
which is the beſt Idea of Incorruption 
that I can frame to my ſelf now. And 
the reaſon I pive my aſfent to this 
Propoſition, is not becauſe I have 
any, the leaft notion of that zmu- 
table ſlate of perfeftion which a Body 
ſhall be rais'd to, and which is here . 
repreſented under the notion of r- 
corruption. But becauſe I have fuf- 
ficient proof for the truth of it, in this 
Type or Figure by which it is repre- 
ſented to me, thart it is poſſible for me 
to have; (z. e.) the eoncurring teſti- 
monies of Prophecies, Miracles, and the 
Excellency of that Doftrine which they 
by "= preach 


Rom. rt. 
I9. 


preach't, who were made: the inſtru: Þ} « 
ments-of revcalihg this t@ me. . FF 


And thus likewiſe, tho we have no Þ 
Jdea of God as he is in himſelf, yet we | 
inſer' his Exilexce "froty thoſe” clear Pit | 
and diſtin; Ideas we - have of the | 
things of Nature;! Which | is the ve | 
ry. mcaning of the Apoſtle when he FF 
ſays, A that was. ta be known of God | 
was mayiſefted in thew, for the invilble 7 
things of him. from the creatien of the | 
Wearld are cleerly feen, being underſftaad P 
by the things that are made. It was for Þ 
want of. ſome Idea of bim as he is, F 
that made the Heathen World run into 
14.latry, and. repreſent him under the 
{militude of ſome ofthe meavet of 
his Creatures. And now by Revelati- 
on, what we come to know more of 
him is, that we can have no Idea at 
all of bim as he is-i himſek{: and as 
it {ojlows it is this-will one day render 
all iyfidebs mithout excuſe, becauſe tho 
—_— —_ px and diſtint-Ideas 
of: the-things of another World; yet 
Gad did not {eaye then Without ſuffi- 


cient 


| (.63 ) 
Þ cievir prot” of ehicir exiſtetce; 'nay 
Y preater thiah je Was *offib2 for them 
7 to have for any thing elle. 


"Ma ivKenice we fee, thitt chifs is 
"pfſentidl ciEnGe berWth Hama 
# a prin Falth;- "be, He the? proof 
£ ich Vie & grobnſed (is NE 
| Np 6f the 'other 2all2Ble ; and 
Z edflequencly 4” ptcater QYepree of 
Z es yeh dons ethan in fe? other. 

eXSfH of vſihp theſe two 


! This] 

| Words F226" and Hiatt ſo prothif. 

| 7 "i" fOnie Hes of thie New 
fit ; Aol our belfef "6f & 


7 rhe - &Plit' 'pitcarivis aſſent; 
| Bi Ak ON CO 20h thay Be called 

; DO 10h ef petthitr fetice, be- 
wife- ve are obo 4 to bilfeve \nb- 
he. 'bur What! we have: infilliBle 


f/ Which 484io Nigws thi fal- 
by ny his, $ Kiebe 


Ny F 6Ppey Ou oo Rove 
9 Rvidledg; there 
© of  Perſpethity,” bit 
10 


ET ( 64 ) 
in the Chriſtian Faith there is a prex 
ter degree of XAnowledg, Ergo. 


And now we ſee plainly the error 
of thoſe men, who out of a miftakey 
zeal for the Myſteries of Chriſtianity, 
have fer themſelves to defend them, 
by bringing them down to the /evel of | 
a man: and endeavour by thin ſpun |} 
hotions, to ſolye the greateſt difficulties 
in them upon the Principles of Reaſon. F 
Theſe are very raſh and inconfiderate | 
attempts; and when all is done, their 
failing in what they aim at, is the beſt | 
defence of our Conive Myſteries. F 
If we had not a determinate ſence for | 
the words wherein they arc reveald, | 
they could be no. Articles of Faith, | 
And if they cou'd. be fully folv'd and | 
explain'd, they wou'd ceafe to be My- | 
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fries. This hath given the Enemics | 
of our Religion a great advantage, for |: 
when they find they aro not to. be | 
throughly accounted for ( as indeed | 
they are not) upon the ſitengrh of 
Reaſon, together with' the afiſtance of 
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that degree of Revelation We novy 


have, they utterly reje& them, as n- 


corfftent with thoſe powers of know- 
l:dge which God hath given us. Ne- 
ver diſtinguiſhing between thar part of 
a Myſtery; which we underſtand clear- 
ly and diſtinctly, and will admit of the 
ſtriceſt enquiry of the moreſeff Reaſo- 
YMer'; and the ſub/tance of the thing ſig- 
nified by it, whereof we have no Idea 
at all, and therefore nothing can be 
more abſur'd than to raiſe any Diſputes 
about it. 


Ir wou'd certainly be very pleaſant, 
to hear: two ſuch gquickfighted blind. 
men as I ſpoke of; diſpute warmly 
concerning the nature of Light, 'and 
how many ſeeming contradiftions they 
wou'd ſtart concerning it, as, ow any 
thing coitd be in every point of ſuch a 
vaſt ſpace iy the ſame infkant? How it 
was poſſible” for them to touch ſo many 
millions bf "Ohjefs at once? Since this 
was their” chief way of diſtinguiſhing 


one thing frodr another, &©c. and fall 
=” : oe 


K 


(66 ) 
out about theſe emaginary difficulties 
irreconcilably.. Whereas upon ſuppo. 
ſition, that it was reveal d to them 
that there was ſuch q@ thing; Which 
ſhou'd make them 'very. happy ſome 
time or other, when God ſhou'd open 
their eyes: Their buſineſs. was not to 
conſider, whether they wereable clear. 
ly and diſtinAtly to comprehend the na- 
ture of this thing; bur whether-it were 
really revea/'d ro them, under the no- 
tion of ſuch things whereot they had 
clear and Diſtin&t Idea's. If it were 
divinely reveal'd, and they had ſuffi- 
cient teſtimonies ſor the reality and 
exiſtence of ir, then they woy'd have 
ſufficient reaſon: to believe. it, with- 
out any clear and diſtin& Idea of the 
thing it ſelf, 


So that we take a wrong method, 
againſt all the Oppoſers of Reve/ation 
and My/fteries, when we ga .abour to 
explain to them what is really. inex- 
plicable by us now ; many fuch pro- 
phane and impious Books as theſe have 
been the conſequence of it. We are 


neither 
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neithet able to apprehend any thing 
of thefe Myſteries, nor if we knew 
them, cou'd we expliin them fo as to 
make other people underſtand us. 
'Tis the greateſt Folly, becauſe ir is ;m: 
poſſible; and the greiteſt Boldneſs, be. 
cauſe it' is ſearching into what is hid- 
dent from uss and all theſe c/a&orate 
Intricactey are but miſchievous rrifling, 
And when Men talk ſo much, oi whar 
they have wo /dea of, it muſt always 
end in darkneſs and confutton. That 
part of a Chriftian Myftery which is 
intelligible and plaiw, was ever ſo; and 
that part which is my//erzous, notwith. 
ſtanding” all” their vai endeavours, 
will ever be fo till we cory to another 
World. 


Therefore our way to deal with 
theſe men is, to fix the righe ſence and 
meaning of thoſe Propoſitions, where? 
in the Myſtcrics of the Goſpel arc re- 
veal'd to-us; and then to infilt upon 
the Proofs we have for the truth of the 


Revelation, and ſhew that they arc 
5A K 2 ſach 


( 65 ) 


ſach as ought to convince any reaſo. 
nable unprejudic'd man; infomuch 
that it they do not pive their aſſent to 
them, they ſhall be without excuſe 
when they come to be try'd for their 
Infideliry. Thus we ſhou'd turn the 
courſe of our Thoughts into a right 
Chanel, and confound all theſe Ene. 
mies of our excellent Religion. For 
by freely owning ( as. becomes us ) 
that we haye no notion at all of theſe 
myſterious things as they are in them: 
ſelves, we cut off a multitude of frivo- 
lous and impertinent Objeftionss And 
ſhew theſe men, that our Chriſtian 
Faith however is no /azy credulity, or 
blind implicjze aſſent , ſince it is builr 
upon a better foundation, than is pol- 
ſible for any man to lay, without the 
concurrence of the Almighty Power of 
God: infomuch that we are ready to 
join iſſue with them, upon the Prin- 
ciples of Reaſon, in every point of 
our Chriſtian Faith, as far as thc 
fangs reveald fall within the compals 
OI 1G | ; 


And 


(69 ) 


And therefore were I to give a rea- | 
ſon of my belief of the TRINITY, 


laying afide all affeFation of hard 
words, and abſiruſe Metaphyſical Noti- 
13, I wou'd do it thus. 


I am fully perſwaded of the necel- 
ſity of Revelation in general, in or- 
der to all the purpoſes of Yertue and 
Piety in this life; and I am convinc'd 
that thoſe Revelations of the things 
of another World, which are made 
in the Goſpe/, have better proofs of 
their Divinity than any other whatſo- 
ever. They have ſuch zeffimonies of 
| their coming from God, from Prophe. 

cies, and Miracles, and the agreeable- 
nels of the DoQrines therein con- 
tain'd, to our common Notions, that 
iT uſe my Reaſon with the ſame im- 
partiality in. theſe that I do in other 
things, I muſt give my aſſent to them. 


In thoſe writings I find this Pro” 
polition, Hp | 
There 


I Jok. 5 7. 
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There are Three that bear Recerd ;j, 
Eleaven, the Father, the Word, and th 
Haly Gheſt, and theſe Three are oxe. * 


Frem 


* Tho wegrant this Text was not quoted by the 
Nicene Council againſt the Arrians, and is not found 
in many ancient Copies. Nay tho we ſhou'd grant 
that it was not originally in the Epiſtle of St. Fohn, it 
1s however 4 good Arguraent for the Do&trine of the 
Trinity. For 7 

If it was a Margin] Note, and ſo crept into the Text, 
this however ſhews it to have been the Opinion of 
the moſt Ancient and Primitive Chriſtians, who put 
this Comment to the Text, 

If they ſay this was put in by the Orthodox, it wa 
dane in oppolition to Hereticks, and this was a ſuffici. 
ent evidence of their firm belicf of the Doctrine of 
the Trinity then, 

Bur if this Text was expung%d by the Arrians, who, 
as St. Ambroſe obſcryes of them, were remarkable 
for this ſort of fraudulent dealing with the Scriptures, 
rhen there was agreat deal of reaſon for reftoring of 
If, 

Tho ir be not in ſome Copies, yet it isin others, 
and thoſe'very antient. And that which may give 
us aftrong preſumption; that” it is genuine, is that it 
was quoted by St. Cyprian a confliderabletime before 
the Nicene Council: and before the Arrian Hereſy ran 
ſo biph, or that it was ſo much for the interefl of a- 
ny "yy either to inert, or. expunge it, 

t howeyer this be, we are ſ{urc the Scriptures 


with it are all of @ piece, and very conſiſtent with 
themſclyes. For the lubſtance of this Text is plain|y 
expreft in other places, which they don't deny to be 
genuine. And we make no queſtion but4f ir wer 
19 the power of our modern Hereticks of the ſame 
rank; theſc too wou'd be left out of all thoſe Copics, 
which thou'd be tranſmittedto poſterity. 
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From whence," and {rom many 0- 


* ther paſſiges'in the Seriptures, I find 


7 that there is a Diffinion made in the 
| Gedhead, under theſe three names of 


* Fatber, Sen, and Zoly-Gboſt, which 
1 thecChwch hathexpreſt, alcogether by 
: thaword 7rivity, and ſingly by the 
2; word Perſon. And1I think theſe terms 


proper enough, to expreſs all that we 


: know of this MyRery. 


Now I find no account of the Aar- 


: ner and Nature of this Diftin#ion in 
the holy Scriptures, any otherwiſe than 
; that\the Son was begotten, and that 


the' Holy Ghoſt teames from the Father 


"a 
vx 


; FO IT dhe 6h as if, ried. ihe 45 
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1 andthe Son, I conclude there is ſome- 
; thing more than a meer Nominal Di- 


ſtint:on, becauſe we are faid to be Bap- 
tized, in the name of the Father, and 


7 of theSon, and of the Hely-Gheff. Which 
; muſt; needs impo 


rt ſomething more 
than if that Commiſſion had run thus. 
Go Baptize all Nations in the name of 
Jehovah, and of Elohim, and of Adonai. 
And if there were not ſomething more 
| ins 


COR) 
intended, than barely that they ſhou'd 


do it in the name of God, this were x 
needleſs tautolopy. 


Apain, I conclude that they ate not 
three diffini different Spirits, for 
then there muſt be three God's, contra 
ry to Reaſon and Scripture. From all 
which I infer, there is in the Godhead 
ſomething more than a meer nominal 
Diftinftion,and ſomething leſs than that 
of three different Spirits. And becauſe 
I find each Perſon /eperatly as well as 
jointly mention'd as God, and Divine 
Worſhip allow'd and paid to- them. 
Thereſore as that excellent Creed ex: 
preſſeth it, 7 worſhip the Trinity in Uni 
ty, and Unity in Trinity; neither-con- 
founding the” Perſons, nor dividing the 
Subſtance, be LILY 


Now at the ſame time I make this 
profeſion-of my Faith, I allow I have 
notthe leaſt knowledg how ſtrict this 
©noxis, nor how great the Diſtintiov. 
ic 15-23 much; beyond my Reaſon, , 

ns 
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the Glory of God is beyond my $19ht; 
* angany man Who {trives to conceiye ir 
* himſelf, or takes pains to explain-it ro 
Z others, is guilty of ſuch a folly, that I 
= can'tihink of any. aftion. in nature ex- 
; travagant enough ro match jt.” It we 
ſawa Maa ſtretching up\his hand. with 
a great deal of Yehemerce to pulldown 
a Star, . we ſhou'd. certain! y 'conelude 
him diſtrafted; becauſe 'tis utterly im- 
poſlible tor him to regch. ir, or grg/p it 
if he cgu'd, * Tis the, very cale of thoſe 
men, who go abour to account ſor the 
manner of that Z/»ity, and Diſtin;or 
tor whichthey haveneither Words nor 
Tata's, . Fonts 0 


. And: therefore I ay is, again, -in op- 
paljrion to; this Inſglent Man, - that [ 
thus. adore what / carnmot comprehend. 
This is-one of thoſe Myſteries rgycal'd 
in the Goſpel, ang iris. never the eh 2 
Myftery tor. any thing he hath-yer 
ſaid, -or ever will ay; far the Unjotris 


inexplicable, ad will. be fo to the end 
of the World. However, my alſenc 

to this is nor pre les and inplicite, 
7 | or 


(74) 


of any caffe Blind Credulity ; but is Þ 
ſounded upon clear and difiinit 1des,, Þ 
For there are three things to be done F? 
by every reaſonable thinking man, Þ 
concerning any Propoſition wherein Þ* 
a Myftery is reveal'd. : 
r. Zo be ſure that he underſtand nel | 
the meaning of the Words. : 
2. That he diſcern no Contradiflin | 
in them. 
3. That he hath ſufficient evidence of | 
the Revelations coming from God. : 


r. As tothe firſt of theſe, in reſpet F* 
of the Myſtery I am now upon, I un |! 
derſtand very well the meaning of the | 
Words wherein it is reveald ; and they | 
_ themſelves who oppofe this DoCtrine |: 
underſtand them as well as I; for it || 
they" did not know what was meant |] 
by the Words, they wou'd never ct |! 
themſelves to 'argue againſt ir ; for 
- there” is no other way of confuting | 
' Nonſence, but ſaying it is ſuch. So | 
"that thus far, it it prove to be true, | 
th:ſe Propofitions wherein the Zrivity | 
1$ revca'd, will ho!d good againſt them | 
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at the day of Judgment, and render 
chem without Excuſe. 


2. Asto. the ſecond thing, I ſce no 
Contradiffion in it; and if there were, 
I would ucterly reject ic. For to ſay 
that. Three are Ove, 'is {o far from being 
a contradiction, 'that-there is nothing. 
more common: in ordinary diſcourſe, 
than for. any one to: fay, that. 7hree 
or any other greater number of things, 
are but.-one ;-and if-every man who. 
ſpokefuch ſeeming contradictions,. were 
catchtup;; immediately,: and forc'd to: 
explain himſfelt upon all fuch occaſions, 
it wou'd:/\:make converſation :. very - 
troubleſome. As if | one. ſhou'di ay, 
that ebere.are three diſtin things in @ 
Man,i a Body, the Animal Spirits, and 
an Inmeterial Subſtance; and yet theſe- 
threeare but oxe; and he ſhou'd be 
forc'd 40 explain himſelf and ſay, that 
his meaxing is not,; that three men arc 
one man, or that oxe man is three men. 
They.iwho cry thegs is a Contradittion 
in this Myſtery, ſeem to me neicher to 
know: what a Contradiftion is,. nor- 
what is: the Chriſtian Faith concerning 

Ps Es L 32 the 


(76) 


the "Trinity. -: For. we don't believe 
that the Dzvinity i8:Ove Ez Three /in the 
ſame ſence ; then indeed it wou'd bea 
eontradiQion. -Bur we / affirm the 
quite camtrary, v2. thae the God- 
head # One & Three-in different reſpetts. 
So thar alt rhis-hoiſe' of Contradifion 
vaniſhes,” and th&:whole force of the 
ObjeQion amounts to no more than 
"ie wie. '\ That we are not- able to 
conteive, in-whatrafped heiis ove, and 
in'What reſpehe s chree ; 1und there: 
ſbre" becauſe wethave no clear arid di- 
Kinf4dea of: this;'we muſt ugerly re- 

jt; Þ-grantiiee:are:norablerto ac- 
_ pa ambit Bthischar makes 
13:1 , aid 1 oot'd clearly folve 
cherhianaer of theid Trove: amb Dr/tin 


#30» jwourd owaf&es be ſfurhc. :Thus 
mil of ir'is putzty the Objet of - wy 
Faith, 'and hal Muthority of God: / 
the enly ground of: wy alſenc 20 this 
Fw oF At. * 'Bue then. 1 Gay AIL0 


OY \ Fats hofficione ove of his Re: 
velatiow's comitig' from God, ::1 thave 
fri'7his, ull the proof, rhar T have for 
the Trath of the” Sy! and 'the 


Divinc 
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7 Divine Miſſion of the Perfons who 
} wrocs them; fo'that I muſt either re. 
2 jed all reveal'd Religion, or allow This 
7 to bean Article of my Faith. 


But perhaps this man will Obje&, 
that-tho he ſhou'd grant it to be an 
Article of Faith, yet it is fo no ho 
ther than. we can comprehend it. 
| have-already made 1t/ out at he ro 
gining, that boch what we do, and 
whatwecanhot knoware both in groſs 
call'd the:fame '#ffery; and that my 
aſſent 26 what I do. not apprehend," 19 
lounded upon the Axthority of God, 
but my «Gor to: what I do apprehend 
4 upon:Evidence : &, the ſts 
allent *is\propo Faich, the laſt" is 
de Fe: | 


Ph o likewife if I were topgive an 
account of my beliefof the 'D'1F'F- 
NFIT T0 F rpc SON, ir ſhou'd 
bothug ' 350] 
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I am convinc'd by the Completion of 
Prophecies, the Miracles he wrought, Þ 
and the agreablneſs of his Dofrine to F 
the natural ſentiments of our Minds, | 
that whatever Jeſus Chril# was, He 
came from God. - I find him in many 
places, aſſuming to himſelf the Name, 
and Titles, and Worſhip of God. \ In 
diſcourſing with the Fews he uſeth this 
ſorin:of Speech, : Before Abraham was 
I AM; on purpoſe to fignity to them, 
that. he was that very Divine Being 
which was reveal'd tos Moſes under that 
Name... And ſometime after he cells 
them, that. as he'was the Son of God, 
ſo:He and the Fatber were one. . That 
the\Jews underſtood him in 2hzs ſence 
Lan fire, becauſe they took up Stones 
at each of theſe ſayings, to. Rane. him 
aS a Blaſphemer, becauſe he made him- 
Self equal with God. It theſe expreſli- 
ens Were not To be. wnderftood: in; the 
fſegre'thay -took:\them} he wou'd: cer- 
tainly have andecerved them, and have 
made it known, that he was not God 
in the ſence they underſtood him ; but 
t he was only a God by Deputation, 
according 
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according to the wild notion of the $s- 
cixians.* But he ſpoke the 7ruth, and 
the Jews underſtood him right, That he 
was eternal God equal with the Father, 
the very ſame God who was ſignify'd 
by that ſacred name I AM. And he 
hath never undeceiv'd either them or «s 
ro this day ; but inftead thereof hath 
usd many expreflions to countenance 
and excourage this notion of him ; and 
therefore if I at like a reaſonable man, 
I am under a neceſiity cither of giving 
my aſſent to this, or of utterly rejeflin 

him as an Impoll or. | 


Now had he been and Inpoſtor, 
God who ſhew'd himfelf always very 
jedlous of his Honour, wou'd never have 
confirm'd this DoCtrine of his with ſuch 
repeated Yeſtimenies, If we ſuppote 
him to be only a Meſſenger come from 
God, and a meer Man who ſpoke only 
by his Spirit and'Cemmiſion, he wou'd 
never have us'd ſuch expreſſions as 
muſt 'narurally be miſanderffood, and 


Tead thouſands into thegroſs fin of /zs- 


latry, * which of all others is the molt | 


deteſtable to God; Moſes was never / 
;  —Kneee 


( 50.) 

- fuffer'd to enter into the Land of Cay | 
an, for a much Jeſs ſuſpicious cxpreſſ} Þ 
,-*on,' and .in the heat of paſiov too. 
' Muſt we bring water out of the Rock: 
which was a wainylorious infinuatian, 
that they wropght that Miracle by 
their own immegiate power, and pro- 
per efficacy. This comes much ſhort 
of theſe expreſſions of our Saviour, 
deftrey this Temple, and in three dys 
I will raiſe it again. T have power to 
lay down my lite, and I have power ti 
take it up. And befare Abraham wa; 
T am. And indeed that paſſage con- 
_ cerning Moſes, ſeems to have been upon 
' Record by the ſpecial providence of 
- Gad for this yery purpoſe, that it 
might be a good argument of convidti- 
on to the Fews -of the Divinity of the 
San, ſince this inference was yery nz 

tural and obvious from ir, vie. 
'” J{God was ſo incensd with Moſs for 
/ making uſe of one expreſſion, wbich ſeemd 
to encroach uponhis Prerogatipe; then how 
far wou'd he have bees from giving teſti 
 *rony, of much more frequent aud greater 
Miracles, to a Perſon who by many plain- 
& expreſnt, jen ro himſelf the ful 
| DE © 
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(81) 
power aud perfettion.of the Godhead; if 
* be were wot really what ke gave himſelf 
\ 7 out 7o be. 


For this reaſon I ſay becauſe I can'c 
rejet him as an /mpoſtor, therefore I 
believe this Propoſition, and confeſs, 
the bleſſed Jeſus the Son of God to be 
Eternal God equal with the Father. 


Z Now thus far I proceed in this My- 
# /ery upon the ſtricteſt rules of Reaſon 
* and Evidence, and my Faith of this 
Propoſition is founded upon clear and 
* diſtin Ideg's; tor I know clearly who 
7 TI mean by Jeſus Chriſt, { z.c.) that 
* Perſon Who was born of the Yirgiz 
* Mary, and Crucified under Portis 
Pilate ; T have a clear and diltinct 
Idea of whart it is for one thing to be 

equal to another ; and Iapprehend very 

well what is ſignify'd by the name of 
| God here, (2. e. ). that Divine Bcing 

whoſe neceſfary £xi/tence, I infer from 


that clear knowledp Ihaye ol his Crea- 
Me wires 2 


(52) 
tures: And of whoſe Nature, the! 
have not the leaſt notion as z? 7s i» jt 
ſelf, yer I form the beſt Idea of him 
I can by enlarging all the Perfe4ion; 
that arc diſcernable in the Creatures, 
And I have a clear and diſtin Idea, 
of what it is for eye Perſon to be the Þ 
Son of another. Thus Iunderſland the F 
meaning of the words ; nor is thereany | 
thing in them contradiftory to my rea- 
ſon. And laſtly I have clear and di. 
ſiin&t Idea's of thoſe miraculous pros 
to the ſenfes of men; and of thoſe com- 
pletions of Prophecies ; and the excel 
lency of that Doftrine they confirm, 
the apreableneſs of it ro the common 
notions of Men, and ir's natural ten- 
dency to make men eaſy and pleaſant 
and wſeful tro one another. All which 
raiſe ſuch an Evidence or Knowledy in 
my mind of the Divinity of his Miſſion 
who reveal'd this Propoſition to me, 
that I muſt do vzelexce to my Reaſon 
if I do not give my aſlentto ir. And 
thus far it is not ſo properly and ſtriftly Þ 
a Miftery. ; 
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But when I think of this Propofition 
again, Feſus the Sonu of God, is God equal 
with the Father. IT muft own art the 
ſame time I pgiye my afent to it, T 
have no knowledg at all of that Frer- 
nal Generation, Which I form an impro- 
per Idea of from the Procreation of one 
Man from another. Nor have I any 
notion of this wonderful Z#zox of the 
Human nature with the Divinity. Nor 
can I in the [eaſt imagine wherein this 
Equality confiſts. Theſe and all other 
things relating to the manner ot ir, 
are wholly out of the reach of all my 
Capacities, and totally obſcur'd from 
me, Theſe are thethings which make 
it a Myftery, and in reſpect of this part 
of it, the Authority or Yeracity of God, 
is the only ground of my Perſwafion ; 
and my Chriſtian Faith of this Article 


 confiſts, in thus giving my aſſent to 


the exiſtence of things which I have 
no notion of, whenhe hath taken care 
to give me undoubted Teſtimonies, of 
therevelation's coming from him. And 


{ TIrruſt he will accept of it, becauſe *cis 


M 2 no 


(54 ) 
no raſh inconfiderate aſſent, but that | 
uſe thoſe powers of knowledg I hare, 
as ffriftly and impartially in this, as! 
wou'd do in any affaite which imme: 
diatly concern'd my life. 


And thus I hope it plainly appears, 
how little reaſon thefe people have to 
talk to us of a blind implicite aſſent or 


eaſy credulity, ſince in our Chriſtian 


Faith we proceed upon the ſtricteſt 
rules of Reaſon, and build our aſſent 
vpon no foundation but what we know 
to be frm. | 


And now before I procecd to the o- 
ther parrof his 'Book, 1 ſhall repear in 
{hort rhe Principles he-lays down tor 
himfelf ro'po upon in this, and the fol- 
lowing Books which he threatens the 
World with. AY « 


The whole ſumme of his Logick in 
ihart then is this, ps 


i. Evidence 
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1. Evidence is the only ground of 
Perſwafron (i.e. ) you can never give your 
aſſent even to the reallzty or exi/texce 
of any thing, but when you know as 
much of it as you do of any thing in 
che World ; and comprehend it as 
ſully and perfe&tly as that 2 and 3 
make 5. which is plainly to ſay, you 
can never believe any thing, but when it 
is ſo clearly known to you, that you can't 
help believing it; for no man can hinder 
his aſſent to a thing he knows perteCct- 
ly well: as no man can hcip believing 
that 2 and-2 make 4. A thing may be 
very true indeed, and yau not believe 
it ; butif this rruth be evident to you, 
your aſſent muſt neceſſarily follow. So 
that you can believe nothing, bur 
when you car/t-help it; and when you 
can't avoid it, then you muft believe zt; 
for God hath taken it out of our power © 
to diſſent from an evident Propoſition. 
and our kind Diſpeſer hath put us under , . 
a Law, of' bowing before the Light and 
Majefly of Evidence, and' therefore 
this Man muſt make ſuch an1dol of it- 


as totally to exclude all deetrence, or 
| | _ _ aſſent 


( 36 ) 


aſſent to the Word of the true God. 
For another Principle of - his is 


2. That Authority is only a means of 
Trformation, ( i.e.) youcan believe nei: 
ther God, nor Man upon their Word, 
for they canonly relate a thing to you, 
bur neicher of them can influence your 
Mind to an aſſent. So that to ſpeak 
plainly, 'tis all one in reſpect of your 
aſſent wherher God, or Man, or the 
Devil tells you a thing, for tho you 
are convinc'd that God always tels 
truth, and the Devil isa Liar; yer {till 
you believe the thing never the more 
becauſe it comes from God. Alas ! the 
veracity of God is not to be regarded 
in the caſe ;. no, you muſt bow before 
the Light and Majeſty - of Evidence 
only. - 


But ſuppoſe God and the Devil 


ſpeak two contrary Propoſitions, as in - 


the caſe of Eve. Z/« the day that thou 
_ eateſt thereof thou ſhalt ſurely Die. And, 
Thou ſhalt not ſarely Die. The words 
of rheſe two Propoſitions were equally 
ciegr to her; ſhes underſtood the ſ#b- 
ftance 
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ſtance of them alike; and her Idea'; of 


the things ſpoke of were equally 
clear and diſtinf?. What then was 
the ground of her aſſent to the latter 2 
it cou'd not be Evizente, for according 
to him, both theſe Propoſitions, had 
equal pretence to her * aſſent upon this 
ſcore ; and therefore nothing remains 
to be the ground of her aſſctic, bur the 
Authority cither of God or of the 
Devil. And we find by fad experience 
it was the Authority of the latter 
that ſway'd her. 


_ ® Tt may be thought that I have taken a 
wrong Inſtance, becauſe at firſt fight, ic looks 
48 if it was the conſent only of her Will, without 
any delufion of her Underſtanding But on 
{econd thoughts you will find, this is no other 
than to disbelieve the truth of the Hifory, which 
fecords this falſe perſwafion of her Underftan+ 


ding as the temptation which prevail'd upon 
her; for the conlent of her Will did not follow, 
till the Devil had remov'd her Objection from 
that ſaying of Gods, in the day that thou 
eatclt thereof thou ſhalt ſure'y dye. 


That 


( 3s ) 

But 'tis plain, ſhe had a greater de. 
pree of Evidence or Knowledp of the 
truth of the former Propoſition, he. 
cauſe ſhe knew it came from God 
who cou'd not lie; and yet we find 
ſhe rebell'd againſt this Evidence, 
Whereas had ſhe heen under ſueh a nec. 
ceſſiry of bowing before the Light and 
Majeſty of Evidence, ſhe wou'd not in 
all likelihood have tranſgreſs'd as ſhe 
did ; and then he had not now been 
falling down thus proſtrate to 7gno 
france and Erronwr. 


That which ſhews the r:d7calouſneſi 
of theſe two Principles is, that upon 
them we can never believe any thing 
that is to come, tho it were the rex! 
hour. For tho we underſtand the mea- 
ning of the Words, and that the Pro- 
phecte be concerning any of thc 
molt familiar Objets of Senſe and 
Reaſon, ſo that you haye the cleareclt 
Knowledg of the thing foretold : yet 
unleſs you will allow Authority to be 4 


ground of Perſwaſzon, you can never 
believe 
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believe the truth of the Relation ; for 
no man can have any knowledg or Evi- 
dence of this till the thing comes to pals. 


So that as to the truth of the Relation 


there is nothing left ro be the ground 
of aſſent, but the Yeraczty or Authori- 
ty of ſome Perſon or another. And 
thus he utterly deftroys the Faith of 
all Prophecies; for tho they may be 
true, yet we can never. believe them 
ſo, till the relation is eviden? ro us; and 
this can- never be eyident to us, till 
the thingy aQtually come to paſs. So 
that this is a ſhort way of deſtroying 
the cred; of every thing inthe Goſpel], 
which -fer*,the moſt part ſpeaks of 


| things to come. 


I aid: before that.in Divine Propo- 
ſitions,; Evidexce Was a ground of Per- 
ſ\waſton .4n reſpect of the Relation it 


ſelf, or aft. of Revelation; and here ay 


thatinreſpeR of the very fame, Autho- 
rity 18 4'ground of Perfwation. They 
are both truc ; and therefore to make 
this whole|Diſcounſe, more clear, and 
prevent all miſtakes as far as Fam ns 


(90) 
f ſhall once ſor all, ſhew the dift; 
rence between Divine and FJuma, Þ 
Revelations in reſpe&t of thoſe three Þ 
things, Which I ſaid were to be con Þ ; 
ſider'd in every Revelation. | 


T. As to the meaning of the Wordi, | 
Divine and Human Revelations are |: 
upon equal terms. They muſt be both |* 
intelligible alike, and thus far Evi | 
dence or Knowledp is the only ground | 
of Perſwaſion'in each of them. 


Z. As to the ſubſtance of the thin 
reveal d, in many caſes they both x 
gree in this too, viz. That they arc 
equally intelligible ; for ſome of the 
Revelations 'of God, are- concerning 
things as knowable by us; «as the or 
dinary Phxnomena of Nature, But 
in reſpect of: a reveal'd Myſtery; Di: 
vine and Humar Revelations are di- 
reQly oppoſite, for the ſubſtance of 
the thing intended by the revelation, 
in one mult be always intelligible; bur 
in the other itis totally obſcur's, Burt 
3. As 


* 
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3. As to the truth of the Relation it 
ſelf, or the very att of Revelation there 
is this difference; that in all Fuman 
Revelations Authority is the only 
ground of Perſwafion; becauſe no 
meer Man can pive any proof, which 


- ſhall amount to more than a probabi- 


lity or ſtrong preſumption. But in 
Drvine Propoſitions, the truth of the 
Relation is founded both upon Evizs 
dence and Authority. 1. Upon Evz- 
dence, as the truth of it is confirmed by 
Teſtimonies which are certain and in- 
fallible, as Prophecy, or Miracles, ©. 
which can come from none but God, 
and therefore create a degree of Know- 
ledg beyond what is poſſible to be had 
of any relation meerly Human. 2.dly. 
Upon Authority, as this Knowledg is 
not dire&ly of the thing ir ſelf, and 
therefore that we do not know the 
truth of 'ic by any dire or immediate 
intuition. So that theſe Teſtimonies 
are only to convince us that the Re- 
velation comes from God, and then 
we pive our aſſent to the truth of 

| them 


N 2 
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them, purely upon the account of his 
Veracity. A third Principle of his is. 
That 


3. Divine and FHluman Revelations 
differ not as to Perſpicuity. (i. e.) You 
muſt underſtand the meaning of the 
Words in Divine Propoſitions as wel! 
as Human; for as for unintelligible 
Relations, we can no more believe them 
from the Revelation of God, than from 
that of Man. A very ſubtil piece of 
Logick indeed, if he had defign'd no 
more than he ſpoke. But he hath a 
farther drift in it; he knew it was not 
every Reader wou'd diſtinguiſh be- 
tween the Sence and Meaning of the 
Propolition, which we grant muſt be 
equally clear and perſpicuous in both, 
in order to an afſent; and, The real: 
ty and exiſtence of the thing, and truth 
of the Revelation, -in reſpett of which, 
the Revelations of Ged always carry 
a greater degree af Perſpicuity; becauſc 
of that Evidenice-in the Mind, occa- 
lon'd by ſuch proofs which it is im: 
pollib!c 
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poſſible for man to give. What I ſpoke 
of this before, I level'd at his defion 
rather than his words, as I am forc'c 
to doin ſeveral other inſtances. 

bs But he will fay perhaps, theſe proofs 
may make the Revelation more cer- 
zain, but not more c/ear. Tprant they 
don't explain the words of it. But'ris 
7} plain the Proofs make the Revelation 
E never the more zrue or certain in 2: 
7 

. 


ſelf: Bur it is in reſpeCt of us they 
? make it more certain. And to make 
: Aa Revelation more certazn in reſpect of 
us, is to make it nzore c/ear; and that 
i9 to add a preater degree of Perſpicur- 
ry to It. 


: 4. We can give our aſſent to nothing, 
1 but what we have clear and diflinft 
: Tldea'sof. (i.e ) Wecan believe no- 
7 thing bur what we have the imme- 
; diate perception of Senſe, or Demon- 

fration for, or know by dire& and im- 
| mediate /1t47t:oy, 


Such 
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Such ſtuff as this he lays down for 
Logick, and if you will argue with 
him, it muſt be in his own Method, 
and upon his own Principles; and then 
ro be ſure he will be too hard for you, 
Bur it you put him out of his Biaſs, 
- and keep him to plain undiſguis'd Rea- 
ſon, and the receiv'd rules of Arguing, 
you ſpoil him quite. 


Now by this time who ſo blind as 
not to ſee? That the deſign of this 
Book is To ſtrike at the Root and Foun- 
dation of all revea''d Religion. And 
now I have thus brought this Man out 
of the Clouds, I need not ſpend much 
time in ſtriping himof his diſguiſe ; for 
the inferences he wou'd have people 
make from theſe Principles, are fo glar- 
ing and open, that every body may ſec 
them. If Authority be no ground of 
Perſwaſion, then we muſt not believe 
the truth of any Revelation or Prophe- 
cy. And it we muſt pive our aſſent to 
nothing, but what we have clear and 


diſtinCt 


(95 ) 
diſtind> Idea's of, then farewell all Re- 
ligion both natural and revea”d. For 
we know all Religion »atural and re- 
veal d is ſounded upon the belief of a 
Deity, of the Immortality of the Soul, 
and of Rewards and Puniſhments in an- 
other World; but it is impoſlible for 
us now to have as clear and diſtinct 
Idea's of theſe, as we have of a Stock or 
a Stoxe; but weinſer theſe truths only 
trom thoſe things whereof we have 
clear and diſtin Idea's; and therefore 
upon his Principles we mult utterly re- 


jt them all. 


And then ſince by clear and diſtin 
Idea's he means, | As exad? and clear a 
notion as we have even of ſen(ible Objedty, 

11 one ſentence he excludes all aſſent 
even to: the reality and exiftence of 
every thing in the Goſpel that reſpets 
another World ; and rejeQs all thoſe 
Methods of our Salvation, which are 
{poke of in the Bible, as ſo many Dreams 
and Fiftiovs. Thus we mult disbe- 
lieve the Reſurreion and Change of our 


Bodies; - the Foppine/s of the bleſt in 


Heaven; 


Sect, 2.\7 As for his ſecond Section, "tis all 


( 96) 
Heaven; the /ncarnation and Diviniy Þ 
of the Son; the 7rinity of Perſons in Þ 
the Godhead; the Operations of the 
Holy Ghoſt, Sic. nay the whole Chriſtian 
Religion : Becaule, as I have ſufficiently 
ſhewn,. we haye not ſuch clear and 
diſtin Idea's of theſe things, as we 
have of the ordinary Phznomena cf 
nature, 

He cou'd not but ſee this, and there 
fore we may well conclude this was 
his drift, But he did. not conſider at- 
the ſame time, that this wou'd cut off 
all afſent ro the very Being of God 
And thd I am fully convinc'd, that he 
is the moſt inveterate Exemy to reveal'd 
Religion, that hat lately appear'd in 
Print; however can ſcarce think he 
is artiv'd to that. height of Atheiſm 
yet, as.to deny the exiſtence of God, 
tho he, has nor as clear and diftindt an 
Ides of him, as he has of a Stock or a 
SEONE. 
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foreign 10 the matter 5 and all that he 
lays about ſeeming contradictions, 18 
_ plaioly 


! plaidly levefd at the DoQtine of the 
! Trinity, *th0:7renſubfantiation be the 
inſtance he\makes uſe' of And he 
! proceeds'uþori the ſatue-ſundamental 
 Ecrovr he hath hitherto done, That we 
” can believe'tiothing bur whar we have 
” a clear xn diſtindt Ideazdf, - + 

! We kay'as well as he, That there 3s 


That there ' 1s ' 10 contradiflzon in any 


aity it'd Reitienal and Tntelligible Re- 
ligion, whith'ate the things he infiſts 
upon in this Seftion, and: goes a great 
Way about to'prove very aukward!y. 
And therefofe' what can- he mcan by 
it, unleſs it+ be ro' make” withinting 
People fancy we deny all this. If he 
hath' any thing ro obje&t againſt oor. 
Poftine'-of" che Church” of Eng/and 
or trelaud, Tet him ſpeak” plainly : but 
fothing is more vile and diſingenuous,' 
than for a man'to fpeak'thus indiftint- 
ly and confuledly, and talk all in the 
Leneral with defign to make People 
think 1is priley of thofe errours wa 
deteft and abhof. If he has any con- 
froyerſy with 8s, let hins deal honefily,' 
=" On 


«nd 


nothing evutrary to Reaſon in the Goſpel: Þ. 26. 


| point of 'DvArine in it. "That. Chriſti: P. 46; 


(93) | 
and inftanes in any one point of Doe. 
trine we believe or teach, that is con. Þ 
trary to Reaſoy or Scripture; and F 
make it out.as plainly, as I.have dons 
his Principles tobe ſuch;-_ If nor, lt 
him own he - had no other deſign but 
co expoſe the- Chriſtian Religion, and 
. it's Teachers; and pratily the Rancour Þ 
of a fort of. People, who becauſe of | 
their lewd and-debauch'd lives, muſt | 
.- naturally hate that Inſtitution, which 
they ſhall one day be condemn'd by ; 
and which promiſes them. nothing but 
Damnation in another World. 

This Book which .goes -under his 
name, is-exattly calculated for them; 
there is a little ſuperficial ſhew of Lear- 
ning 'to make. ic plauſible, but not 
one inſtance in all the: Book -of cloſe 
Reaſon or Argument. -., Let-him ſhew 
me where one link .of / my Reaſonin 
fails, and I will make-it-up again 1o 
firm, that he ſhall never be able roun- 
do it. Whereas all 'his whole Dil- 
courſe is a meer Rope of. Sand ; many 
bold and falſe Aſſertions, fly Infinus 
tions, and ſeveral things, nothing ar all 
ro the queſtion, huddled up together 
on 
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{ on purpoſe to patch up a Book ; and 
! amuſe ſuch perſons who have juſt Lo- 
! pick enough'to be impos'd upon by a 
| Fallacy, but not to ſee through ir. 


Now after this long digreſſion of Set. g: 
two Seftions, in his third and laſt Sec- 

tion he comes at length-to the matter- 

in difpute, but with what ſucceſs we 

ſhall ſee. 


Here he begins to ſtate the queſtion P. 65. 
again, and ſays a Dottrize above Rea- 
ſon, or a Myftery denotes one of theſe 
two things, Either 
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1! 4 thing intelligible in it ſelf, but *: 66. 
cover'd with ſuch a Yail, that Reaſox 
cannot penetrate to ſee what is under it, 
till it be remov'd. 


Which 


O 2 
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Which definition agrees perfedly 
to the Myſteries of the Goſpel ; for 
they are all things intelligible in thew 
ſelves, but in this life /o obſcur'd from 
us by this vail of fleſh and blood, that 
with our flrongeſt Imagination and 
cloſeſt Reaſonings, we cant penetrate 
into the true nature of them, 7:2 thi; 
Fail be remov'd; and then we ſhall ſee 
them clearly. Now this is not the 
definition that he quarrels with, and 
if he will admit of this little enlarge- 
ment of it, we are both agreed. But 
the: definition he finds fault with, is 


os 


2. A Myſtery is a thing of it's own 
nature unconceiveable, and not to be 
judy d of by our ordinary Faculties and 
1dea's, tho it \be' never ſo ulearly re 
veal d: 


I never met with any one Sentence, 
ſq 'irapght with abſurdiry as this 
:S, For mY 
ee.” x. /7 
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T. [t hgnifes a thing in it's own na- 
fure wnconcervable, this is a down- 
right falfity. For every Myſtery is in 
it's own nature conceivable ; the more 
truth any thing hath in ic the more 
conceivable it isin it ſell; the Myſtcrics 
of Chriſtianity are the Eternal Truths 
of God, and therefore are in them- 
ſelves conceivable. - But it is 2# reſpec? 
of us that they are not ſo, becauſe of 
the {rail and limired condition of our 
/ ynderſtandings in this lie. 

2. Not to be judy d of by our ordinary 
Faculties and Idea's, tho it be clearly 
' reveald. Now for a thing to be clear- - 
ly reveald to a Man, and yet that ſame 
* man know nothing of it (which is his 
* ſenceof the words,and which he would | 
* faſten ypon us) is a perfect contra- 
dition. For it is no other than ſaying, 
that the ſame man may, and may not 
know the ſame thing, at the ſame time. 
He can-never come oft by ſaying that 
a thing may be clearly reyeal'd, and 
yet the Perſon may have no ability to 
apprehend any thing of it; for all Re- 


*/atipn ſuppoſes a capacity in the _ 
"We on 


( 165 } 
ſon to whom it is made, to apprehend 
ſomething of it; and therefore 'tis non. 
ſence toſay, that axy thing can becler. 
ly reveal d to a Horſe, or a Stock, or 
a Stone, 


3- Beſides itis abſolutely falſe, that 
the Myſteries of our Religion are not to 
be judg'd of, by our erdinary Faculties 
and Idea's. It hath already appear'd, 
that a3 to the thing ſignified and in- 
rended in the Revelation, we have no 
Idea, nor faculty to judge of ita8itisin 
ir ſelf, Bur as to all thoſe mear;, 
whereby God hath diſeover'd the re | 
lity and exiſtence of thoſe things to us, F 
we may judg of them all by our ordi, þ 
nary Faculties aud Idea's. And to make 
this plain, let us inſtance in the ſame 
Myſtery of the RefurreCtion. 


Our Bodies ſown in Corruption, ſhall 
be raisd in [ncorruption, 


- This 
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This is one of the reveal'd Myſteries 
of the Goſpel, and yet we are tojudg 
of it by our ordinary Faculties and 
Idea'ss For we have Idea's in our 
heads of what abody zs ; what it is to 
be: {own or laid in the ground; whar it 
8 is 70 be raifd; and what it is for a 
* body to be improv'd when it is ſs.. Bc: 
7 fides our Faca/ties of Underſtanding 
are imploy'd, in conſidering thoſe many 
arguments which prove the truth of this 
Myſtery ; and therefore 'ris plain that 
by our Facalties and [dea's, we can 
# Jjudg of that part of it which is know- 
EF able by us. ' But he will fay, we can'c 
judg of that part of it which: is totally 
obſcur'd from us, . and therefore ſo far 
it iS no par? of oxr Faith, and we are 
wholly unconcern'd in ir. But on the 
contrary, we are bound by expreſs 
words of Scripture, to believe that 
this Improvement will be very. great, 
aS in 1 Fohn, 3. 2. We koow not yet 
what we ſhall be, but we know that 
when he ſhall appear we ſhall be like 
him. Here we are bound to believe 


that we ſhall be like Chriſt, tho we 
know 
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know not what this likeneſs is, 9r 
wherein it will confiſt. 


4. On this ſuppeſition, that a 2hivg 
is in it s own yatire waconcervable, how 
isit poſſible for ir tobe reveal'd ? This 
is another flat Contradittion ex Par- 
te Ret, as the firſt was ex Parte Fomi 
nis. Athing 1s in it's'0wn nature un- 
conceivable, and yet it may be reveal'd 
(2. e.) the ſams thing may, and may mt 
be reveal'd. 


5. He makes a thing's beirig 7» z's 
own nature unconceivable, and not to bt 
perceiv'd by our ordinary Faculties and 
© Ydees, to ſignify the ſame thing; 
' Whereas they are juſt as different as 
Lighr-and Darkneſs. Th$ our caps 
cities are now dark atid ſhallow, yer 
they will hereafter be improv'd and en- 
larg'd 3; and then we ſhall have extra: 
ordinary Idea's to repteſent to us what 
we have nonotion of now -' And then 
the thing will-be no way «nconceivable 
either ih icſelf, or in refpeRt of vs. 

Theſe 
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, Theſe are not all the abfurdities ih 
this ſentence; and yet it is the very 
Menſter this XAnight Errant ſets up for 
himſelf xo engage with. - It is the ſpu- 
tious off ſpring of his own brain, and 
yet he fathers it upon us, by, introdu- 
cing it with this expreſſion, 77 7s made 
to fgnify, &c. But it was never made 
ro ſignily this by any beſides himſelf. 
1 ſhow d read the Goſpel a million of times 
over before this definition of a Miftery 
wow'd have core into my head. Here 
he hath made his own words good ; 
That Contradiftion and Myſtery are two | 
empbatical ways of ſaying nothing; He 
lays down this abſurd deftnition of a 
Myſtery, and then ſets himſelf with a 
great deal of Solemnity to encounter 
it, Which is in truth no other than for 
a man to put himſelf into a ridiculous 
antick poſture, and then quarrel with 
his ſhadow for ir. 
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It is hard to tell how to proceed 
with this man, he has been running 
away from the Queſtion ever ſince ho 

ibs P began #7 
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began; arid now that he-put usin F 
hopes of coming to 1t aln, you ſee F 


how groſs|y we ate diſappointed, | 
wou'd with-all my heart ſtick by the 
firſt definition of a Myſtery, which 
with a little addition allow to be ve- 
ry good. 


A Chriſtian Myſtery is a Divine Truth 
zntelligible of it ſelf, but jo cover'd and 
obſcur'd from us now in this life, that 
Reaſon can't penetrate the Yail to ſee 
what is under it, tifl this Vail bere- 
mov'd in another life by the glerification 


of our Bodies, Tet him confure this 
gefinition if he can, for I will never 
fall out with him about the other ; he 
{hall have it all ro himſelf, "cis his own 
Creature, let him be as ſevere upon il 
as he pleaſes. Bur becaufe he has fo 
blindly miſtook the matter, I muſt 
re]! him once more whar it is he is t0 
prove, if he has any controverſy with 
us in this point. He is'to prove chele 
rwo things, 


x. Tb6i 


p *«. A } ar 
a "IE 7: a3 y + Ss or ET a & at $5 Frt'y: 5 "6 5 £.Þs 
OHNO OR wr RT Hes og ee 


8 
: 
; 


(197) 


. x. That: there is. netbing reveal d tg 
#s in the-Gajpet But what; we' have clear 
and diflintÞ:{dea's of; '( 7. 8.) eicher a 
full camprehenfive knowledg of ; or as 
clear and: diftin& notions,: as we have 
of any ardihary Obje& in.nature. Ard 


©. 2, That we are not oblig'd by Scrip” 
ture; torkelzeve that there. is any thing 
mended in ſome. points reveal'd, be. 
_—_ what.we are now able thus'to compre 
bend.” go 41 gh | 


33 8 444 t 
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Theſe are the chings which lay up- 
on him to prove, it he wou'd haye 
\{poke'tb the purpoſe. - 


WY Mat B01 \ 5 
©: Iris: gmpoſſible that any man ſhou?.] 
-arpueicloſely) who miſtakes the Quelti- 
"0n45 chadoes{ however [hall confider 
What there :is-in the reſt of his Book 
"that looks ?like reaſoning. He does 
-not. proccee&: ro proof yer, - but runs 
upon another Dipreſlian, . to tel! us the 
P 2 ſignift- 
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fipnification of the word: Myſtery, and 
particularly what it ſignify'd among 
the Gentiles. - Bur what-is this to us? 
it ſignifies quite another thing among 
the Chriſtians. Bat he ſays not, ſor i» 
the New Teſtament Myſtery is always 
us'd in the firſt ſence of the word, or that 
of the Gentiles, viz. 

For things naturally *wery intelligi- 
Ble, but fo covered by fyurative Words 
or Rites,*that Reaſon con' d not: diſcover 
them without ſpecial Revelation; This 
is the deſcription which he gives both 
of the Gentile, and Chriftian Myſte- . 


ries in common. 


Bur taking a Chriflian: :Myftery 
even in his own ſence, (z.e.) As it 
was 7nvolv'd in Jewiſh Types and Cert 
monzes ; yet they diffcr verymuch from 
thoſe myſteries of the' Gentiles. For 
_ 1. The Chriſtian Myſteries were 
not diſcoverable bur 'byithe ſpecial re * 
velation of God, whereas thoſe of rhe 
Gentiles were diſcoverable by the re- 
velation of a man. Gorts 079 


2. Beſides 
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| . 2, Beſides *cis abſolutely falſe that 
| the thingsinyoly'd in the Jewiſh Types 
| were in their own Nature very intellt- 
gible. For they. were all of ſuch a 
| Nature, that. men cou'd never have 
artiv'd to the leaſt degree of Know- 
ledge concerning them by ſtrength of 
- Reaſon ; whereas: there was nothing in 
the Heathen Myſteries but what was 
init ſelf very obvious to Reaſon. 
..3-'The matters contain'd in the 
Jewiſh Myſteries and the things inten- 
.ed by them, were ſuch as concern'd the 
' Eternal ſalvation ef Mens Souls, where- 
as the. things contain'd in thoſe ot the 
-Heathen were. to a quite contrary 
Purpoſe, in order to /aolatry, and 
. many other groſs fins. And it is not 
. without yery good reaſon I take notice 
of this difference here, for tho it doth 
not hic this diſcription of his immedi 


| rely; becauſe, he may perhaps fay 


{boſe were thought to he the concernment 
of Souls too.:, yet it is leveld at the 
main. deſign ot - his Book, which by 
this time no man can be ignorant of. 


4 The 
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4. The things contain'd #n The 
Tewiſh* Myſteries,” the Priefts - them. 
ſelves were ignotant of; whereas the 
Heathen Prictis for the'moſt part krey 
the bottom of theirs," and conceal4 
them induſlriouſly {rom the People. 
And this is what he wou'd infinuare 
of all Chriſtian Prieſts, wiz. That we 
fully comprehend the meaning of all 
theſe things our ſelves; and'palm them 
upon the People for Myſteries, Which 
iS tbe 'occaſion | of thofe virulent ex 
preſſions of his jn this Smog That 
through ignorance or Fe ſon we maintarn, 
what was mtrodac'd by rhe craft or ſuper 
ſtition of our' fore fathers. And calls 
ita Gatnſul Opinion,; ; as if the only dc 
ſipn of Cheiltian' ries, Were « 
bring in, Money the Prjcfts.” 
cails Cheeni ys a$ it is now: + 
an Implicite C Conſtitution q ahd Kays the 
4 ener T eachers, lay at thif on 
game to | amuſe rha FaWple." 2But'? he, 
hk ke aha arp, inquificive man it"feems, 
-has t6und out our My eries, 'and 15 
relolVd" in his next” Book'to diſcover 

- them 
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them all, and-ay,vs Open tothe World, 
like Zeathen Prieſts as he makes us. 


..:And now I come to his ſecond Chap 
ter.of: the third Seffion, where there Þ. ;;. 
is the-firſt appearance of any thing 
like z: reaſon; there is but one argu- 
ment in all that Chapter, and indecd 
m all-che. Book ; ahd becauſe he dcli- 
vers it confus'dly, I will reduce it to 
form, and then we ſhall ſee cicarly 
what force there is in it. And it he 
thinks I don's do him juſtice, Jer 
him manage it better for himſelf if-he 
can../ The whole ſtrength of his ar- 
puing is this 


- Tf we have as clear ana diſtindt 1 

dea's of every thing reveal d in the Gef? 

pel, 'as we have of any thing in Nature, 
_ then there are no Myſteries in it. 

But we have as clear and diſt int 
Idea's of every thing reveal'd in the 
Goſpel as we have of any thing in Natwe. 
Theretors 


There are no Myſteries in the Goſpet 
Jie 
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The Minor he proves thus 


and diltint Idea's of every thing re 
veal d in the Goſpel, as we have of any 
thing in Nature... 

But we have as clear and diſtind I. 
dean's of God and Eternity, as we have 
of any thing in Nature. Ergo 


Now do bur deny this Minor, and 
he purs you off to another Book tor 
the proof of it, and this is the whols 
ſubſtance of his reaſoning here. But 
to paſs by the /mpiety and Prophane- 
eſs of that ſaying of his, That the Di- 
vine Being it ſelf is not 'more Myſfe: 
rious thay the moſt contemptible of his 
Creatures, | will give him arcaſon why 
ic is impoſſible for him ever to prove 
what he pretends. And thar is, becauſ? 
even the moſt glorious of his Creatures 
are finite and limited; whereas the 

HE ers © x; 6 ON 
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\:ture of God is /vfinite; and there: 
| fore even when we come to Heaven, 
| he will be 9y/terioxs to us in a more 
{ proper ſence than any thing elſe, be- 
| cauſe we ſhall nor even then have as 
. full and comprehenſive a knowledg of 
{ him, as we ſhall have of rhe greateſt of 
{ hisGreatures. 


That which he builds upon is this, P. 75. 


| That nothing can be ſaid to be a Myſte- 
ry, becauſe we have wot an adequate 
Idea of it, and a diſtin view of all it's 
properties at once, But who ever ſaid 
that the Myſteries of the Goſpel were 
fuch only for this reaſon. I grant him 
if this-were all, then as he ſays every 
thing in nature wou'd be a myſtery, tor 
we have not a full and perfe&t know- 
ledg otany thing. The true rcafon 
why our Chriſtian Myſteries are ſuch 
in a more peculiar and proper ſence 1s, 
becauſe the Idea's we have of them are 
more imperfect and leſs adequare, 

than thoſe we have of the ordinary 

Phznomena of Nature. This is the 
Pointin difference berween us, Whether, 


Q- we 
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we have as perfet and comprehenjve 
knowleds of every thing reveal d in tle 
Goſpel, as we have of: any thing in Ny 
tare. This is what he affirms, and 
we deny; and for proof as I faid be: 
fore, he refers us to another Book in 
reverſion. Here he only affirms it 
boldly, and inftead of proving that ow 
notions of theſe divine things are as ex» 
att and full, as the notions we have even 
of ſenſible Objefs ; he ſpends this whol: 
Chapter in proving by ſeveral inſtances, 
as of the Table he writes upon; of 
Rain, and a'drop of Water, @c. that 
we have not an adequate [Idea of any 
thing. But 'why does he thus beat 
the Air 2 whoever deny'd it ? and yct 
this poor hangry thought, is the only 
appearance of an Argumenc through 
his Book; ic was for this only the 
whole was wrote, and'the only .5kill 
he has ſhewn init, is in beating up lo 
little Sexce,” into all this Froth. 


Now becauſe there is no Proof here, 
there can be no farther Anſwer : How: 
ever fince he hath order'd the marter 

{0 
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| fo as to make it look like Reaſoning, 
' to amuſe the Minds of unthinking 
; People, I ſhall ſhew the diftercnce be- 
| rween the things reveal d to us in the 
* Goſpel, and the uſual Phaxnomena of 
* nature With reſpe@t ro the meaſures of 
' our knowledg, And theretore 


1. Tho we ſhou'd grant what is 
abſolutely falſe, and what he was to 
have given ſome proof for it he had 
been able, that the things reveabd in 
the Goſpel, and the ordinary otjeits of 
our ſences, were upon the ſame level! as 
to our knewledg, that we are equally 
ignorant of both, and comprehend 
them alike ; yet his Inference wou'd 
not follow from hence, viz That the 
things reveaPd in the Goſpel are not 
myſteries, in a more proper ſence thau a 
Spire of Graſs, a Stock or Stone. For 
tho we are equally ignorant of two 
things, yet there may be much more 
behind to be known in-one than in the 
other; and therefore upon this ſcore, 
may much more properly be calPd a 
Myſtery. For certainly tho we knew 
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as much of God now as we do ofa Ste 
or a Stone, yet ſure he will allow there 
3s infinitely more yet to be-known in 
that Fountain' of all PerfeQtion, tha 
rich Treafureof Wiſdom, which is ſotar 
from being comprehended now, -that 
he ſhall never be exhauſted ro all cter; 
nity. 


We may fay the fame of all the 
other Myſteries of Chriſtianity, tho 
we ſhou'd grant our Idea's of them were 
as perfe&t, and that we knew as much 
of them now as we do of any thing in 
nature, yet becauſe they are 7»finite!) 
more excellent in themſelves; and that 
there is much more behind to be known 
in them, yer they wou'd deſerve thc 
name of Mifterzes in a much more pro- 
per ſence than any thing 'in- nature: 
Eſpecially if we add that they are not 
only more excelleyt in themſelves, but 
they are of much greater concernment 
to us, as they relate to the ſalvation 
of our Souls, and our well-being for 
ever in another World: Which makcs 
them deſeryc more regard, and conſc- 
lh h quent!y 
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quently a Fetter name if we have it tq 
give them. 

Wheretore we may well wonder 
what end any man cou'd have in ſtart- 
ing ſuch a zofzop as this is, unleſs ir 
were to vility. and debaſe the DedQrines 
of the Goſpe) ; and cunningly to leſſen 
all reveal'd Religion and it's Teachers 
in the opinion of men, as it they al- 
ready had too preat thoughts of God 
and his Revelations. 


2. But there is a yet greater diffe- 
rexce than this, for the things revea/d 
in the Goſpel, as to that part of them 
which makes them y/terious, arc 
ſuch as exceed our preſent Capacities of 
Knowledg ; whereas all the things of 
Nature fall within their Sphere, and are 
in; themſelves immediate and proper 
objes of our Senſe and Reaſon. Tho 
many of them are ſuch, that we nci- 
ther do, nor ever can actually know 
any thing of them. And to lay this 
difference open to all, we muſt con- 
{ider that this of Seing above Reaſon is 
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an xquivocal exprefſion, and ſignifies 
two very different things. 


r. It fyqnifies a thing which does net 
exceed our powers of underſtanding ; but 
is conceal'd from us, and lies out of our 
reach, by ſome accidental impediment 
or obſtruftion, which it is impoſſible for 
us to remove. And in this Sence it 1s 
above our Reaſon to know certainly, 
what ts at the center of the Earth ; or 
whether there be any Inhabitants in Sa 
turn, or of what ſpecies they are ; 
what are the true motiovs of the Hen 
venly Bodies, and what order they 0b- 
Jerve among themſelves ; and the diffe 
rent cenfiguration of the little parts of 
matter, &&c. That which makes theſe 
things above our Reaſon, is not any 
thing eſſential to them, but ſomething 
accidental. And therefore we find 
our knowledg very much improv'd, 
and promoted by the help of Glaſlcs, 
which diſcover things that by reaſon 
of their ſmalneſs, and diſtance were 
not preceptible by the naked eye, nor 
certainly diſcoverable by Reaſon. So 
that 
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that we may fay, many things 
were above our Reaſon before theſe 
helps were found our, which are nor 
ſo now ; 'and if theſe helps cou'd be 
carried on, and improved to that de- 
orce, a$to-lay open to our view the 
ſmalleſt parts of matter, and at the 
greateſt diſtance ; or that a rational ac- 
count Were given us, of all the Phe- 
nomena in Nature, by any intelligent 
Being ſuperior to ours, we ſhould ap- 
prehend it diftin&tly and perfetly, and 
then nothing in nature wou'd be above 
our Reaſon. 


+2. To be above our Reaſon ſigni- | 
hes, A thing which in it's own nature ex- 


ceeds our preſent Capacities, and is no -- 


proper objeft of thoſe faculties of Know-_ | 


lede which we are now endu'd withall. 
And in this Senſe the nature of God 
is more. properly above our Reaſon 
.than a Stock or a £tone, Eternity than 


Time; . a Spirit, than a Body; the Foys 
of Heaven, than Senſual Pleaſures; the 
eternal Geyeration of the Son, than 
Man ; the 


operations 


the ordinary Procreation of 
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operations of the Holy Spiric, than the 
nouriſhment of our Bodies, &c. 
IS as yet no proportion between theſe 
Objefts and our Faculties of Knowledy; 
our intelleCtual powers are not yet 
form?'d and ſo adapted for them, as 
raey are for thoſe things in Nature, 
which are the proper objefs of our 
Senſe and Reaſon now, So that itis 
a more improper way of ſpeaking, to 
fay that theſe things ſhould be clearh 
reveaÞd to us new, as they are in them 
Jetves ; than to faxy that a nice point in 
Divinity or Philoſophy, ſhou'd be clear 
ly explain'd to an [nfant. They arc 
indeed plainly reveal'd to us as to their 
reality and exiſtence, bur - not clearly 
as to the true nature of - the things. 
Nothing in the World is more cvident 
than that ſuck things are reveal'd to us, 
bur what or how they are in them- 
felves, is impoſſible for us ro compre- 
hend. And this is what the Apoſtlc 
| means by rhatſaying, That Eye has not 
Cor. ſeen not Far heard, neither þ.rve centred 
7: into the heart of Man the things which 
God hath laid up for them that love him. 
Which” Words, th& by che _— 
TOTO EE 


T. 
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they are more. immediately ſpoke of 

things paſt, and then reveal'd in part; 

yeo they have 2 {arther;reterence to 

{ the full completion of all theſe things 
im another World. 


' T ſhalbinake this whole matter plain 
' by an Inſtance. A Perfon who was 
! born blind knows as little of the Sus 
| 28 he does of the real nature of God; 
* heſcelsrhe heart and warmth of it; he 
is cheriffd by it; and lives and thrives 
by the ſectet influences of it; bur he 
neither knows where, nor what it is : 
and if he had been cver told that all 
this was the | immediate at of God, 
he wou'd 'have thouglit fo; for he 
knows: nothing of the Sun beſides the 
hame. Now upon this Authors Prin- 
tiples, the-nature of the Sun; and the 
nature of God arc both cqually a My- 
fiery.ro this Blind Man. That he is 
equally ipnorant of the true nature of 
borh 1 grant; however they are not c- 
qually-4_ Myſtery to him. And char 
this may appear let us ſuppoſe this 
Mans Eyes were opened; then he 

R wou'd 


| 
|'F 
| 
t 
| 
| | 
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; Wou'd fee clearly that the Sun is 


large, round, lucid Body in the Firma- 
ment : but he wou'd be hereby cna- 
bled to know nothing more of the 
rrue nature of God than he did before. 
And why 2 becauſe this is beyond the 
reach ot all his natural powers of Know- 
ledp ; and if all his Senſes were im- 
prov'd to be a thouſand times nicet 
than they are, tho he wou'd ſee much 
deeper into the nature of all things 
here, yet the nature of God, and the 
things relating to another . Life wou'd 
ly as much our of his reach as ever ; 
he wou'd even then know as little of 
the Glory of God, as that Man did of 
the Sun before his Eyes were opened. 
for Light it ſelf is but a Metaphor, a 
dapred to our proſs Capacities to fig- 
nily the Glory of God, which we are 
rold in the Revelations is to be inſtcad 
of l;oht in Heaven. 


But becauſe this is an Inſtance only 
of a ſenſible Obje&, ler us take ano- 
ther of Reaſon. Let us ſuppoſe an 
Wirerate perſon, who never heard of 

: Chriſtianity 
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Chriſtianity, or the Mathematicks is e: 
qually ignorant of theſe two Propo.- 
{itions. 

The three Angles of a Triangle are 
equal to two Right owes. And this 

We ſhall be rais'd in the likeneſs of 
Chrift. 

Theſe two Propoſitions this Derider 
of all reveal'd truths will fay, are alike 
myſteriousto this Man. Whereas the 
contrary will evidently appear if we 
but take this Man and teach him Ma- 
thematicks, then he ſhall perteQly ap- 
prehend all that is to be known of that 
demonſtration, and how it is impoſlible 
it ſhou'd be otherwiſe. But teach him 
the Goſpet, and make him as karnedas 
he is capable in the Chriſtian Religion, 
he ſhall know nothing more” of that | 
Propofition (thd he ſhall be berreer 
convinc'd of the Truth of ir) than he 
did at firſt hearing. And why ? be-_ 
cauſe the ove was a truth in nature, | 
within the: ſphere of his' intellefual 
powers;-ithe;orher is: fupernatural and 
he can never have any notion of the 
manner of it; till he has "new Facul. 
| mn WAR ae} £7 * ties 


- But when we lay Chriſt ' is the Son y 
Go 
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: ties or thoſe. he -ct—i_g —_ ara preat- 
| lyenlargd. 


But this-matter will clear up farther, 
if we compare ſome of the Myſteries 
of our Religion with thoſe things in 
Nature which bear the greateſt Analogy 
with them,..and. by which they aro 
repreſented:to us in the Scriptures. 

It we-ſay.a Soxis like his Father, we 
immediatcly:conceive .in our Minds 
the ſame Statare, Countenance, Linear 
ments, and»-Compgledien;; or the fame 
Humour, . Diſpoſition, natural: parts 
and Ixclinatiahs, &c. lo; that weivery 
well apprehendi wherein: —_— 
conſiſts.” But! ' when we. fay;.we ball 
riſe.in thelikeneſs of. C 45% —_ we 
fer, our "Thoughts: can _ no, 

rther; ii !- ; 


Azziamben We fag; noecdlan, .is 
the. Sex.of anather, we apprehend very 
turalprococation, 


wel the mannero(;na 
and how. itiS he. came.ro be his Father: 
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God by an Eterys! Generation, we 
know nothing of rhe manner of one 
Spirits: producing another ;.nor can we 
tell how he came to be born of a Vir- 
gin without the:concurrence of a Man. 


When we ſay the Spirit of God hath 
a real influence upon ours in the opera- 
tiew: of Grace, we know much leſs of 
the: manner of it, 'than we do of one 
Bodies moving .another by ;contat ; | 
and we know the Food we eat nouris 
ſhech us by undergoing ſeveral altera- 
tions, and then: being converted into 
the @tbſtance- of--ovr Bodies ; but we 
can't know thus much of the: manner 
haw- Grace; adminiſters ſtrength: and 
comfort to eurSouls. ob 


. Again we know of cave that it is 
| >a ſucceſive, and we can men- 
ure .it in” certain proportions: by 
the motions of; the: heavenly Bodies. 


Ilea we frame a notion:of itfrom-time, 


and:thus by:a limited as Ss 
| | ittle 


But asfor Erexxity, for want of/aclear = 
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little lefs then deſtroy it's Being- For 
as for ſaying it is a perpetual Now, th6 
it be the preztieff thought we have of 
it, yet if we attend-to-. this we ſhall 
find, we ſay nothing:more than that 
rhe ſame Inſtant ſhall remain for ever :; 
and thus attribute that ſucceſſion to 
one Inftant- of time. abſtraftedly eon 
ſidered, which we us'd to attribute to 
things which exiſt in ic. * And there 
fore it-isas groſs deſcription of Eter. 
nity, asa flying Boy. is of an Angel. 


.. Andiyetit is very pleaſant to hear 
how this:man- talks-iof ir. It is: no 
more:4beve; our 'Reaſon: becauſe we 
can t:apprehend it; than-a Circle' is 'be- 
cauſe;we'may. But why 2 becauſe 
Reaſon goes as far as ir:can' in both. 
The Czrcle is to be imagin'd, but Eter- 
nity is not eſſentially imaginable ; 
1 itware; Reaſon wou'd :have- ib: as 
well: as:the Circle, ,yedthat it wou'd : 
but yoiwnu'd not have:Reaſon to ima- 
gine ay; thing that is not eo be-imagi- 
ned? And:yer/ but a few: fines aftes he 
wilkmaketus imagine itarhis nexr Book 
NN CEN ;3.and — 
ut 
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But this is a ſtrange Czrcle in argu- 
| Ing, to prove that Eternity is net above 
our. Reaſon, becauſe it is. And you ſee 
che cauſe of this blunder is, becauſe he 


confounds /dea with [magination, one 


of the beſt diſtinftions we are beho]- 
ding to the modern Logicians for. 'Tis ©. 
plain there are many things. we have | 
Tdea's of, which we are not able to ima- 
pine, and . Eternity. is one of them, 
And becauſe we can'c frame any ima- 
gination of it; it doth not follow that 
we can't apprehend it at all, for Rea- 
ſon can frame an Idea of it as it doth 
of the other things of another life (z. e.) 
by Analegy, and for this reaſon. it is 
more a Myſtery thana Circle which 
we perfectly imagine. | 


Once more, th6 the Efexce of mac- 
ter lies hid from us, as well as that 
of 'a Spirit, yet we know much more . 
of- it's properties, as that it hath, Gre- 
vity, Extenſion, Solidity, Impenetrabi- 
lity, Drvifibility ; and this Table on 
which 1 write tho | can't actually - _ 

vide 
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vide it into infinite parts, yet I can 
carry it on in my Mind, and conecive 


it diviſible. Now theſe are properties 
of matter which agree to it in general, 
and are not meer modifications of it. 
Bur we know no more of a Spzrzt bur 
that it thinks (z.e.) juſt enough to 
prove it's Exiftente, and no more; for 
as to all the different modifications of 
Thought, ir is bur thinking ſtill ; and 
therefore is anſwerable but to that one 
propetty of Extenfion in matter. 
Beſides we don'c attribute this of 
Thinking immediately and poſnively 
to a Spirit ; for we don't fay a Spirit 
thinks becauſe we know ſo much of the 
real natute of ir as to: diſcovet this : 
bur we-fay it thinks becauſe we can 
prove that matrer can't. 
Now when 1 fay the Idea we have 
of a Spirit is not poſfirive, I mean that 
it is not fo in reſpe& of our undetſtan- 


ding ; becauſe we have no way of at- 
cributing it to a Spirit, but by a #4g4- 
tion of it to mattet. IT muſt confeſs 
it we-take a Spirit in the ſenſe that 
fome men do (3. 8.) only for a Think- 
Rad ae ad 
=. 
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the notief ob it by Refledion; we find 
fomethingin us that Thinks, and from 
phence: we beaiavely attribute ic to 


thar Seng! 1! 
' Bur {op' any thing that 1s yer con? ; 


cluded," - this: Thinking Being may 
be rh&er'; matter; and when we pro- 
ceed to -inſer the exiſtence of an 7m 
material ſubſtance (which is the truc 
notion of a Spirit, as it is diflinguiſh'd 
from matter, and in which ſence God 
is faid to'be a Spirit; then: the Idea - 
we have of it; is as far from being poſi- 
tive, as the;words by which we  ex- 
preſs it. Then we have no other way 
of- conceiving it, but by removing 
ſrom it' Exten/on; Di viſibility, Solz. 
dity, &c. which are the properties of 
Body :. and we conclude that the ſub. 
ſtance-in us thar thinks muſt be imma- 
terial, becauſe this aperation exceeds 
the power of -mcer matter, z. e. while __ 
itis fuch ; for if God ſhouw'd alter all 
the propertjes of it, ſoas 'to. make it 
fomething elſe, and nor matter, then na 
ofe can deny but ir may think ; but 
bow far this implies. a contradiction E 


ſhall not now Spurs. 
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the Bp. of 
Worces : 


P.69,70, . 
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.. So that-again can't bueiwonder x 
ny one-ſhou'dafficm poſitively, that we 
have as clear and diftin&t Idea's of the 


Nature and Properties of Spirit, as we 
have of Body. 


Mr Lock's Notion of the Sox! is on: 
ly that of a thinking ſubflance without 
any regard either to the mazeriality, or 
immmateriality of it; | tho* one wou'd 
think he inclinesto the: former, when 
he ſhews this to be the ſence of the 
word £pirit both in Prophane and Di. 
vine Authors. However he fays after: 
wards that the utmoſt Proof we can have 
ſor the immateriality of it will amount 
only to a Probability; and thus much 
concerning ithe thinks deducible from 
his Principles, and particularly from 
his ſuppefition of a Syferm of matter : 
and adds that he would gladly ſee 2 
betrcr proof of it either - from the 
Biſhop of Worceſter er any :one elle. 
To ſpeak to this now wou'd be no 
other then a digrefſion from the buli- 
neſs | am upon, but I do not diſpair of 
giving him this Demonfration which he | 
wou'd fo gladly ſee ; and ſhewing = 
witha 
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withal DOR HROCweac 
M4 how very much he is out in hig 
application of thoſe Texts of Scrip- 
ture he makes uſe of I know 'cis 
eaſy-for a perſon to deny any thing to 
be demonſtration which is not mathe- 
matically ſuch; but if it appears that 
we have as good proof for the imme- 
teriality of the Soul, as we canreaſo- 
nably expect for any natural or moral 
truth, this is ſufficient for the convitti- 
on of 'any, except thoſe whoby their 
Principles are oblig'd to oppols it. 


* - Bur co return, it is Evident from 
what hath been ſaid, that we are fo 
far from forming any Idea of Spirit as 
' clear and diſtinct as that we have of 
| matter, that we can't form a ſimple 
Idea of any property in it, which is 
poſitive in reſpet of our underſtan- 
ding ; and therefore ſince 
are the foundation of all our knowledg 
as they are laid down by that Delicate 
and Curious Head, which this man of © 
Forehead only has fo Ds 
I 2 that 


e Ialed's © 
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thit defe& iff the fieſt pales ſhall 
run throughall our after Reaſoniaps.q. 
bout thejreal nature of ir, and render 
them much more confus'd Gt imperett 
than thoſe concerning matter. 


I might ſay the ſame of a Spiritual 
or Glorified Body, that we can frame 
no Idea of it, but by »egation of thoſe 
imperfections that are incident to usin 
this frail condition of mortality, and 
thoſe few paſſages related of our Sa- 
viour's Body after his reſurreCton, are 
wholy unaccountable by us ; at leaſt 
much more than the ordinary appearan- 
ces of Nature; as particularly his var: 
ſhing out of their fight all of a ſodain; and 
appearing in the midſt of them, at a time 
when the doors were ſhut, &c. and that 
theſe things were . not any miraculous 
operations, bur the real properties of a 
plorif'd Body, is more likely to think; 
than that he ſhou'd have rarity'd the 
Door, or the Walls of the Fouſe to get 
entrance; or have ſecretly conve) *d 
himſelfalong with them, as ſome lcarn- 
cd men haye endeayour'd to ſolve 
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theſe paſſages. Nor can we conceive 
how a body ſhou'd be diveſted of it's 
gravity, ſo as to mount the Skies as 
our Saviour's did at his afcenfion, and as 
the Bodics of the Saints ſhall do at the 
general reſurrettion. None of theſe 
thiogs are to be ſolv'd upon the com- 
mon principles of knowledge that are 
in us now, becauſe we have nor capaci- 
ties ſuitable to the nature of them. 


So that now we may wonder what 
ridiculous meaning this man can have, 
when he ſays that all the things which 
are ſpoke of in the Goſpel, are as con- 
ſiſtenc with our common notions as Wood 
and Stexe; and that we are as proper- 
ly ſaid to comprehend them; and that 
our Idea's of yatwral and divine things 
are equally clear and diſtindt. A_. 
ſtrange fallacious inference this, becauſe 
we fully comprehend neither, there- 
fore we are equally ignorant of both: 
And to amuſe people that can't ſee this, 
that he might ſeem to ſpeak ſomething 
tothe purpoſe, he borrowsa diſtinCtion, 
viz. That between the Nominal _ 

5 Rea 
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Real Eſſence of a thirig. How imperti- 
nently he hath made uſe of it in this 
matter, is very plain from what hag 
been ſaid; which tho we prant it robe 
a good one, yetit is nothing to the 
purpoſe. But it is ſo far from being a 
good Diftindtion, that it ſeems to me 
not to be good yence. For nothing 
can be more abſurd than to ſuppoſe 
two different Eſſences in the ſame thing. 
Nor can any thing be more directly 
leverd at thoſe glorious Attributes of 
God, his Geedneſs and Truth than 
what it ſuppoſes, viz. That we are 
thus deceiv'd inevery thing, and know 
nothing at all of the true nature of 
things by thoſe properties that are dil 
cctnable by us. And therefore to uſe 
his own words, This rather becomes [m- 
peſtors to think, than the tought of God 
who hath no intereſt to delude his Crea- 
tures, nor wants ability to inform them 
rightly. | 

It it had been faid in plain language, 
that there is ſomething in natural things 
we do apprehend, and ſomething we do 
ot; Which means all in that diſtin&ion : 
This wou'd have been Philoſophy 718 

t 
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'the Vulgar; and therefore to make a 
Myſtery of it, it muſt be calid the 
Nominal and Real Eſſence of a thing : 
tho it carry a flat concradiftion in Phy- 
ficks, and a monſirous conſequence in 
Morality, and lays a foundation for 
Ecernal Scepticiſme. Burt ſuppoſing 
there is a meaning in it both rue and 
innocent, yet it muſt be own'd this was 
che moſt unhappy way of expreſſing 
|; themſelves, that poſſibly they could 
|; Have light vpon. 


Thus far as to his arguments from S-#' 3. 
Reaſon. Now lT come to conſider thoſe ab 
he brings from Scripture: and we arc 
like to have very cloſe reaſoning from 
them, when in the very gntrance he 
_ again confounds theſe two Propoſitions. 
Whetber or ns Chriſtianity is Miſterious, 
and whether there are na Miſfteries in p, go; 
Chriſtianity, Whereas even the latter 
of..them is dubious; for the word 
Myftery is us'd t@ fignify ſeveral things. 

And therefore to remove all ambiguity, 
and ſhew the fallacy of his arguing we 
will lay aſide the Werd, and ſpeak to 
the thing it ſelf, (2. e.) Whether we have 


not 
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"#0f -as clear and diſtin? Idea's, as full 

| and perfefl a knowledge of all things 

' reveabd to us in Scripture, fince the ap- 

pearing of Chriſt in the World, as we 
have of ordinary ſenfible Objefts 

That we had not before he allows, 
and therefote he - grants they were 
Myſteries then, but now ſince the 
coming of Chriſt they are not. And 
the whole ſubſtance of his arguing in 
this long Chapter is this. 

If all thoſe things which were ſignified 
by the Fewiſh Rites and Ceremonies are 
clearly reveaÞd to us, then they are no 
longer hidden from us. CEN, ; 

But all thoſe things fignified by the 
Fewiſh Rites and Ceremonies are clearly 


revead to us. Therefore J 
They are no longer hidden from as: 


Thus he proves the Minor. 


if the Vail is taken away in Chriſt 
then they are clearly reveal'd to us. 
. But the Vail is taken away in Chriſt: 
| Therefore. | 
| They are cleatly rtveal'd to us. 


And 


» —_ 
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| And to. make this Mitior good, he 
brings all theſe 7exts of Scripture, and 
(2uotations.out of the Fathers; to prove 
chat the Vail is taken away, and that 
they are clearly reveald. | 


Now ifany amongſt us had abſolutely. 


\ 


deny'd that the Vail was taken away, 


and had afficm'd that they were nor © 


| piinly target to us, then he might 
' have had an adverſaty: But there is 
nor. a, ſentence in this Chapter, that 
looks like a controverſy with any bur 
the Jews. It this man wou'd have ar- 
gud inſtead of Bantring ; he wou'd have 
dſggl, and ſhewn iti what ſence 
we «cyy.zt, and then have prov'd that - 
the Vail was taken away in that ſence 
that we deny, Andctherefare fince he 
hath deal ereacheros/(y, . I muſt thake _ 
him bonef, and diſtingsiſh for him. _ 
And in order to_make this matter | 
very plain, we know that there are 
four things to be revcaPd concerning | 
any thing that is, hid from us. I's 
Exiſtence, it's Eſſence, it's Properties, 
and the. Relation it oath In 0; and 
tvery one apprehends ar firſt reading 
TORTE OR NT ES 
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how a thing may.be clcarly reveal'd as 
to it's Exiſtence, together with the rela- 
- lation it hathito us, and yet remain to- 
Tally obſcur'd as to'it's Eſſence & Proper- 
ties. Now therefofe what we ſay is this. 
r.. That as' to the #nternal Eſſence, 
and* rea! Properties of theſe divine 
things reveald to us from Heaven, we 
are wholly, igtiorant' of them ; and 
know as little of them in this reſpeR 
now they arg reveal'd in the Goſpel, 
as was known before when they were 

. involv'd in Types and Figures. 
_ *L,' Thar all'theſe things which we 
call Myſteries, and now teveald to 
us inthe Gofpel,while they were vail'd 
in Types and Figures under 'the Mo- 
faik economy, 'were very" much ob: 
ſcur'd as tortheir Exiſtence, and asto the 
concernment 'of ” mankind it them; and 
therefore the'aw' is faid r6 have had 
only a ſhadow of 'good rhings tocome, 
? e. Men had bur'a very dark'& imper- 
ict knowledg even ot the reality, and 
teing, and figniſication of thoſe things. 
As of the Eternal generatign ff the Son, 
his /rcarnation, Crucifixion, Aſcention, 
he Trinity of Perfons, Refarrettion and 
Glor if- 
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Glorification of. the Body, the Operations 
of the Holy Spirit, Oc... They had then 
no.clear and certain knowledg of the 
reality and exiſtence of 2ny of theſe 
things afterwards reveal'd in the Gol- 
pel, excepting only that of the Being 
of the true God, which was revcal'd 
to them by Moſes under the name 
I AM, which denoted nothing more 
than his cxiſtence. 

3. We ſay that theſe divine things, 
which were hidden and obſcur'd before 
the appearing of Chriſt, were all of 
them plainly and clearly reveaPd as to 
their Exiflence and as to the Relation 
they have to us, { ze.) as to the rea- 
lity and being of theſc truths, and. our 
concernment in them, And yet they 
do not ceaſe to be Myſteries ſtill, becauſe 
they are ſtill infinitely more obſcur'd 
as to their Manner and Properties, than 
the common objects of nature. - So 
that now it is . clearly reveal'd 


ro us that Chriſt is the Sor of God, — 


yet it doth not follow that there- _ 
tore we know as much of the man- 


ner of that Eternal Generation of _ 


the Son, as we doc how ones Man 
T3 is 
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Js faid to be the Son of another 
cauſe it is reveal'd to us that there 
are endleſs Foys in Feaven, it doth 
not follow that we know as much of 
them as we do of ſenſaal pleaſures. 
Becanſe ir is clearly reveai'd to us 
that we ſhall be raisd art the laſt 
. day, in the glorjous /kereſs of Chriſt ; 
it doth not follow that we know as 
well what this Glory will be, as we 
know what it is to be of a Fair and 
Beautiſul Completion ; and fo in all 
the reſt. 

And this is the reaſon of thoſe ſeem: 
ingly oppoſite expreflions of St. Paul, 
the one in 2 Cor. 3: 18. where ſpeaking 
of the Clearneſs of the Goſpel, in oppo- 
_ fitjon to the Ozſeurity of the Law he 
ſays, We all with open face beholding as 
in a Glaſs the glory of the Lord. And 
yet in 1.Cor. x3, 12. . ſpeaking of 
this fame preſent fate of the Goſpel, in 
oppoſition to our future flare in Hea- 
yen he ſays, That now we ſee through a 
Glaſs darkly, But then Face to Face. 

- By the firſt he denotes che clearneſs 
of the Revelation as to the Exiftence, 
and Drfizn of thoſe things now _ 

Tnc 
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the Goſpel : by the latter, he denotes 
the preſent obſcuriry of them, as tq | 
their Manner and Properties. 

But it may be. objeted here thar 


thus they are bur Types ſtill, and there- 


ſore the things contain'd in the Jewiſh 
Rites and Ceremonies, are as little re- 
veal'd wow, as they were before. Bur 
whoſoever makes this ObjeQtion cane 
but know theſe rwo things to be true 
which I contend for, however we are 
able to reconcile them, viz. 1. That 
thoſe things ſignified by Fewiſh Rites and 
Ceremonies ' fince the coming of Chriſt 
are more clearly reveal d to us thax 
they were before. And 2. That now they 
are more clearly reveal'd to us, yet 
we have no Idea's of the real Nature or 
Properties of them; Which I have ſuffi. 
cienrly proved. Whoſoever allows 
theſe two things, muſt be of my opi- 
nion, whether I were able to anſwer 
this objeQtion or no. Bur it is eaſy ſor 
any one to apprehend, that when I 
ſay the Zdeq's we have of the things of 
another World, are no other than 2 
fort of Types or Figures; 1 don't take 
them in the ſtrifteſt ſence of the Words, 

as 
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as they are applied to Jewiſh Rites 


and Ceremonies ; which were all of | 


them actions converſant about exter. 
wal Objedts, and delign'd to repreſent 
- ſome divine tranſaftion which was to 
have it's completion in chis life ; and 
even then was to have a farther rete- 
rence to ſomethirg intended by itin a- 
nother World, But my meaning is, 
that the beſt notion we ean frame of 
a Divine Object, repreſents nothing of 
the real nature of the thing to us as it 
is in it ſelf; it any one finds fault with 
the word, let them call chem by what 
other name they pleaſe, ſince it is plain 
they muſt allow the thing. 


And now he ſees, if he was really 
blind -before, in what Sence tris Vail 
#5 remov'd, and in what ſence we afhirm 
it to remain. and if he thinks him- 


ſc}t able to do it, inſtead of proving | 


operoſely what no man denies, that the 
Vail is taken-away in Chriſt ; let him 
prove the truth of it in that ſence which 
we deny, viz. That it is taken away, 
wot only as tothe Reality, and Exiſlence, 
ond Intent, of the things reveal'd which 
We 
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we allow; but as to rhe Manner and 
Properties of them, | ſo that now we 
have as perfect a notion and compre 

enſive a knowledg of them, as we 
have of che Manner and Properties 
of... any thing 'in' nature; or in his 
own (cat't, that we have as clear and 
aitint Tdea's of them as of any Jenſible 
Objefs. As for inſtance Fonas's ' being 
in Uk Whales belly, was a Type of 
our Saviours Burial” and Reſurreftion, 
and therefore now this is' reveal'd he 
muſt make ir out, thar- there is no” 


thing mate myAicrious in our Saviours 


Dearb and Reſarrefion, than in & mans 
being carried into a Vault, and Walk- 

ing our again upon his leggps The 
feaſt of the Paſſover was a - Type'of 
Chriſt, and repreſented the Lords Sup- 

per; and this now is but a T'ype « of the 
J1oy$ of Heaven, as-our Saviour him- 
ſetf niakes ir by choſe 'wordsy Hence- 

forth 7 ſhall not fink of this Yrust of the 

Vine, till 1 drinf} tt wew with you in "hy 
Fithiy's Kingdom” But thiswman-muſt 
ſhew us the real nattife of thoſeiplea- 
fires-which ar&hers 0 qa IN the 
Fruit of the Pie," 


And 


ew th. 26. 
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And now that it appears what he wa 
to have prov'd; to fave me the labour 
of tranſcribing, do but look over eve. 
ty Text he hath quoted by way of 
Proof, and try to make his. inference 
from it, and then. you will be ſatisfied 
that Quaker, ot any other Enthuſiaſt 
.never apply'd Scripture ſo 79pertinent- 
ly. Do bur apply this diſtinQion of x 
thing's being reveal'd as #0 it's Exiftence 
and Defige, and the Relation it hath to 
us only ;-or as 7o the manner and uh 
perty of- the thing at ſelf , and then 
the liccle fallacy will appear which runs 
through his application of them all. 
I ſhall only inſtance in the two or 
three firſt. 


1. Cor: 2, 7,8. We ſpeak the Wiſ- 

dew of God bid in a Myſtery, which 
Ged ordain'd belere the World for our 
glory, which none. of the Princes of this 
World knew, from whence be makes 
this inference, viz, Thar this divine 
Wiſdam was then a Myſtery for want 
of revealing Information. Who de 
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hies it? and to tonfirm this he adds 


the following words. Eye hath not + 


feen, nor Ear heard, neither have eq- 
terd into the heart of Man the things 
which God hath "prepard for them that 
Irvs him; but Gd hath reveabd them to 
ks by his Spirre, which proves no more 
thin what every Body owns, That #t 
_ tpas impoſſible by Rrength of Reaſoh to 
have attain'd s the hnewledg of thoſe 
means, nhich God bad appoin rel for our 
Salvation, and now they are reveal'd 
it is 6nly as to the truth and reality of 
their exiſtence, as to their Intent, and 
the Relation they have to us; and not 
as to the Manner and Properties of 
them. 

The things here fp oke of which 
cou'd not have enter'd into the heart 
of Man, were the Incarnation of the 
Son, and the Deſcent of the Etoly Ghoft ; 
Which were the contrivances of infi- 


nite Wiſdom for the reſtoration of 


fallen Main ; and this was whezt the 
wifeſt heads 2mhdrig us cou'd never 
have thought of. Theſe things Were 
a in  Jewith arid Catdims.- | 


/ aſd ar " God reveaFd 
dearly 


$4. 


s Co. 3. The next is, St. Paul wſed great 
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Elearly to us, that thoſe Were the 
means he had appointed for our $al. 
vation. _ 3 : 
Now the inſerence this man muſt 
make, if; he-wou'd ſpeak to the pur. Þ 
poſe is, That therefore wewow know a; | 
perfettly the manner of that conception 
wrought by the power of the Holy Ghoſt | 
in a pure Virgin, as of the ordinary way | 
of Generation; and becauſe it is reveal'd 
.to us that the Holy Ghoſt works in 
us, therefore we muſt know the man. 
ner of jt as perfectly, as we do that 


of the nouriſhment of our Bodies by 
meat and drink. 


F% 13 plaineſs of Speech, Ergo they had as full 


and pcciet a knowledge ot every thing 
. he ſpoke as they had of a Stock or 2 
Stone. Nay when he ſpoke to them 
of the depths of the Wiſdom of Ged, and 
diſcours'd to them how he. wes caught 
wp into Paradiſe, aud beard unſpeakable 
words, without doubt they that heard 
him had as lively an impreſſion of this 
whole viſion on their imaginations, 2 

G 
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he that faw it;\ nay as they had of the 
Man that fpoke to them; and we may 
expect no leſs from this profound Re- 
vealer of ' Myſteries, than that he will 
quote us al thefe unſpeakable words 
in his next Book: © o —- 

And fo by the following quotations 
he thinks he hath knock'd us down, 
when any mention'is made of the My- 
ſtery being made manife/t or Fnown to 
all Nations. Ergo the very Manger 
and Properties of thoſe things are laid 
open tous. And therefore this Man 
 (Iwarrant you) knows as much of 

the ſecret Councils of God now, whoſe 
Judgments are unſearchable, and his 
ways paſt finding ut ; as he doth of 
the dark contrivances of that Caball a- 
gainſt all reveald Religion, where the 
defign of this Book was firſt laid, and 
the reſt are now a forging. For 'tis 
well known this Myſtery of Iniquity 
doth already work ; but he who hath 
hitherto hindred, we truſt will hinder, 
till they be taker out of the way, and 
their wickedneſs be reveal'd. 


V 24 And 


P. 109. 
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And here if I wcre . diſpos'd to be 
merry, I cou'd make better ſport with 
the Ziftory of this Man's life, than he 
has done with the Poor and his Pa 
riſhioner ; for I have tracd him in this 
too, from the time he firſt gave out he 
wou'd be Head of a Set before he 
was thirty years of Ape, till he be- 
came an Axuthor ; and from 
thence to his coming into this King- 
dom to ſpread his Hereſics, and put his 
Deſigns in Execution. But I am now 
upon a Subje in Divinity, and not 
making a Farce; and perhaps I may 
have another opportunity of givin 
the World a clear and diftinit Idea of 
this man, Who thinks himſelf ſo form:- 
dable ; and ſwells with the fancy of 
having run down three Kingdoms only 
w.th one croſs Qzeſtiou, which is the 
foundation of all his Book, viz. How 


can a Man believe what he doth not 
know : 


—_— 


I come now to conſider how he an- 
ſwcrs thoſe Objetions which are made 
2 againſt 
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againſt this new ZZypethefis of his in 
Religion. ® 
The firſt ſort of 0bjefions he brings 5,5. . 
are three or ſour Texrs ot Scripture, c. 4. 
which make nothing -againſt either ®- 120- 
what he, or we ſay in this matter ; but 
ſuch as E»thufralts bring againſt the 
uſe. of Reaſon i» Religion. So that 
they are wholly impertinent, unleſs 
he diſputes againſt the Quakers ; and 
therefore I have no more to de here but 
to take notice of the baſe difingewuity of 
the man, who by this wou'd make 
unthinking or prejudiced people believe, 
that we are thoſe zgyorant perverſe 
Men he ſpeaks of ; and put us upon 
the ſame level with the rankeſt En- 
thuſiaſts. Whereas he can't but know 
that we are as vigorous defenders of 
the uſe of Reaſon in Religion as he 
can be. *Tis by this that the truths 
of all reveal'd Religon are eſtabliſtyd, 
and remain unſhaken and the ſame for 
ever, in ſpight of all the oppoſition of 
their ſubtileſt enemies. 'T'is by this 
we confute his Errors, 'tis before the 
Evidence and Light of Reaſon thac 
all his Operoſe and laborious Sophiſms 
| EEE =  _ 


P. 109. 


(149 ) 


And here if I were. diſpos'd to be 
merry, I cou'd make better ſport with 
the Hiſtory of this Man's life, than he 
has done with the Pofor and his Pa- 
riſhioner ; for T have trac'd him in this 
too, from the time he firſt gave out he 
wou'd be Head of a Set before he 
was thirty years of Ape, till he be- 
came an Axuthor ; and from 
thence to his coming into this King- 
dom to ſpread his Hereſies, and put his 
Deſigns in Execution. Bur I am now 
upon a Subje in Divinity, and not 
making a Farce; and perhaps I may 
have another opportunity of givin 
the World a clear and diftiatt Idea of 
this man, Who thinks himſelf fo form:- 
dable ; and ſwells with the fancy of 
having run down three Kingdoms only 
w.th one croſs Queſtion, which is the 
foundation of all his Book, wiz. How 


can a Man believe what he doth not 
Know ; 


— 


I come now to conſider how he an: 
{wers thoſe Ohjeftions which are made 
2 againlt 
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againſt this new ZZypothefis of his in 
Religion. ® 

The firſt ſort of Objefions he brings gg. , 
are three or four Texts ot Scripture, c. 4. 
which make nothing againſt either P- 120- 
what he, or we ſay in this matter ; but 
ſuch as Enthufjalts bring againſt the 
ule. of Reaſon zu Religion. So that 
they are wholly impertinent, unleſs 
he diſputes againſt the Quakers ; and 
therefore I have no more to de here but 
to take notice of the baſe difingenuity of 
the man, who by this wou'd make 
unthinking or prejudiced people believe, 
that we are thoſe zgrorant perverſe 
Men he ſpeaks of ; and put us upon 
the ſame level with the rankeſt En- 
thuſiaſts. Whereas he can'tbut know 
that we are as vigorous defenders of 
the uſe of Reaſon in Religion as he 
can be. *Tis by this that the cruths 
of all reveal'd Religon are eſtabliſtyd, 
and remain unſhaken and the ſame for 
ever, in ſpight of all the oppoſition of 
their ſubrileſt enemies. *'Tis by this 
we confute his Errors, 'tis before the - 
Evidence and Light of Reaſon thac 
all his Operoſe and laborious Sophiſms 
Peng! 445 ad diſappear 


Fa 


%. 
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diſappear like empty- ſhadows, and 
vaniſh into nothing, 5 


When we thus contend for the uſe 
of Reaſon in Religion, then on one 
fide we are charg'd as if we deni'd all 
Revelation, and when we defend the 
rruth of Revelation, then on the other 
fide we are charp'd with laying afide 
our Reaſoy; as if we mult needs ceaſe 
tro be Men, before we can be Chriſti- 
ans. And therefore I ſhall ſtate a right 
notion of this matter as clear as I can 
ja ſhort; and that by theſe deprecs. 

1. We allow that _ and Reaſon 


_ are the only faculties we have of know- 


ing or judging of any thing cither in 


- Nature or Religion ; and we allow 


that God in all his Revelations applies 
himſelt to us by theſe faculties; and 
doth not either create any ew ones, 
or make any eflſential alteration in 
theſe we have ; for then a Stock or a 
Stone wou'd be as capable of a Divine 
Revelation, aS a Rational Creature. 
And therefore 


2, We 
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2. Weallow that what is not apre:- 
able to theſe Powers of knowledg ws 
are already endued with, is not to be 
receiv'd or, entertain'd by us ; for o- 
therwiſe God who plac'd theſe in vs, 
wou'd not be conſiſtent with himſelf , -- 
nor wou'd he have us ſo. | 5 

3. Theſe Powers of knowledg: are 
betrer ſuited to the preſent objets of 
this life than they are to thoſe of ano- * 
ther ; for otherwiſe we argue Ged of 
want of Wiſdow, and Contrivance, and 
if they Were now as well fitted for 


the Objes of another life, there _- 


wou'd be no occaſion for a change at 
the laſt day. 

4. We affirm that all the things of 
another World, even after they are re- 
veal 'd are totally obſcur'd: both from 
our Sexſes and our Reaſon as to tho 
real Nature and Properties of them as 
they are in themſelves. And this I 


hopel have ſufficiently made out; fo 
that if People will believeany thing at 
all of another lite, they muſt do fo 
cena clear and diltin&t Idea's of _ 
them. 


5. That 
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5. That fince we have not cajac;. 
ties for them, there is no other way Þ 
of revealing any thing to us relating Þ 
to another life, but by Axalogy with 
the things of this World. Thus the 
Glory and Inreefual Light of Heaven, 
is reveal d under the notion of that we 
have from the Su» ; the Generation of 
the Son of God, under the notion of 
one Man's proceeding {rom the Loins 
of another, &c. | 

' Now therefore let me again diſtin: 
puiſh theſe two things in every Reve- 
lation or Myſtery. x. That Avnalogons 
object of this lite, under the notion of 
which God doth reveal any thing of a- 
tiother life rous, And 2. The Thing 
it ſelf that is ſignified by ir. As to 
the firſt of theſe ir falls in all reſpects 
under the ſevereſt cenſure and trial of 
our Reaſon, as to the latrer ir is wholly 
excmpred from it. As for inflance in 
this Propoſttion, 


The Saints ſhall reigy for ever. 


Li 
_ 
3g 
: 
. 
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. In.this Myfery the thing reveal'd is 
the happy and plorious ſlate of the 
Saints in Heaven. . The Analogous ob 
jet made uſe.of by God for this, is 
that of the Splendour and Grandire of 
a Kingdom. In reſpeCt of this latter 
our Reaſon hath full ſcope and 'tis not 
only lawful but commendable, nay our 
duty to be very .punftual and exadt in 
our Scrutiny. And therefore we mult 
know the meaning of the words, and 
underſtand the matter of the Propoſs- 
tion; we muſt be ſatisfied that it hat!1 
no impoſlibility or. contradiction in ir. 

Nay more, our Regſon mult. be con- 
vinc'd, and we mult have a clear cvi- 
dence in our mind, of it's coming 
from God by ſuch Preofs to Mens Sex- 
| fee and Reaſon of it's aivinity, as ſhall 
convince us that it conld come from 

none but God; ſuch as Miracles + 
and Prophecibs, or tht agreableneſs of 
the thing tro our common Not#ons ? 
and I am not to pive my aſfent ro ic 
unleſs I have this Evidence, which I 
allow thus far to be the ground of Per- 
fwafion, Thus far we arc. ready to 

* joy 
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;oyn iſſue with any Adverſary of Re. 
velation and Myſteries purely upon the Þ 
pricfpics of Reaſon. And to require Þ 
it any farther is no other than to de- Þ 
mand a ratiowal account from us, of | 
what we prant we have no notion | 
of. 2 

God never requires our 4ſſent toany | 
Propoficion, bur upon ſuch teſtimonies | 
and proof as ſhall cauſe this Evidence, | 
Bur as to the thing it ſelf which is ſig- | 
nified by this analogy, as the real fate 
and condition of the bleſt in Heaven 
is in this Myſtery, it is wholly ex 
empted from the enquiry of Reaſon. 
And herein is my Faith thar I give 
my aſſent to a propofition which is 
ſufficiently provid ro come from God, 
tho' I have no notion at all of that 
divine truth which is repreſented to 
me under the fimilitade of ſome world- 
ly ObjeR. 

And thus you ſee how Faith is nicely 
and moſt exattly defin'd, The Evi- 
| dence, or tawyx« demonſtration of 
things not ſeen, becauſe Faith is no 
fach precariexs impliciteaſſent, as theſe 
Champions tor Reaſon think, but yh 
che 
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the giving our aſſent to things which 
tho we have no notion at all of now, 
yet the reality and exiffence of them 
are demonſtrated to us by ſuch proofs 
as raiſe up in our minds the preateſt 
cepree of Evidence for the truth of the 
Relation. Anditis this that will ſtrike 
all theſe Oppolers of Faith and Revela- 
tion dumb, when they appear at the 
Tribunal of God; becauſe they will not. 
then have it to ſay, that God requir'd 
their aſſent to any propoſition, but 
what they underſtood as well as they 
could underſtand any thing in this 
World. And for the Divine Revelation 
of which, they had ſufficient proofs ( if 
they did but conſider them ) to raiſe 
up in their minds an Evidence as clear 
and diſtin as they can have of any 
thing in this World. 


And thus he ſees how groundleſs 
all choſe Objettions are, and malicious 
Inſinuations againſt us and 'our moſt 
holy Faith; as if we in any point of it 


BY declin'd the ſtrifteft examination of 


Reaſon. We are.ſo far from diſtruſt- 
Nealonh, X 2 og 
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' ing our cauſe, or obliging men to walk 


blindfold, that we give their Reaſos all 
the helps we can; and men are never 


 berter diſposd for the þeliet of our 


P. 126. 


Chriſtian Myſteries than when they tol. 
low the guidance and conJutt of ir. 
For our whole Chriſtian Faith is 
grounded upon the ſtrifteft Retiocing 


t10n. 


And therefore having ſtated the true 
extent of Reaſon in the Myſteries of 
Religion, I ſhall now proceed to con- 
ſicer his Friend's.objeCtion againſt his 
Book, viz. That it deſtroys the nature 
of EAITH. A ſhrewd objcction it is, 
and that which he never will evade, 
tho he had the wiſdom of the old Scr- 
pent to help him. And that perſon 
whoſoever he was wou'd have been 
more his Friend, if he had in time 
opened to him all the other talſe ana 
impious conſequencesof his Book; be: 
fore it eame abroad to ſpread rnfeition, 
and. blaft the credit of the Chriſtian 


Faith. But now alas! it is too late, 


for nothing is ſo vain as a man of ſome 
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parts, Where there is not a true ſence 

of Piety to quality them: And there- 
fore he is now to ſtand by ir with his 
Soul, and venture Damnation rather 
than leſſen himſelt by a publick Recas- 
tation, in the opinion of a half learned 
and debauch'd fort of people, whole in- 
rereſt it is to run down that Zu/?ztution, 
which if it be true muſt riſe up in judgp- 
ment again(t them at the Jaſt day. PF. 126, 


The force of the objection lies in 
this. If we can give our aſſent to no- 
thing but what we have a clear and 
diſtinct Idea of in the Mind, fo as to 
believe nothing upon the Worth and 
Peracity of another perſon, then there 
can be no Aſſent diſtin&t from Xnow- 
ledge ; and thus there can be no Fazth 
either Divine or Humax. For if aman 
of whoſe ſincerity you are throughly 
convinc'd, ſhou'd tell you 7hat there 
are a ſort of people in the Indie's, who 
Jeaurge their Idols ſeverely, when any 
thing goes croſs to their expeftations, it 
is impoſiible for youto believe this un- 
cſs you ſee ir. For tho you know the 
| _ mcearung 


(155 ) 
meaning of the words, and- apprehend 
clearly what an Idol is, and what it 
is to ſcourge it ; yet if the relations of 
" ten thouſand People, and ever fo ma- 
ny circumſtances concur?'d to the truth 
ot it, yet you can never pive your af. 
ſent to it upon any other terms than 
he did who ſaw it, for nothing elſe can 
pive you this evidence or knowledp 
of the truth and reality of it, which he 


makes the only ground of our perſwa- 
{ton 


And then if we can't give our aſſent 
cyen to the Reality and Exiſtence of 
any thing, but when we have clearand 
diſtin&t Idea's of the real modes and pro- 
perties of it as it is in it ſelf, then we 
can bclieve nothing either of God or 
of any thing relating to another World; 
For I have made it ſufficiently appear 
that jt js utterly impoſſible for us now 
to have ſuch Idea's of them. Therefore 
now {et us ſee how he endeavours to 
getoverthis. My Reader thinks, I war- 
rant, that he is going about to recon- 
cile the Chriſtian Faith with his Prin 
ciples, 
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riples, But inſtead of this, he ſpends 
ſixreen pages in ſhewing you there is 
no ſuch thing as Faith; as you will ſee 
plainly. I ſhall rake himin order, and 
anſwer every Paragraph becauſe this 
is the moſt plauſible part of his So- 
phiſlry. 


= 


Firſt he cell's us that to be confident P- 17 


of any thing without conceiving it, is 
no Real Faith or Perſwaſion; but a 


raſh Preſumption, and an obſtinare 


Prejudice. 

It he means by not conceiving it, 
nat underſtanding the meaning of the Pro- 
pofition reveal'd, he is in the right of 
it; but if he means by conceiving it 
the baving as full and compleat a know- 
ledg of the thing reveaPd, as we have © 
of any Phenomena of nature, *tis abſo-- 
lutely falſe; for as I have ſhewnar large, 
we may give our afſent to the Exiftence 
of things when we can'c conceive any 
thing ar all of their rea/ nature: And 
that our Chri/tian Faith is however no 
rafh Preſumption or ebſtinate Prejudzce, 
becauſe ir 1s ſounded vpon ſufficient 

: ccllimonies 


( 160 ) 
teſtimonies of the truth and reality of 
the propoſitions believ'd, in things 
whereof we have cſtar and diſtin& 
Idea's. | 
. This is the thing he drives at, wiz 
that we have a ſull and compleat know. 
ledg of the things believ'd; and tg 
make irplauſible he ſays that God hath 
no intereſt to delxde his ' Creatures, 
nor wants ability to inform them. Frqo 
he reveals nothing bur what he makes 
them perieQtly comprehend. There: 
fore he hath not revcal'd any thing of 
the eternal Generation, of the Son,. tht 
change of our Bodies, the Foys of Hea 
ven, of the operations of the Spirit, 
Sc. becauſe it God had reveal'd them, 
he wowd have made you conceive the 
manner of all theſe perfeQly; and it 
he did not, it was certainly want of 
ſincerity or ability in him. Burt let 
this Blaſphemer know, that it is nei” 
ther want of Yeracity, nor Ability in 
God that is the. reaſon why we don'c 
conceive theſe things, but the- We#: 
eſs and Imperfeftion of our preſent 
Fate, who have no capacities for them 
as yet, And therefore as we now give 
WEEVEAE F 
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our aſſentta-the Reality and Exilleage 
df :-what; We |-Can ©; CQAECIVE.,,; .Upon 
that veracity: ofiGod,, which, be\hath 


thus endeavour'd to rob of all it's Au- 
thority,; and Inflaence upon.our affent; 
fo. God; wilko Pac nagumnt5 Pom- 
ers]. intbeidoing a a}: thaſe chjogs to pals, 
whiebowe cats. pow-genccive;. and Will 
ſoi&nilargs age Souls thart:we ſhall. Wor 

lzappthend:3hem;and all che..O 
z0ckt otdnother Wild. He HIacgeds 
and:{ayathar':;' 
22322 Fav 
© Gied wou 
di watt ag ee ith. dur common.,: notions 
(6:64 God thin ſpeak; Nolepce: to 
yalinthis:Bedeletigts:you -wou'd be 


ncvanthe; wilerra far- jf;.he.. ſhould, r5- 
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veal co yourhat:ahing.call d;. BLIG- 
TRE hc a being; ia:namuge, and noc 
1oform:you wha; this B/iftri, was, you 
ould nor-beligve'it:; Now. this.,very 
Inflance which: he-intepds by, way of 
Ridzeule ofall:t of pe-holy 
Faith; dorh happilyſhew the rrue di 


ference berween a national Afſent anda 
_ Credwity'; "ws Ka ſuthicicac .cOn- 


{uta- 


Tr Fes FS Ip P. 124, 
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ſeltation of hig? Wholo:Book.” Lats | 
- therefore coripars 'theſs” ow homes ; 
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"hab that it $thae195 of feven;Ler. || 
ters, and ther&fers kE chariſpedks iris | 
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bios: ſs ie, 10 F: ea believe: morhinp £ 

cet jt 'Gur'the unecrrain found | 

IR 3þ mP1Qt; 201d ithae feber | 
Letters makes two Syllablesia'wtiting. | 

er «je Glory, I grant Þ 

YL Wenn vfadinorea  natore of |þ 

the Gloty Bf Goth MibobtheSumtvin |; 

Kg ornate pg means; | 

4dort neriprakif/ni/ane, | 
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| Gan 4 f'# Kinjdons/' dhe” proareſt!:1- | 
J no-ainab1e iroiframe-of. it. 

2. 12 am_made + d with the'Re- 
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( 183 ) 
thall enjay73ic,: av&Herhade' partake af 
it; Add that it wilkixender me; happy. 
beyond-all imagination, But Iam .no 
more ahle ro conceive that Happineſs, 
than that Glory..of God: which. {ball 
be the: cauſe of-it. And;3. Ir is  reveal'd 
by God with'this-defign that ic ſhou'd 
be a-prevailing: mptive: of my Obedi: 
encs, and ar nciteement-to the practice 
of V ects and: Holineſs. 4:. ; have 
not capacities at preſent to apprehend 
the real nature of it as perfeQtly as I 
can apprehend any thing in nature it 
it were \diſcorered [ to: me. - And:thus 
we [ce how Godin all: his Ravelations | 
doth not ſpeak: Nowſence $0, us, the we 
have not S—_ and..diſtin&t. Idea's - of 
the things which \gre xeveal'd.. - Nay 
the we have no:more Idea. of. chem as 
they are-in thanſelves, than » wg' hat 
of N= err 3274 rp: 


i Beſides bas pol as, back Þ. 129. 


thisSophiſm of his, explains the matcer 
fartheriand lays open-the Fallacy, Heb. 
17;6.-He =E comes. to God muſt. be- 
Howe wat be.is, and that be is areward: 
3 + ik er 
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er of them that delighntly ſeek him. By 
which'we ſce all2thaF73s knowable of 


God''by us 'now'is” WY: Exifence, and || 


the Refition he hith'to us, wir 7h 
he 34 a'rewar dvr of Heh that diligenth 
feek Hm." For] Hope he will own that 
we are Bound 6 believe all weknow of 
God, th6 he flatly*denies that we-are 
bound to believe''any [thing more in 
him than what we know,as well at leaſt 


- 85 we go any thing'elfe. 


| He poes on and -asks, without con 
cerving Paith after this manner, ( i.e. ) 
wichour making*jt nothing ' elſe bur 


ttrm'd the light of tht World > and hou 


coal we be faid ts have the' Spirit o | 


clear and diſtin Idaa's-of evety thing 
he reveals, as you have of a Stock 
or a Stone. I anſwer by piving us 2 
elcar'and'diftin' Revelation'ot their 
Exiffeite, of ' which wwe ſhould have 
been Wholly #gh6ranrbut for: him, for 
'thushe hat | made'us wiſe unto Salva: 
tion, finee hearty given us+2\ clear 
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knowledg ,* 'ow could | Chrift be 
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contend. for,-and therefore he ſays no- - 
.thing-to: the. purpoſe. But the queſti- 
'on is, FFbether Abrahaw gave his Affent 
£ fo 


(165 ) 
Knowledg of our Duty, and back'c his 
Precepts with the promiſe of ſuture cc- 


wards, \which we have no notion of ; 


and the beſt thought we can frame of 
them'is,: That they exceed all that we 
can think or ſpeak. 


Bur ſays he, That remarkable inſlaxce P. 137. 


of... Abrahams Faith will. be objefed. 
Yes "tis -objeted, and the way he an- 
ſwers it, is by faying as we do, and 
icaving his pwn Opinion to ſhift for it 
ſelf. God/promifed Abraham to give 
him a.numerous Progeny in //aac;after 
this, .before//aac hath a Child, God 
commands him to ſacrifice his only 
Son ; He obeys upon this conſidera- 
tion,..that. God was able to raiſe him 
up again, bythe ſame power that he 
at firſt rais'd. him out of the deadneſs of 
Sarab's Womb. . Now the: queſtion be- 
tween him and me, is not Whether this 
Faith was. a firm Perſw 


afron built u OP; 
fabflantial Reaſons, which we allow Lay P. 132 


C 166 ) 


to what he was not able to comprehend, 
which he muſt own; unleſs he proves 
that Abrabam knew as perſetly the 
whole manner of God's raiſmg a Body 
ſrom-the dead, or from a Womb paſt 
Child-bearing, as he did the -procre- 
ation of it in the ordinary way of Nx 
ture, Had Abraham been able to d:- 
. mouſtrate thar God 'wou'd raiſe his Son, 
& to conceive exattly the manner how 
this was to be brought to'pals, then 
indeed it were no Faith but Knowledp; 
but inſtead 'of this he -had: only the 
promiſe of God. ſor it; and knew no 
more how God'wou'd raiſe him, than 
he knew how he made the Ward. 


| FLEW (56 >00 a3 : 
P. 133. © Aﬀter this he lays down ſeveral 05- 


ſervations to prove there 'can:be no 
ſach-thing as'Faith, (3.e;) an aſſent dt- 
ſtint from-Knowledg, 


*&y. i Faith-were not da Perſwaſ1on re- 
Jalting from a comprehen/ion of the thing 
believd, there could be: no degrees in it. 
I antwer'this.is falſe like all 'the- reſt, 
tor cho I'know nothing.more.of.4 VO 
is. than 


( 167 ) 
than it's. £xrfence; and the:Relation it 
hath-to-me, atd therefore am far from 
comprehending it; Vet my-afſent to the 
truth of it, thall vary in degrees ei- 

* ther according to the Proofs I have for 
! it, or according as weigh and confecter 
them, +2; 5; 1 ; 
7 2: The Subjed of Faith tuft be intelli p_ , ” 
'gible v8 all, fince the belief thereof is cons 
maxdtd under no leſs apenalty than Dam- 
' watron;Who doubts it? let himifhe can 
; produce onipropoſition::we believe 
| -which 63 naciintelligible. - Bur becauſe 
we don't-ſally comprehend the thing 
' ſpoke of, are we therefore, wholly igno- 
' rantohany thing relating to-ic, & mult 
' weroeject-it all as Fallacy & Impaſture? 
16ir be: ſaid He that believeth xo? ſhall 
Se dts'd, Mark 16, 16, then what will 
become. of jm that rakes all this pains 
r6@ ſhew:there is no ſuctiching as Faich? 
vſpecially.fince the Belief there mean'c 
is lomething -plainly+.diſtinft from 
Knowledg.*- For ſurehe doch nocthink 
the meaning ofthat rextis this, Ze that 
bath not as full and comprehenſive a know- 
| bedp of God and the things reveal d, \ 
| : at 


® 
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( 168 
hath of any thing in Nature, ſhall h 
Damrn'd, which is all his notion of 
Faich. Again. 


3. // any part of Sctipture were anin- 
relligible it could never be rightly tras 
flated, A very wile obſervation, who 
ever queſtion'd ir? But as I have 
ſhewn there is a prear deal of difference 
berween anderſtanding the meaning of 
the words, and, having a comprekenfive 
Fnowledy of the thing intended by them, 
AS | underſtand very well the mean- 
ing of theſe words, ' When Chriſt ap 
pears we "ſhall be like bim, 6 | 
am wholly-ignorant wherein this like- 
neſs will eenfift; fo that T'can how: 
ever tranflate the ſence of thar Props 
fition cxa8ly-:and- perfetly. And 
therefore "tis fuch Wretches as He whe 
afirm the contrary, that  plentifutly tur 
nifſh the Arbeiftical and Prophane; witt 
all the matter of their objettions againſt 
Scripture: But":T boge (in "time Get 
will put it into the hearts of 'vtur Gove!” 
wours to remedy theſe diſorders. 
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4. Except Faith ſignifies an intelligt- Þ. 136. 
Ble Perſwaſion, we canwot give others a 
reaſon of our Hope. *Iis very truc, 
it is an /ntelligible Perſwaſton, and 
grounded upon the ftrifte/? Reaſon. 
But he with a hardy confidence open- 
ly pretends, that we deny people are 
ro examine and underſtand their Faith : 
and fo runs into a compariſon between 
Chrift and the [del of the Siameſes 
upon our Principles. Now he is paſt 
all Reaſon and Modeſty, and therefore 
I have no more to do here bur deliver 
him up inro/the hands of cur Gover- 
nours. We may confute [1is Errors, but 
'cis They only can ſuppreſs his Info- 
lence; We only can endeavour to heal 
thofe who are alread yirfeffed cis They 
-alone' can hinder the veto from 
tpreaving farther. 
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'5. That either the Apoſtles couw'd not p, 117. 
write more intelligibly of the reputed 
Myſteries, or they would y6t. | anſwer 
thac all chat we ure able ts underſtand 
ofrheſe Real #ifeeries they have made 
& plain, thar they could nof, _—_ 
Id $574 NICA 
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( 170) 
necd they have made them more plain 
and intelligible. As for the other pan Þ 
ot them,they knew as little of it axwe Þ 
do; and therefore we don't Rail it Þ 
them as he doth at all the Clergy, 5 

it they had induſlriouſly conceal 

any thing from us which they knew F 
themſclyes. | 


He goes on, *7is affirm'd that God | 
hath a right to require the aſſent of his | 
Creatures to what they can't comprehend, 
Yes he has, and accordingly dorh re: 
quire it. And again I ſay 'tis Blaſphe- 
my to affirm that in this he is guilty ol 
ſuch a Tyranny as only becomes the 
Devil. He requires our aſſent to the 
Eternal generation of the Son; the Tri 
wity of Perſons, and Divinity of Chriſt ; 
the Reſurreftion of our Bodies.and change 
of them into the likeneſs of Chriſt &c. tho 
we can'c comprehend them. And yet 
he is ſo far from ating like a 7yrart 
in this, that he aQs like a mercifs/ 
God, and a tender Father. For he 
herein condeſcends to our capacities, 
and Reveals the methods of our Salvs 
CON; 


CIR 
tion, and the furure ſtare of Heaven 
ro us, after ſuch a manner as we arc 
able to underſfand them ;/und promil- 
eth that if they have that influence up*- 
on us Which he deſigns, {z. e ) to ex- 
cice our Gratitude, and make us Yer- 
twous and Holy; he will at the refur- 
reCtion of our bodies, give us capaci- 
ties to ſee them clearly as they are in 
themſelves. So that theſe Myſteries 
are to be underſtood at laft, but nor till 
we come to another World. And 
* therefore God doth not reveal them 
| onlyropuzz/e our hears,but for wiſe and P. 138. 
* excellent ends, viz. to bring mankind 
: to ſalyation by ſuch Methods, as arc 
; conſiſtent with the Freedom of his na- 
ture. 


From all theſe Obſervations he con © 137: 

cludes, That to give our Aſſent to any 
* thing above Reaſon in bis ſence is cons 
tradiffory. 1. To the ends of Religion, 
| Whercas I have ſhewn art large that up: 
on this ſuppoſition, there can be no 
Religion - at all either natural or re- 
veal 0771 (Þs T7 8 the nature of man, (z. 8.) 


FT *< iN = pA be- 


C 299. 


becauſe no man can believe whit he - 


knows nothing of, but this Quibble [ 
have ſufficiently remov'd. And 3. 7, 
the goodneſs and wiſdem of God, who a 
he intimaied before, 7s as much a Ty. 
ravt as the Devil for requiring us tobe. 
lieve any thing we can't cemprehend., 

[t Gog had requr'd us to five our 
aſi; nt to What we knew nothing ar all 
of, he would have requii'd Imprſibili- 
ties; 1 he had requir'd us to give our 
a'l.nt to what we had no Proef or Evi. 
dence ior, he wou'g have requii?{ what 
was Z/arzoſorable; but when he adapts 
thc Revelation of things which we can 
not comprehend to gur cap2citics, under 


the nocions of things Which we do af _ 


 prehend clearly and jully, it is the great: 
cit argument of his wiſdom. And 
when he requires no aflent from us 
without ſufficient, 4rguments of Con 
viction to any conlidering unpre judic'd 
perſon, It is a great inſtance of ni 
Goodyeſs, And. theie revelations of 
things above our Reaſon ro compre 
hend, as they- are, moſt poweriul in- 
ctieimnents to: Gratitude hore ; fo they 
Will be the lubje& of our Praiſe and 
Thankſ- 


_— Ss «+> A 


LLLARLSY 


_ muito ed BB i =. ii... _. ze TEX. Ta Z=BRY. co TT. aFF- 4 _ LT EX 
hd = E, 
_— T 


| from Xnowleds 


(173) 


Thauk/giving hereafter, when the Vail 
is pertetly remov'd, and that we are 
enabled to apprehend them clearly. 


Now after all this pains to ſhew that 
there is no ſuch thing as Fazth diſtinCt 
He favs chis will be 
objected apainft him. He is. in the 
right of it, this will be ever cby-ed 
againſt him, till he recants his Error 
publickly. 

Bur how doth he endeavour to e- 
vade it 2 Why, That knowleny which is 
the preſent 9 immediate view of a thing. 
is not Faith. . He ſays well. But what 
IS, 


Faith is only the underſtanding what 


3s believd He will fand by tt with 
Soul and Body that Faith is nothing 
elle. That the underſtanding what is 
believ'd is neceſſary in order to Faith 
no one denies ; but any man of com- 
mon Sence may ſee, that this and the 
other definition are the ſame; for pray 
what is underſtanding what is believ'd, 
bur having a preſent immediate now- 
ledg of it, unleſs he will ſay a man 


can'c 


P. 139. 
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can't believe a thing till he hath for 
. got he knew it. That which conſt; 
ruces the formal att , of Faith as it is 
diſtin&t from Knowledg,, is an Aſſent 
xpon the Authority of anetker Perſon. 
Bur according to him Authority is no 
ground of Perſwafion, and Faith is on- 
ly the underſtanding whar is believ'd, 
Therefore there can be no ſuch thing 
as any Aſſent diſtin&t from Xnowledy. 

And now have I done this man any 
Wreng,by charging him with endeavou. 
ring to deſtroy the Faith of the Goſpel, 
and to overthrow the whole Chriſtian 
Religion. In the face of a Chriſtian 
Government, and in Defiance of all 
Laws and Power Fcclefraſtical and 
Civil; He tells them plainly that 
Faithis nothing more than underſtand. 
ing What is beliv'd (z. e.) there is no 
ſuch thing as Faith diſtin from know 
ledp ; and conſequently the Faith of 
Chriſtians is- nothing but Jmplicite 
Allent and blind Credulity. 


' And. therefore here apain I wou'd 
deliver him into the hands of the 
Magiſtrate, not moy'd by any.heat of 
paſſion 


( 175 ) 
paſſion but by ſuch a Zea! as becomes 
every Chriſtian to have for his Religion. 
Bur here he plcads a Zoleration, but x, iro; 

for what? T hope there is no Tolera- 
tion for Blaſphemy and Prophaneſs; 
and th6 men are allow'd to believe 
what they pleaſe themſelves, yer ſure 
they may be reflrain'd from induftr- 
ouſly ſpreading fuch Impious Notions 
as are deſtruQive of all Re/zgion, and 
from openly reviling the Chriſtian 
Faith as "/mpoſture and Implicite blind 
Credulity. 


: © Again 'tis objeted againſt him That p, 140: 

his notions of Faith makes Revelation 

uſeleſs. Yes it doth, for tho we un- 

derſtand the Words of the Propofition 

reveaPd ever ſo well, and comprehend 

the thing fpoke of as ſully as we do a 

Stock or a Stone; yet we can never 

give our aſſent to the truth of the Re- 

lation ; becauſe that after all is done 

we mult take this upon the Word of 

another. Bur much more doth it 

make all:the Revelations of the Goſpel 

uſeleſs, becauſe we haye- no clear and 
YT ne -- © TY 


# (176 ) 
diſtin Tea's of them, ahd therefore 
Muſt utcerly rezeX them all upon this 
ſcore likewile. 


But in oppoſition to all that can be 
faid, this Pofitrve Man alſlcrts here, what 
he hath been Aſſerting from' the be- 
ginning of his Book, but pives no 
reaſon for ;. That Revelation is only of 
uſe to inform us, whilſt the Evidence 
of it's ſubjett perſwades us. Then repl 
we, if fo you muſt bclieve all Relations 
true or falſe indiftcrently, when you 
underſtand the mcaning of the Words, 
and know the nature of the thing ſpo- 
ken of. Nay if-two contrary Propoſi- 
tions equally intelligible be related ke 

muſt believe them both. 
_ - And therefore now I hope he won't 
rake it ill of the World, if they believe 
me when I inform them, that this 
Book which goes under his name, was 
the joint Endeaveurs of a fecret Club, 
who ſet themſclves with a' great deal 
of Induſlry to deftroy all ReveaPd Re- 
ligjion. And that they have made uſe 
ot this Man as'a Too! only,” and have 
ak puth' 


(177) 

puſlit- him- before them, to try with 
what ſaſety.ſuch Principles as theſe may 
be opently;:avow'd.in oppoſition to all . 
that is eſtabliſh'c among us ; that they 
might follow and openly maintain whar 
_ have .becn forging in ſecret Ca- 

als. F 


Now tliis is a matter of Fact, and 
whoſoever reads this muſt believe it, 
becauſe: they underſtand the meaning 
of the Words and know the nature of 
every thing that is ſpoke of in them ; 
for Faith is nothing elſe but underſlan- 
ding what is believ'd, and if they un- p. 1734; 
deritand what is ſpoke of they muſt 
bow before the Light and Majeſty of 
this knowledg, And therefore [ hope | 
he will never contradi&t me in this or 
anything; elſe I relate of him ; for if 
he fays the contrary then either the 
World muſt believe us both when we 
relate two, contrary Propoſitions or 
they. muſt be ſway'd one way or the 
other.by his Authority or Mine; and 
whether they believe him or me ir 
willfafficiently confure him, for ic will 


ſhew One Authority may be a ground: 
Aa | of 


( 178 ) 
of- Perſwafionas well ava means ofa. 
formation. If they believe :neitheriof 
vs, then it will appear they are not un. 
der ſuch a neceffity-of bowing before 
the Light ahd Majeſty of;chat "Evi 
#ence he conicnds for in all relations. 


The laſt objeQion he faiſes apainſ 
this Principle of his, is that paſlage, 
1. Pet. 2, 12. Whete there is this ex 
preſſion, Which things the Angels dtfire 
fo look into. The things ſpoken of 
here ate the methdds of our Salvation 
by the [xcarvation of the Son of God, 
and Deſcent of the Holy Ghoft, and 
'tis faid in the time preſesr-cthat the An 
pels Deffre to look: into them, And 
think it a natural'iinferenee from hence, 
thar theſe things yer! are .Myſte- 
ries even to them in 2 great degree; 
which we need not much wonder 
when they don't ſo much as know 
when the day of Judgment will be, and 
therefore we may the leſs wonder they 
are Myſteries rows, +61 6 ny 
Bur we will ſuppoſe thatthis expret 
fton-is mean'c of the time paſt. : __ 
wa chen 


of 
. 
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theiwles me 25k him ——_— 'Queſti: 
ſyn vom, 4t:'; UTR 
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1: Whtthet the Abgels Gid believe 
thoſe thingy they are/ ſaid: to' enquire 
intopiaciap 2:if they did-believe them, . 
then we find 'cis fy poſſible to be- 
lieve things that we can't comprehend; 
forif: the; Angels- wadtedanda them © 
fully when:they believ'd;: why - ſhou'd 
PII co ſearch jnto thom 2) mu 


2 Whether,now theſe things arecome 
—_— will aflert rhat we. have 
s falland'com 


as 4 a' kno 
of :them) all as che Angels have: : If we 
have-ne;then wemay! balicve things 
we'do not xomprahend: If -we have, 
then: ithere is: noidifference between - 


otrgaadithe ſlate of the Bleſt in Heg- 


vea; ztiealtin _— of Oe] 

SK \1S$&axt'ne > 

Word ap. WU 1H 

bniTheilaf} Objedlien he brings C. 5: 
his on Principles | is | 7hat  wheh bs Pe 144+ 


drawnifrem the pref" w/eva of Miracles. 
And this dikawiſc is ſo:ſtrong an objeAti- 
on agdinihim, _ Rn. 
an V4 \S 43 


( 180 


tion of one true Miracle wrought in 
confirmation of any point of Dorine, 
-quite overthrows his whole Book. For 
bo. 2! þ $i is . | 


F x. The ehing FP Jelf is in a preatde: 
pree' Myſterious; "and  theretore if he 
will allow theſe'thimgs related of our 


low there are Myſteries in Chril'1anity, 

But'he endeavours to evade this by 

the ſame Quibble he did the Dui? rines 

P. 145. of. the Goſpel being Myſterious, «:: 
by-faying the' miraculous a&tion mult 

be: ſomething in it ſelf Zoreltizible and 
Poſſible. | Who denies it > 'but! at is 
However Myflerious : flill.; :And to 
lay open this Fallacy'we :muſtr diſtin 
_Sviſhthe 'twol-chings that are co be 
/ Confiderd imeveryoMiraele.:And 1. 
Thie /ubPanct of tbbvebing peiformid. we 
grant” muſti>be> very! Imceligible. , and 

© Poffible, for as he ſays Contradifion 
7s only another word for Impoſſible or no 
>, FDIng” ©. DRewnmeriof Hettorming 
© it, \which is%Tcally obſcurid'from: us, 
und lies ourbfche\rcach of all: our 
. - Capacities,coufkgsiro inflancezan that 
Mirgele 'of oa! Saviours:Fhling. five 


£6A ' thouſand 


Saviour to be true Miracles, he muſt al: - 


: = 
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thouſand People. with five Loaves, We 
yery.well what ics, for a 


preat:humber\oh. men to eat and. be ſa- 
Le and whar- it is for. a ſmall 
.of Bread /to:be encreas'd to a 
mighty 'bulk.: bur as to the manner 
how vhis was perform 'd, we are wholly 
ignorant of ic, thd we know well how 
Corn isencreas'd in the ordinary way 
ol nature. 

* Y ad {\7 


| « Ke. ke i hon as: be.dit 
: tha;Poftrines,. Viz u\ Thar 
A this-rare- All the Phenomeng of Na- 
txreargtniraculous, for we know-not 
the trie manneriof;any, one of them. 
And this.is the maindrift ofthis Chap- 
ter; ''to giVe\.us a Wrong nation|of 2 
Miracle,'.viz+ T hatiit is ge Pp. 156: 
than: the:dextrous; : management !of 
ſecond cauſes, and not any manediacc | 
ci of Almighty(God ; her 
theſe he :tally\us' 7hat: Miracles 

are throught according td.the laws of Ne- 

a rpg oxilinary operdtions, 
nthigh ;. art \ therefore: ſupernatarally 
Med. And risjaahe reaſon ot ha 


(1182) 
Hold/and-arrogant exprefion :.oþ his, 
7, hat e tenld. he tell how 4 Mracle Wis 


more in it” than in a Zhymical-Qye 
ration; © and it- he 'were Philoſopher 
enough, he would-work any-Miracle 

ofithem aſl. 2/4 s 1 
: 0; YT613.45.1 7 


= F * » 
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- © 


But the true notion of a Miracle it 
That it is Av operation wrought by thi 
aniediate power of God, not b; Aſſt ing 


_ only, butQter-ruling the laws of :Natare z 


not only by h4aflning and accelerating it's 
Operations, but ſometimes by an in- 


_Rammaneous praduittion; i of what was 
+ Nexerto/boeffefted by the united foree 


$. -:A$ to aaſtance 


oiall:anmural 


 1Shg/utaifug a Body {rom the Dead, 


all the:uniced forceiof ature: with:the 
mofj-dextrous 'manageraenc, | would 
noCbe;able toflect gthisg. +all = 
Eng, ate y* Mollifying if + Mixing, 

ſuſugs LOO flare C.\ Av. the 
maikiry.\ wot only» of Thanfavdi: bet 
Mattjons- af oyce-wou'd not be abls'to 
paite..a Soul and: Body again, _—_ 
MY PN 
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once they are ſepetared-' nothing-ldfs 
than the Almighty immediare:a&t of 
God is able to <ffe(t *chis, and that 
without _ 'Conatirrenee" of "any 
natural cauſe, -* | 
Kh \42v" d. \ IODL par A [G1 ITIP - 
.>Agdin, there arc fome Mitacaline 
Operations which are fo far from-being 
according to the laws of nature, thar- 
they arc contrary to them. As that 
of the Sun's going' back or ſtanding 
ſti11, -a)l che laws of nature are diſpos'd 


| forits motion, or ' at leaſt for the mo- 


tion of our Earth which makes it lecnr 
0 us ro move. p64 


oat: (Nhwrwbite £006 __ — 
Were this effe& produc'd by _ 6. 6. 


ing; Conſolidating Gc. or any Ope 
ration which ſhowd convert the {ib 
Nance: of ro» inco that of Wood, 
then we could not ſay that Iron ſwam; 
but ſomething elſe; - or if the warer 
were condenſed ro ſupport it, then it 
wou'd- be /ce and not water; and if 
any -8hing ot.chis nature were don of 4 
focdainuc wou'd however be miraculous, 


durcor concrary tonature. Burfor a bo 
li 


ky | x 
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lid piece of Tron while itremains ſuch; 
to ſwim in Water no: way condenyd, 
this is not only above bur contrary to 
the" laws of nature.” % 


And fo likewiſe for Fire not to 
burn, - is comrary to nature. ' Indeed 
if there were nothing more in it than 
what this man'fuppoſes, that it is don 
by repelling the heat, and keeping off the 


P. 145. flames, then it might be according to 


the laws of nature; 'and there are mv 
ny things which by an inſtantaneous 
application might extinguiſh the Fire. 
Bur to hinder fire from burning while 
it remains ſuch, and combuſtible mat- 
ter aCtually in ir, this is contrary to 
the laws of nature. 


Bur all thoſe Miracles. which are 
not ſo dire&ly contrary to nature, can't 
however be ſaid ro be according to the 
laws of nature. And F take theſe two 
expreſſions to be* diretly © oppoſite. 
Which he makes the ſame, Miracles 
are according to the laws of nature. 


And, they are above the operations of 


ft. 
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jt. For to inſtance in the firſt Mira-le 
our Saviour wrought ,. that of Turn- 
ing Water into Wixze. The production 
of Wine according to the laws of na- 
ture, muſt have bcen by accelcrating 
the growth of the Fine, and ripening 
the Grape ſodainly, by application of 
all thoſe.things in nature which could 
forward it: but to turn Water imme- 
diatly into Wine, withour any of 
theſe methods, was to produce it after 
2 manner wholly different trom all the 


laws of nature. 


Upon his Principles we have no Way, 


from the nature of the thing, of diſtin- — 
guiſhing berween the Delufrons of the p. 147; 


Divel, thoſe celebrated Feats of Goblins, 
and Witches, ' and Conjurers which he 
ſpeaks of; and thoſe which are 
wrought by the Finger of God. For 
without doubt the Divel is a great 
Phileſopher, and. can manage ſecond 
Cauſes, ſo as to produce EtfeRts accor- 
ding to the laws,of nature, which thalt 
appear very ſtrangeo us. But we are 
ſure nothing leſs than that power which 
is the Author of Nature, can work any. 

"= F7W-'O fea} 
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_ real effe& contrary to it, or aboveit. Þ 


The Divel indeed. may delude mtis | 


ſenſes, ſo as to make them' think thir 
Real which is only an Appearance; az 
it is likely he did to mimick that 
miracle of turning Aarons Rod into a 
Serpent ; ſor that of the Magpicines 
was not areal Converſion, but effeQed 
by their Enchantments, or as 'cis in the 
original by their Wiles and Juglig. 
For we find when they endeavour'd to 
imitate Moſes, in the inſtantaneous 
production of any real thing with 
Life, there the Divel fail'd them, and 
they were forc'd toown it was the Fin 
ger of God. 


And thus we ſee plainly, how this 
Man firikes ar the foundation of all 
Reveald Religion, _ by undermining 
one of the main PrHars on which the 
Faith and Credit of it is founded. You 
ſee his drift all along in'every thiog hs 
ſays, is te take away all * Operations 3- 
bove the Laws of Nature, and all 
Deftrines above the reach' of Reaſon ; 
and chen all the Religion of Men'5 
conſcquently reſoly'd into Inffdelity, 

| an 
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an Heatheniſm, So that any one who 
wiſhes.,C hriſtianity to be true, muſt 
hope at by op: this Mans Principles 
are falſe, ſince they are ſo utterly in- 
conſiſtent, . 


2. But 2dly, As miracles being in 
a great degree Myſterious is an un- 
anſwerable objection againſt him ; ſo 
they are altogether uſeleſs and imper- 


tinent upon his Principles. He owns P. 146. 


that Gad does not work them at randim, 
but for ſome end ; and this end he owns 


is for the confirmation of ſome Divine p, 150. 


Defrine. But why for the confirma- 
tion of a Doctrine? for he hath cold 
us, over and over, that it is only the 
Evidence or immediate knowledg of the 
Dottrine it ſelf can perſwade us. That 
Faith is nothing more than the knowing 
what is beleiv'd Fc. And therefore 
all Miracles for the confirmation of 
any Dottrine are needleſs and ſuperfiu- 
onus. Tt they are fo evident to our Sex- 
ſes or our Reaſon that we know them 
ro. be truce, what neceſſity is there of 
farther conviction? if a thing be fo 
B by cyideat 
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evident to my Senfes or Reifon tha 
I kiiow (it to be true," nothing can 
make me ſurer of it. 


So chat we ſee the reaſon of Mj- 
racics is, that they may be a prodf 


of ſomething that we cannot compre. 


hend. 


But it may be objected here that at 
this rate, if both the Dodtrines and Mi 
racles are myſterious, Then you prove 
one Myſtery by another. I anſwer that 
they are not equally myſterious, for 2 
miſterious Do&trine is #9ta/ly obſcur'd 
from us, both as to the manner and 
fablance of the thing ſignified, as it is 
in it ſelf, Bur in a Miraele the ſut- 
{tance of the thing is obvious and in- 
teilipible, and the Manner only of the 
Operation 1s conceal'd. - And therefore 
in ſo doing, thar which is more myſic- 
On is prov'd by that which is //s 
0. 


But this Blunderer will-tell you, 
that the Doftrines themſelves are very 
PITT 0X | knowabis 
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knowable in all reſpects, but Miracles 
are wholly obicur'd as to the m-nner 
of them; And yet in the {ame breath 
Own, that theſe obſcure Meracles, are 
for confirmation of theſe pl:in Do: 
frines This is an2ther piccec oi his Lo- 


gick, to prove Notum per [pnotins. 


He can't ſay that th6 the Pofrines 
are plain, yet that thcy came from 
God is not lo ; and thcretore Mira- 
cles were to aſſure us of this. For if 
the knowing they come from God 
makes us give ouraſſentto them, then 
Authority is aground of Perſwafion. 
And beſides it they have that Zvi- 


dence of their truth in themlſclves, 


which he coatends for, let them come 
from whence they will we mult give 
our aſſent to them. 


And now Tam come to his laft 2:5. 3. 
Chaprer, wherein he pretends to give + P. 
an account When, Why, and by Whom ” © 


Myſteries were brought into Chriſtianity. 
There is not here ſo much as a pre- 
rence of reaſoning, but ſeveral vile /- 

CATE Fee OO finnations 
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fenuations againſt all the Primiting 
Chriſtians, againſt the Clergy. of all 
Auye3, and againſt Chriſtianity it ſell, 
making it as.it is. now profelt only 1 
ſort of Featheni/ſm, and the Miniſters 
of it in all rcſpccts no' better than 
Pagan Priefls, 


By the title of this Chapter he was 
to have ſhewn how theſe Myſterics 
came into Chriſtianity, but inſtead 
of this (of which he ſays not a word ) 
he tajks in general how ſome Cere 
moyzes were introduc'd, and ſome Do 
fArines abuy'd to ſuperſtition. Thedil- 
pute all along was about Myſteries, and 
now it isturn'd toCeremonies; of which 
he ſpeaks too afcer a coniuſed manner, 
making no difference between the 
Orthodox and Heretical Profeſlors, but 
charging all the miſtakes and errors! 
every Sc&t indifferently, upon thc 
Whole body of Chriſtians in the ge 
neral., That miſcarriages and crrors 
crept in, and that the Chriſtian Rell 
gion was corrupted and abus'd by mar 
ny in the Primitive times. to ſuperſit 
tion is without all doybt;--it is (0 
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now 
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EL) | 
How; and i$Tike to be' foto the ehd 
Ff the World, for it muff needs be that 
Offences come. But what is all this to 
thoſe who are tior guilry of theſe things? 
ſuppoſe every thing in this Chapter 
true, Whar is all this to us ? whoin the 
celebration of Bapti/rs and the Supper, 
have rejected all theſe numerous Rires 
and ſuperſtitious Ceremonies which he 


ſpeaks of. 


As for thoſe Ceremonies retain'd by 
us, it is time enough to defend them 
when he ſays any thing againſt them; 
and proves, either that the Worſhip of 
God and Celebration of the Sacraments 
Can be performd without any Ceremonies. 
Or, That thoſe which we have retain'd 
are unlawful.” 

All he wou'd infinuate here of them, 
7s that rhey were in uſe among the 
Hearhens ; and the force of what he 
ſays, if it hath any, is this. Heathens 
vs'd a White Garment in their Idola- 
trous Worſhip, they had certain Times 
and Places, 'and Perſons, and Actions, 
appropriated to the Worſhip of their 
Idols ; therefore 'tis unlawful ro have 
any 


P. 157. 
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any thing of this nature in the War: 
ſhip of the true God. 


The Heathens us'd waſhings, Frys 
Baptiſm is unlawtul. The Heathens 
uſed Eeting and Drinking in honour 
of their G:-ds, Ergo the Ec:ting and 
Drinking in remembrance of Chriſt 
is ſuperiticious. And thus by a direct 
and immediate conſequence he deſlroys 
the Doftrine of the Sacraments Let 
himit he can, ſhew whac elle can pol- 
fibly be inferred from ail this ridiculous 
incoherent ſuft. 


What he would inſinuate here con- 
cerning the Sacrawents is, that by a 
multitude of Ceremonies we obſcure 
the nature of 'them, we make them 
Miſterious, and do not celebrate them 
wich that fimpliciry they were at ficl 
inſtirured. But let him in his nexc 
Book ſhew, what it is that we know 
our ſelves concerning the Sacraments, 
Which we conceal from the People. In 
ſhort let him make out that he hath 


any other drift in this whole Chaptcr 
| chal 


( 193 ) 
than to ſhew that there is no diff, 
rence between Chriſtianity and Ficd- 
theniſm. 


34; 20 


Alf this is by way of: Amuſement to 
People who do not know when a man 
ſpeaks to the purpoſe ; Ceremonies are 
not Myfteries, nor do they make a 
thing Myfterious, Thoſe things which 
we call Myfteries, are the Nature and 
Attributes of God; the Eternal Gene- 
ration and iothentiieg of the Son, and 
Proceſſion of the Holy Ghoſt; The Uni- 
04 of the Divine and Fiuman Natures 
in Chriſt ; the Reſaurrefion of our Bodies; 
the Operations and [yfluences of the Ho- 
ly Spitit of God upon ours; the Tri- 
nity of Perſons in the Godhead ;the Glo- 
ry and*Fe/icity of the Saints in Heaven; 
Fhe Solemnity of the laſt Judgmenc 
&c. Theſe" ace the Myſierious Do- 
&rines of our Religion.” Let him ſhew 
us Whew,” Why, and by Whom theſe re- 
puted Myfteries, a8 he calls them, were 
broughr'ints Chriſtianiry. For we at- 
firm that they were brought into' 
Chriſtianity by C hrift himſelf ; who a- 

&e one 


P. 120. 


Argument ..08, Where. my x1n/wer fails, 
.L-wil-pramiſs.him-neto'let. ic paſs\And 


of \rrgating him, 'þ,doubs 
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lone was able to'reveal chem.,,; Thit 
they.came ina the firſt ;publication- of 
the Goſpel; and with deſign to. make 
us wiſe unto Salvation ; and therefore 
we own our ſelves ſo fond of them, that we 
Will. hazard. any thing, Life. and. b 
te Rent _ Tn. Jen] 


2 
, . F 


And FSA 5*Bog gon PO his 
Book, and anfwered-every/thiog-that 


look'd like Reaforing init, If .he-wil 


thew me where I bon overiook'd any 
thing that hath.\the appearance. ol an 


if] any arc wich ..oy .manner 
-n9E, but they 
will be. atinfied )if, they. .but-, conſider 


what, Sf. Paw aid. to E/ymar ther gor 


48s, 13: carer. upon Achkenoccafon; Aſus, of tf 
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Sebtilty, aud all Miſehigf,, thew.Chila'f 

#he:Devil, thou Exery of 1al{ Right 
meſs; wilt thowner ceaſe # Free _ 
Tel wa# .the.Lord? :\. _ 
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1267 T0: ſhew:rhar we'arc not! oblige 
by Seriptute; robelieverhar- there is 
any hin; th ay! pomntbivhe Chriſti 
an'Faichj/>whioK wWeido® "het compre? 
hend' as fully-and'perſeRtly, as we ds 
the bans apc of” this World. 
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2» To: diſcover t6- all - qhe-Wodld 
thoſe ſeerery iti Religion, which" the. 
on 'have=/induftrivuſly *conceal'd 
thei Paityp wYnder Xheinotion of 
Aon: and make? thertt 1o':iplain 
thacchey {hall ceaſe; tobe ſuch?; To 
thareveryoneofthens ſhalt beas wiſe 
as &re I Prieſtiofusiatl, -CArid indeed 
heis muble-ro!blamethardefers it all: 
this 'whilo3s He'thar pretends-ſo-much 
Seal-and" Goncern for © the | —_— 
ſhou'd not lev 'thems remain-ſs _ 
Ignorance} eo :be--rhius miſerably im 
poy'd uponp:bp: the" craft and- -cunning 
of their. Prieſts: / ; 
-| What. firaxp 


e tae of 'T Defign this. 
Man has in that ſecond Book, which is 
Cc 2 naw 
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now a ſorging, is hard to tell, For hy 
ic he is to, inform the World of thingy 
they never heard or :hought of ; Heig 
to reveal to us more than ever Jeſu; 
Chrif# hath done; and what never 
yet cog'd. ..enger into - the heart of 
Man to think; or into his imagina 
tion, I0, frame;'any true: and proper 
notion of: If 'The:Warld had any 0: 
pinion of, his abilities £9 pertorm what 
1c pretends with this hardy confidence, 
we ſhoud all of us cxpect this: worder 
Full Break wich-much impatience. Cer: 
tainly by;all theſe-promiſcs of; fo much 
New Light , to the;:World, Which hath 
liv'd in-,,darkneſs-fo.:many . hundred 
Yeaxs,] We ere gueſs ihe! deſigns to 
be no mote! than Head; ef an ordinary 
Sect, but.to-be a$- famipus/an Impolter 
4s Mahomet;.,; He hath-laid. a faic 
toundation ſor-ir; for he! ayer's poſi 
tively in ons place,: that i/\be kuew the 
way how a: Miracle was wraught he wou'd 
work it himſelf, - And apain he openly 
lays;. That mething, related in the Guſpe! 
is Myfterious, either as ta'the manner or 
Subſtance of the thing,:.and theretore 
S Is CI$ 
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'tis not unlikely that we ſhall have this 
man ſhoetly confirming his Doctrines 
With Miracles. 

For my part, I can'c imagine how 
he will go abour whac he hath under- 
taken; however thus much I dare ven- 
ture to promiſe him, that whenever 
any thing is built upon that Rotren 
Foundation which is here laid, | by the 
Grace of God | will pull it down. 

. . When this Book of his comes out 
( Which after all will cell us no more 
concerning theſes Myſteries, than what 
we have heard-an hundred times over ; 
bue:by what he promiſes muſt take 
place of the B3b/e it ſell, which gives 
us-no- ſuch clear and diſtiact Tdea's of 
the things of another World ) Then 
we. thall' give a/better gueſs at the de- 


Lihall only fay a little more concern- 
ing the Pretended, and the Real Drift 


ot this Book. ' And 


+117. The Pretended Drife of it is, 
To : free the Chtiff can. Religion from that 
Darkneſs and Obſearity, in which it ts 
invely\d. by the Contrivance of it's 
; © Preachers 


fien of the Man. In the mean time, ». 156, 


((7298) ) 
ton pals a Reparathan 

zheir Per [ond undvProjeſien'; : andin | 
make it ſuch a Religion as God de ; 
#4 kvezjra Religrdn fori all !Men But | 
how:doth he: 06 :abour this; 2 by pa | 
9M, Midal tbftrd lions, _ a | 
roterable where he: found; o_ but |Þþ 
oilgtnuche Application. 2: By walking | 
of | Adequate, Fnadequate,,and Interim | 
diate Kdew 8; iby pre Nord tnaband:Redl Þ 
yer :\SyJrevdlous diftinflion | 
betwrem ahe.Meavs of! Information, 'and || 


promds.iof Per -}-and by: itch 
Nieto, rhe cefegrees - of Por 
fpicaity.uam Dovine ap dFEuman Revile 


etong, God 1/T his) is! s theamethod «this | 
praddoiREſormertitakes,> to/iredtots | 
@htNianity:to'irs:Narive Simplicin] | 
arid mink: it! 2/Roligiohdor all. People! | 
.>21-.4 Whereas itrismix Qlne af ten Thouſand | 
thatknows the meariingolany of thild 
Watys..avd:iPhbraſe$p3>by> which = | 
darkens what is iris felt) Plain:tand | 
Obvious, and renders every thing in | 
| Religion ali#eiyio them. And yet 
Fg tiv$\ i6&he very.rtian.that tajks ſomuch 
agaiuſt;.the new:.canyerted.  Philoſo- 
F- 154 phars). for:cenfernd/vg-thein. FROuR, 
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ther Þzotyd together,': ant nbycthad 
means rendering everything abſtruco 
by Terms. And who rails at our Cler- 
gy for darkning every thing in Reli- 
gions 1 and:influlttiobſly. corſeeating it 
from 4he, People.) !, DIET 2i3 #52R5 
m9 olqoaq io Y110T509% v1 Sant 03 
atk vl uni). to wit oil g 
-vu TD A%;tQ-4he Reat: defrgn: af» thi 
man;;*cisoplamn; it is no other-chans 
what he formerly declar'd, and wha 
beaophnly afiefts; wiz.itobe:the 732d 
of cZQT; |, and fei-pp>ſora Reformer; 
Far beſides many: Genenal: Expreſſions} 
heikathyfeveral yery-particulaconci.ro 


therery Wature:i arid fe of the'Sacra 
ents are abſolutely perverted\nndiide; 
ad, \and aker.hnohyet fully refer! d by 
&ngameld Reformwotyousr. m\Chriften' 
vw. 11nd that expraſſion in.cheicloſs 
of.his\Bovk. \uBeaauer Jever eli runuid 
Lihertines ave Acheiff or, when Þ riefs 
raſh hai (eid ff copentiat the Refornidi 
£/9x; avree Lather,.iColvin,/or (ETSY 
es fobe bamdfor itt. ahich.is ſpoke 
; way bl Ddfcaccs of that nd Res. 


,Paopoſe, a3 where: he ſays, -iZbar ». 
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formation he inrends, whatever 


conſequences'of it arc. 


» 4 Y & +» 


Now the. Method he hath takento | 
eficCt this grand defign'of his, is firſt 


ro Amuſe the generality of people with | 
a little ſhew of Learning, by bard | 


Words, and ſeveral impertinent Qur 
fatrons to pet a reputation among 
them. 

- His next Buf#neſs was, to infinuate | 
into the minds of people a diſeſteemol F 
the Religion they now Profeſs, and 
make them believe that Chriſtianity, 
as it is now receiv'd, is'no better than 
Featheniſm; which he doch by com? 
paring them in ſeveral inſtances, and 
rells us plainly Ze hath ſaid enougs 
te fhew how the Divine Inſtitutions f 


Wmbition of Priefts \and Philoſophers, | 


He calls ouc Principles narrow bigoted | 
Tenets. And in ſhort fays they are # | 
Myſtery of Iniquity. He calls the p16; | 
fent Theology, ' the-- Gibberifh of 0 | 
© "0-7 7 TB 4 


did" degenerate into meer Paganiſm | 
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Divinity Schools,” and. the Language of 
the Beaſt. He wou'd have wo Cere- p. 14:; 
monres, no Times, Places or Particular 
Adftions for the Worſhip of God, @c. p. 16: 


And notwithſtanding all theſe +5. 
rulent Expreſſions, and many.. more 
through his whole Book,, againſt. the 
Religion proteſt and eftabliſh'r among 
us; He ſays, That ſach is the deple+ preface, 
rable condition, of our Age, that a man P. 2. 
dares not openly and direttly own what he 
thinks of Divine Matters, . if it but v* 
ry ſlightly differ from what is receiv'd 
by any Party ; or that is eftabliſh't by 
Law. And therefore He that hath o- 
penly ſaid fo much already, what is ic 
he wou'd not ſay, were ic, not for, the 
Laws> Undoubtedly he hath a great 
deal more to ſay, whenever this new 
SECT. of his becomes ſo numerous, 
that they. ſhall outbrave the Laws, and 
labour for a Publick. Reformation of ail 
' the Myſterious Doctrines of the Goi- 


pel. 
| Had this Man.made any. of the 
Myſteries of our. Religion more c/ear , 
: D & aut 
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and intelligible than they were before; 


He had 'don'worthily; and might haye 
hop'd for a Reward from God, and 
Eſteem from Men ; And the Miniſters 
of the Goſpel wou'd have been fo far 
from relenting it, that they wou'd 
have thank'd him for it, and not faild 
to have acquainted their People with 
it. But by this Scurrilous Libel uyn 
all theſe DoQtrines which are the 
ground and foundation of Chriſtianity; 
and by Railing at all rhe Teachers 
and Profeſſors of it for fixteen hundred 
Years, as if they had all been Feols,and 
Xnaves, and Bigots 'at the beſt, til 
He appear'd ini'the World; He is 
juſtly become odious and deteſtadle 
by all Men, who have any concern leſt 
tor che Chriſtian Relipion. 


p: 
: 
Ll 
4 
® 
= 
jz 
z 
x 
£ 
p 
* 
X 
*, 
» 
oO 


'Tis true he hath ſee bis Foreheid | 


like a Flint, and is prepar'd with Ohfii 
nacy and Reſolution againſt all that can 


be ſaid or done againſt him. For God 


knows he no more walues this ridiculm 


Nick-name of an Heretick, than F aw | 
47, 24. did before him. Bar ſure there is 2 | 


great deal of difference between Sf. | 


Pads | 
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Paxha being . call'd'; a. Heretick for 
Preaching. the Reſarreftien of the Dead, x Cw, 
and ſaying the. mauzer of it is Myſte: 5: 5 
rious."' And this Man's Contraditting 

him, and ſaying the. Manner of it is not 
Myfterieus; and by his Principels un- 
dermining the foundation of a[l Re- 
veal'd and Natural Religion. 


Another way of efiecting what he 
deſigns, is by loading the Clergie in 
general with Reproaebes, and charging 
them with moſt deteſtible Frauds to 
ſerve the vileſt ends. He declares 
himſelf in his Preface As ger inflace- 
ble Enemy to all Clergy men, who make 
4 meer Trade of Religion, and build ax 
unjult Authority upon the Conſciences of 
the Laity (i. e.) to all Clergy-men 
who are not of his epinion, he is a 
profeſt Adverſary ; and Fe bopes every 
good and Wiſe Man will be the ſame. 

Nay. the whole Race and Order, he 
calls: an V/ſurpation on Mankind, and P. 166. 
a Diabolical and Antichriftian Tyranny ; Preface. 
and ſays that by the aſiftance of Myſte *: 2*: 
ries we firſs erefled our ſelves into a 
diftin} Order, and one ſeperate Body ; 
ES as 
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ns i{there Were no'ſuch Order inftity; 


ted and appointed by our Bleſſed $a. 

 viour. And to make us ſure that this 
Preface t0 is his Opinion, He fays plainly, Ze 
1he L144) fees no reaſon why all men indifferently, 
Err ſhowd not as lawfully teach, as they are 
bound to prattice their Religion. And 

again, why Women migbt not enjoy the 
Priviledg of inſtrutting others, in the 
Religious Duties they are bound te 
prattice themſelves, He wants ſtill to be 
inforwd. That they may teach their 
Children and Servants in private, all 

the World allows; So that his mean- 

ing is, that they may Preach in pub. 

lick as well as men, tho this be con. 


trary to the expreſs words of Scrip- 
SG AT ION | 


He infinuates every where that our 

Profeſſion is but a'Craft ; and calls it 4 

Preface, Trade ; and our Relipious Myſteries 2 
Þ. 19: Contrivance only to bring us Gain and 
© Credit: as il wehad no ſence at all of 
Religion, and that a little Vain glory 

and profit were all our aim. | 


Hs 
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He levels the whole:Book mainly 
at the C/ergy, and doth all he can ro 
render us odious - in the- ſight of the 
People. And to do it more cffeCtual- 
ly, he all along makes the Clergy and 
Laity two oppofire Parties, and endea- 
vours to raiſe in them jealoufies and 
ſuſpicions of our pulling and abufing 
them, in order to prejudice and in- 
cenſe them againſt us. And that his 
Sophiſtry might paſs upon them the 


| | berter, he paints us out under the no- 


tion 'of- Heathen Prieſts; he draws 
their Pitture, and then leaves the Laz- 
ty to miſtake it for ours; endeavou- 
ring every Where, to make all-People 
of his Faith, who thinks that Prieſts of 
all Religions are the ſame. 


What this Man advances here, is 
bur a Branch of that birter Root of So- 
cintansſm, which hath opened a Door 
for. introducing and reviving many of 
thoſe :Zerefes, which have formerly 
infaſted the Church; and troubled the 
Faith of Chriſtians. Theſe Men dit 
ter among themſelves, and there is as 
great yaricty of them as there were - 
Fo: - cag 
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the Arrians formerly ; yet they all x 
gree in Deſtroying Reveal'd Religion 
and the eſtabliſhe DoQtrine of that 
Ehurch,of which they yer profeſs them. 
- (Glves Members. Thus theſe Yermis cn: 
gendred in the Body of it, at the 
ſame time they ſirike at one another, 
do all equally contribute to devour the 
whole, from whence they firſt deriv'd 
their liſe and being, 
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I hope II necd not here enter into 2 
Defence of our Order, or make any 
long Apology for the Miniſters of the F 
Goſpel. This one Book of his, isa F 
lufficient Proof of the Necefity and | 
Tleſulnc/s of the Elergy; for had it not | 
been for us, ſuchridiculous Sophiſms 3s | 
theſe might have paſs'd with the People | 
jor ſound Reaſoning. If it were not 
ior them, whoſe bufineſs itis to conlute 
the Arguments of theſe pretenders to | 
Reaſon, to lay open their Fallacies, | 
and detet their Yillanous Deſigns; | 
' there wou'd not, in a little rime, be ſo | 
much as a Face of Religion omong Us. 
And it the Experiment were not too | 
gangerous, and the conſequences of it | 
-— Ss - neVef | 
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never to be retriev'd, there cou'd not 
be a preater demonſtration of the Ne- 
ceſity -and* T/ſefnlneſs of the Clerpy, 
thanthe'\miverſal deſiſting of their en- 
deavours vnly for a very ſhorr ſpace, 
For thenall Religion would degenerate 
into Barbarity and Heatheniſm. 


If we are guilty of all rheſe Yi//a- 
wies With which this Man brands us, 
there is no puniſhment either in this 
World, or the next too bad for us. 
But if we are not, and that this Man 
doth not make out what he fo poſt- 
tively aſſerts, then what will he de- 
ſerve > We appeal to any Power that 
is able to rake account of the matter ; 
And it the ſtrength of all Laws Zcele- 
fraſtical and Civil ſhould once be fo re- 
lax'e, that every one may openly vent 
what they pleaſe againſt the Chri/tz- 
an Religion, and it's Teachers, without 
reſtraint {which God forbid) then we 
muſt leave it to him to defend his own 
Canſe. 

The World is at this time ſo diſpos'd 


for the reception of all Diſcourſes thae 
: : ſcent 


Pref. 
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ſeem to ſet up Reaſon and Evidence in 
oppofition to the Reveal'd and Myſteri- 
rious Doftrines of Chriſtianity, that 
nothing leſs than the Zuterpoſition if 
Authority, can ſtop this current of 7s. 
fidelity and Prophaneſs which threatens 
co overwhelm theſe Nations. 


How far Men in Power, according 
to their ſeveral ſtations, arg obiidgd to 
intermedle in point of Conſcience, 
ſhall not now e#quire. But ſure Iam 
in point of Policy, it is become no lels 
than neceflary. For the writers of this 
Strein have given broad Zips, that 
they are as little Friends to, our 69: 
vernment, as our Religion, This Man 
can fay, That. Magiſtrates are made far 
the People, and every ons knows, what 
BDefrines of Rebellion men are wont to 
infinuate by this (aying. And again 
he lays, That God alone, and ſuch 4s 
are inſpir'd by him can preſcribe Injundti: 
ons relating to the World tocome, whit 


HTumay Powers regulate the Aﬀairs of 


this. By which cis plain his meaning 15, 
chat they have nothing to do, to meddlc 


any Way in! the Affairs of Religion" 
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Now what would this man have ſaid 
if he durſt have ſpoke as plainly © 
Government as he hath done of Relis 
AO SR YC SS 
! Whoſoever obſerves theſe men's way 
$ of writing as to this one point, will 
be convinc'd they deſetve to be look'd 
| roo; Their Numbers grow Formida- 
* Ble, They begin to ſpeak out theit 

Iofidelity and Prophaneſs, as plain as ! 

ſohhe of them do Treaſon; they arc ſes 
| cretly ſorming thetnſelves intoC/ubs & 
! | Caballs, and have their Emiſſaries into 
! all parts, whick' are ſupported by Con- 
tributions : And I make little douber, 
bur char their deſign is at length to 
ſhew us, That all Deminion as well as 
Religion is tounded in Reaſon. 
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POSTSCRIPT, 
[ Have defipnedly leſt the conſiders: 
- . tion-of thoſe Paſſages he cites out 
of the Fathers, to the laſt, to be con 
fider'd by. themſelves ; becauſe many 
Perſons who will read the rations! part, 
don't care. for troubling themſelves 
with the. examination of- theſe. And 
indeed, ' becauſe I deſign'd. to dwell 
much longer upen them, than 1 find the 
length of 'this-Lerter alceady will per: 
mir, FE | 
The very @ueting of the. Fathers, is 
a confutation of himſelf; for it there 
be no other ground of Perſwafion but 
Evidence,what can the Authority of the 
Fathers ſigniſy to encline Mens Afſent 
either one way or the other 2 and in- 
deed of Scripture it ſelf > All Quotati- 
ons Divine or Human are uſcleſs & im- 
pertinent, upon his. Principles. For 
what he wou'd perſwade by them is 
evident in it ſelf or it is not. If it be 
evident, 
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evident, we-ſhall certainly botieve it; 
tet who wil fay it ; burif therruth of 
ir be. not\cvident trons the 'nature-of 
cheching* irſelf;-all the: Pompoys' Cira: 
rions in the World fignify nothing. © * 
| He was-ſenſible of this, ahd"that is 
the trus-reaſon' why he: gives 'rhe FA 
fhers as foul language, as he' doth the 
modern Clerpy; not conſidering that 
the ſame objefion holds apainſt the 
Bible ir ſe]f.” For it the Authority of 
God be not a ground 'of 'Perſwafion; 
then a Text 'out of the'Biblei will bs 
of as lictle force;as a Quotation our of 
any fabulous Heathen Author, to influ- 
enceo ur Aſſent co any pon SN 


. He reotuced them aTFrer the moſt 
ſcornful''manner he 'could' contrive, 
and ſays, that.the mentioning of Schur- 
cheons purs him in mind of the Fudg ment” 
of the Primitive Church Anid'in ano- 
ther places he hath chis expreſſion, by 
way of ridicule, 7he Fathers; The ad- 
mird Fathers? their Opinions he calls 
HWhymfies. - And their Works: mſupera-' 
ble Labyrinths. - And calls the juſt 
Eftcem © we have for them, A Blind 
E&2 Vene- 
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Veneration for theſe who liv bejare us. 
He never mentions them without the 


to be pat ont of countenance by Venerable 
names, aud. Powpous: Citations, that 
beve no. value, but. ſuch as an ugly 
Ruff and Colour give antient Coins. 

But this {m#litude that he deſigns 
by way of deriſion, doth very well 
expreſs the worth and uſcſulneſs of the 
Fathers. /For as antient Coins are now 
of no greacer intrinfick value than the 
bare weight of rhe Metal they are 
made of; yet they are of excel[cnt 
uſe to give us Jight into the times and 
cuſtoms 01-- Antiquity, and upon that 
ſcore are of vaſily preater value than 
any modern Goins, - So it is with the 
Fathers; they were Men, and wrote 
like fuch ; and thd& we ſhould grant 
that ſome of their works, | 8re not in 
themſelves more excellent than whet 
hath been} written in aftcr ages ; yet 
theſe Writings of theirs: are much 
more to be-valu'd, becauſe they liv'd 
nearer the times of Chriſt and his 
Apoliles, :and therefore had greater 
advantages of coming to right appre: 
Ip «2 5 henſions 
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henſiens of allthings relating to Chriſti 
anity, than it is pofiible tor. any after 
them to have.” Not but that ſome of 
them ſeem to have wrote by more 
far influence of the Spiric. - * 
And therefore this Mans arrogarit 
treatment of che Fathers, puts: me' in 
mind of that paſſage of the ;gnorant 
Childrens reviling the P rophet, and call. 
ing bim Baldpate; who ſaw nothing of 
him beyond thoſe commen infirm:ties 
that are incident to Human Nature, 
and did not diſcern any thing ot the Di- 
vine Spirit that was in him. 

We do not blindly and implicitely 
acquieſce in any thing they ſay,but we 
have a juſt Veneration for them; and 
deſcrence to 'their Authority; And if 
he could have produced anything from 
them which had-made againſt us, we 
would have own'd he had gaind apreat 
point. Bur all the Citations he pro- 
duces, arconly to prove that the things. 
reveal'd under'the Goſpel, 'were call'd 
Myſteries under the Law ; + and'That 
the Vail is taken away,both which we 
allow. - Let him-bting one Text out of 
the'Bib/e, ot one. Quotativnont of the - 

od I os. _ 


#5TROM, 


_ things, and as 
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Fathers, to prove that the Vait israken 
away intheſcnce that we-deny, (i.e) 
mm» refpe&t of the: true/Nature, ' and real 
Propertics of thoſe things which:we 
call Myfteries - For that ic is taken 
away as to. the: Exifkence of thoſe 
to 'the: Relation they 
have to: us, as tothe iment and de 
ſign. of them we atlow...: 

And this is a ſufficient anſiver t6 al 
his Quarations,' if he-broughc-a thou- 
ſand\mereto-the fame:puepoſc he huh 
don theſe.” :; However I ſhall conſider 
them in parcioalar, - . And: mt, 

SoHo ES, 24d TC 


1 Hoke — Mlinmuden 
hathithe {aro notion of: Myſteries with 
kim: 'Fotthe ſays the ChriſtianDiſc- 
pline ,was! call'd 4 qaruruds./or dlunine 
tion, : hecanſe it brought hid dew. things 
ta: light. > Very true; But not berauſe 
it brought” them ſo v1{ighr, ar to difes- 


wr thereul Nature and: ' Properties of 


euery thing reveal'd; and give us as clear 
and ir/funtt'notions of at divine things 


ar they are \in themfetves,': as we have 


even WW —G—_ Objets,' > Which = | 
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Man ridiculouſly :contends-for. And 
$histhe 'would have: ſeen if he had read 


bur. Fen Lines farther, where he has 


this Expreſſion, 


1 -D.34e T@y 0 Av 'Beds, 6 veg Tedey foyly 
xi Tay vinue oh Tises tvorey, beay mo)s eur 
wheptod44n, 5jj"l&- @y GC. 


By. which he affirms the-nature of 
God, to be above all we can conceive 
or fpeak of him. So that 'eis/ plain 
ps Father in dire oppoſition to this 
Scribler, is of opinion that God is Mill 
MyBerious, notwithſtanding all the:Re- 


" velations we have of him. 


. The whole drift of the farmer part of 
that - 5th, Book, is to ſhew that the crue 
nature of FAITH, confifis in giving 
our aſſent to the truth of things which 
we cannot know, upon the Authority 
of God; and to this be applies thac 
Text of the Apoſtle, nr. Cor. 2,5 
where he -adviſech>us that our Fairh 
ſhould not be faunded on the Wiſdom of 
Men, who as he explains it pretend ts 
mike is: brow enery- rhing we believe. 
Bubida the Z>racity of (God, who haves 
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bs by pure Faith, without that Evi. 
dence of the thing: it ſelf, which ſome 


Men require. The Father's own words 
are theſe. 


"We 5 i0Tie voy pi x os Copice dydedray 
TON TEIGEIN ENAFTBEAAOMENDN) 
"aMn wu Surzun 355, TH MONH KAI 
ANET TON ANOAKIZEQN, AIA YIAHE 
TRE THETERz z2QZEIN aTNAMENT. 


and therefore he elegantly ealls Faith 
the Bars of the Soul, #icri« Sale yoyds 
becauſe by this we are diſpos'd, to liſt- 
ento Diſcourſes of thoſe things which 
we cannot comprehend. - 'Not that he 
ſuppoſes we-are ignorant of the meaty 
ing of any Propofition we belicve, and 
therefore he ſays 


"Bon IN, Us 191005 dre 334400" zo [ 
Tid|is drev yoga; if 


There is no, Knowleds withou Faith, ut 
Faith without Tolniodg). o 


Ard hahere makes» neaticlt die 
tence, between that x fſext' v wars 


(2x7 2) 


the immediate effeCt of Knowlede, and 
that which is properly Faith, And 
then asketh this Queſtion 


Tic i» tr: A®@EOS amtolir bay, x; ras 
ATDOAELEEIS as myp weary dnailts 7% 
Octss 


Who is ſo eftranged from Ged, ſo 
much an Infidell, as not to believe him 
upon his:word; but require the ſame Evi- 
dence, and clear Knowledg of the things 
reveal.d from Ged, as he requires from 
men? T anſwer, 'This :Man of unparal- 
lel'd Impudence,.who hath quoted this 
ſame" 57h Book of his, againſt b;m/e/f 
.and-«s, to prove the quite contrary to 
what he thus pofitively aſſerts. 


The next Father he Quotes againſt 
us, is: Faſtin "Martyr, Who ſays, 
Moſes with his hands flretcht out at the 
Battle with the Amalakstes,was a Type of 
Chriſt-Crucified.” And He uſeth theſc 
words" Tipe, Simbol, Myſtery &c. to. 
Penily things once hid; but now reveaÞd. 
So do wo all to this -day uſe theſe 

EE F £ | words/ 


_— 
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wotds, to expreſs thoſe things which 
were once hid;/and now reveal'd; and | 
yer - there are Myſteries in the Chriſti 
an Religion for all thar. And it he 
will look into his'Frat of a True 
Cenfeſſion of Faith, He will never apain 
cite this Father againſt us, ar leaſt in 
this Controverſy ; bur call him all to 
nought as he hath done us. When 
he had been'fpeaking of the Union of 
the Divine and Human Nature in the 
Perſon of Chriſt, and propos'd many 
mtricate and inſuperable difficultics 
concerning this Article of our Faith, 
Perhaps ſays he theſe unconceivable difi 
cnlties may perplex your mind, and ſtag: 
ger your Faith. As for me when | | 
am in, any perplexity about theſe 
CHRISTIAN MYSTERIES, 
{ cry ont. 


e£ my e * WF 3k % 
. O'r u7Tts ys, uT$? AOTON, uri FFLCS 
an boy nrisls urea; 74 Huh TEE9 


That thoſe things of our Religion ar 

above our faculties of Knowleds, above 

. REASON," above the capacities of 
' ereated Nature, 

And 
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And it follows, That there is uo 87her: 
Solutren to be given of theſe things, bus 
that of a READT FAITH He 
argues moreover, the impollibility of 
coming to the true knowledg of theſe 
Divine Objects, from the diſproportion 
there is between them, and our preſent 
capacities. And ask's this Queſtion. 


Ila; I 3aus sdeÞizle Þ Thauay, Ta Is 
AIETOTNEIN mr yeagoy(es. 


With what Confidence can ye gs 
about to give an exatt Solution of Dz- 
vine things? I leave this man who is 
concern'd, to piye him an anſwer. 


The next Quotation is out of 7er- 
tullian, who hath this expreſſion in his 
Apology. Cum vel ex Forma omnitus 
Myfteriis filentij fiides habeatur &c. 
He is in that place defending the 
Chriſtians, from thoſe crimes of /acefht, 
Adultery, and murdering of Children, 
which the Heathen charged them, as 
being guilty of in there meetings. 
That. they were groundleſs Rumours 
and nothing more, He argues thus; 
*:pu F f2 Theſe 


*. 
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Theſe things muſt be frſt diſcevered 
either by our ſelves, or others; mot by 
others, becauſe they have no way to know 
tem, but by ſuch as are privy to them, 
ot by our ſelves, for none who are gail. 
ty of ſuch horrid Crimes, would diſcover 
things which muft expoſe them to the 
zmmediate puniſhment of the Laws, thi 
the vengeance of God were deſerd 

And the force of the compariſon with 
the Eleathen MyRertes lies in this, If 
the Samothracian and Eluſinian Myſie- 
ries are kept ſo ſecret, which are not of 
ſuch dangerous conſequence to diſcqver ; 
How much more muſt you think ſuch Hor. 
rid and dangerous Myſteries as you Jup- 
poſe ours to be, will be kept ſecret. Ard 
his laterence is very natural viz That 
theſe things muff needs be meer Rumour, 
fince if they were true they would not be 
diſcoverd ; or, if they were diſcoverd, 
muſt exnett no mercy from the Heathen, 
who would be ſure not to ſpare then. 
And theriore he ſays. 

Dicimur ſeeleratiſſhm, dicimur t4- 
men ſemper; nec vos quod tam dr Dict- 
mr eruere curatis. Ergo ant eruite (i 
creditis, aut nolite credere qui non er 


iis, T his 
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T his-is the whole ſcope of the 
place, and\how this man will wreſt 
his Inference out of it. Ergo, There 
are no Myſteries in Chriſtianity, I can'c 
mapine. 


The laſt He cites is Origen. Who 
ſays, That the Dottrines of our Religion 
doall agree with our COMMON NO- 
TIONS. (i. e.) as far as we are 
able to know of them. Bur this doth 
not prove,7hat there is nothing more in- 
tended by them, than what we Know as 
well, as we als the ordinary Objetts of our 
Senſes. 

Again He fays The Land of Promiſe 
was a Type of Heaven, This Mans 
Inference is, Ergo, Now thts 7s knowy,the 
Rate and condition of the bleſt in Hea: 
wen can be no Myſtery to us, 

That whole ſixth Book of his againſt 
Celſas is to ſhew, the dire&& contrary 
to what this man infiſts upon in his laſt 
Chap. viz. To prove againſt that 
Heretick, 7hat the Myſtertes of the 
Chriftian Religion, were not originally 
derivd frem the Idolatrons and Super- 
| ſtitions 


Beſil: Con: 


Euno: 


Hymnus 


a4 D:um. to God he hath this yerle. 
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Ritious Cuſtoms of the Heathey, 1 


him anſwer that Book betore he ſets 
about anſwering Mine. 


Theſe are all his Pompoxs Citations 
irom the Fathers, to prove what no 
one denies. That the Vatl is removed, 
and that therefore nothing in Chritti 
anity, »o net the Nature of God is 
MyRerious. 


Now after all T find this is no new 
FTereſy, but an old one of Eunomius re- 
vivd, who afhirmed, Zhe Real true 
Nature of God to be intelligible by us, 
which was long agoe contuced inall the 
branches of it by St. Baſil. 


It is to no purpoſe to heap up Q10- 
tations here, to prove that the opinion 
of the Fathers was, 7hat we know ns- 
thing of the true Nature of God, there 1s 
not any thing which occurs more {rc- 
quently in them, and that they arc 
more expreſs in. Greg: Nazianzen calls 
Ged AINQETOE, and in the ſame Hym 


6 


Il &; 


{ 
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Flow can the mind frame any Notior 
of thee, who art incomprehen{ible ? 


Having thus ſhewn to how little pur- 
poſe his Citations out of the Fathers 
arc, and how the Nature of God is 
truely Myſterious; Becauſe whar I 
have ſpoke, concerning our manner of 
forming /dea's of God and the things 
of another World, may look alittle 

_ odd at firſt ſight ; as it I turned all Re- 
ligion into A//egery, and by that means 
deſtroy the Reality and Subſtance of 
it. I ſhall ſhew that this is no new 
Defrine of mine, but the opinion of 
the Fathers. 


Tertulltan ſays, That God hath mo 0: Contr. © 
ther way of intercourſe with Men, but _—; 
by taking on him our Senſes and Aﬀedti- c,, 27. 

. ons, by which he accommodates, the tv- » 
ſupportable Majeſty of his Natiire, to our 
frail and imperfettÞ Rate. 

: Dcus 


( 224 ) 


- Deus non potuit humanos congrel. 
ſus inire, niſi humanos & ſenſus & 
alteftus ſufcepiſſer, per quos vim Ma; 
jeſtaris ſuz.intolerabilem, utiq; huma- 
nz mediocritati humilitate temperarer, 


Lib. 12, Gregory Nyſſes diſcourſing at large, 
contrs Eu how the facred Style was accommoda 
Hr. \tedto our Capacity; by expreſſing the 
nature of God and:divine things, under 
the..notion of; ſuch things-as are fami- 
liar tous ; adds: theſe words, For hw 
-ſfays he could thatimmenſity be contain'd 
tn a little 2 were it. not that thoſe things 
are:brought down 'to our ſhallow Caps: 

CIHes. 


 Ilas yay & 76 wings yagnIly 73 piſe; 
"AAR 79 Bea vl, F nut]5235 ovſra]1s 047 
Hvys wears | 


4 Dionyſus ſpeaking of this Symboli: 
cal and Figurative:.way of conceiving, 
and expreſſing \rhe- things -of - another 
World, call's thoſe.things by "_ 


-P 


(335 ) 


47 engliſh 'word Subſtitutes, And 
he adds k won the 1o7To)tza & moldpirge 
are the Subſtitures of dpopptor x, arv* 
747o9. Thoſe things which have Form 
and Fipure, are the Repreſentatives of 
thoſe Divine Things which have none. 


Again 


terial ObjeAs, any other way than by 
help of thoſe notions, we frame of 
thoſe things which are material. 

Mind's $ure]ly 3 md nad” nuas 10, mas # dis 
Aoy ineny avalativas ff tegvler igengy av 
Seaelay, ph Ti xer dv} vaais yeggyoyic 
Yyernoao | 


St. Cyrill ſays that our manner of 
conceiving Divine things, is by Exam- 
ples or Similitudes; after the ſame groſs 
manner we repreſent the heavenly 
Ocbs. upon a piece of Paper. 

ARM Tols Hors Weomw in dv 3% nexgnpelc; 
Ta xe. $avris wertbrov yriferypa ruipirty 
dany ur wings wirexi Þ iggnier nalayergry 


T4 xvxArs 
vs G ' Gre- 


they are repreſented to bs i*cs 0v:05ue)e, E2iP. 9; 
"4. feminta. which is better render'g *7 T: 


Dionyfias ſays it is impoſſible for us cap. t. 4s 
to contemplate the nature of imma. ©! H#. 
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Orate 34: Gregory Naztanzen. diſcourſes ſully, 
how nothing is. more evident than that 
there is a God, tho at the ſame time we 
are not able to. conceive or cxpreſs 
what he is ; and hath theſe remark- 
able words, concerning our manner of 
concciving, the things of another world. 
F "Dowep ddIvaley VargPiva F Laucy Chiay, — 

4 Tols Geglols mTAndiaoa F ona Sie oy © (wi 

& od]l; y dig@®, > iro; dpnxare Tei; 

bY 06{arl, Fixes TW Eoud| xd) TayTh Yyuvc- 

Bat eſa off youubray.” | 


By which,he- plainly ſuppoſes it 
as. jmpoſlible. for .us, whrilſt . we arc 
immers'd' in theſe groſs Bodies, - to 
{rathe any  :coneeptions of. Spiritual 
things, without the help of worldly 
ObjeQs; as it is for us to overtake our 
ſhadow, or to ſee in the dark. 


Ic-is ordinary with the Fathers, pci: 
King of God to ſay, That when wc 
conceive him as being a Sub/tance, 25 
being Wiſe and. Adoly, nay! as having 
Life ,&c. they areall but Figurative Re- 
preſentations of * ſomething in- — 

whic 


OF 
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which tranſcendsall that we can imagig. 


Dionyfras, or Whoever was Author Cap. ! 3. 
of thofe Books which go undet his _ Div. 


Nattie, ſays, 


'Ey durp ubvg 8 72 dyiorry roles unet» 
Bonk 7 78 d4Caor, vTephxuoe (wt xai Td 
PITT2 Ureghooe Copies xa ga iy T ayaly 


4 d eyeibior Ray unggoxais edonulng. 


| And accordingly in his My{ticd/ 
| Theology, ſpeaking of the nature of 
our preſeht knowledg of God and ſpiri- 
tual things, ſays very aptly that this is, 


$1 ABAEY1AZz xj ATNQZIAE IAEIN, 


And therefore God in the writings 
of the Fathers i is call'd crirags]&', as 
rei, PIT72 zcu@. without Exiſtence, 
withont Subſtance , without a Mind, 

' without Life. Not by way of Privations 
as Marius Vidtorinas in his qth. Book 
againſt Arius obſerves, but by WAY. of 
Excellence. Becauſe the notions affixt 
ro theſe words, exprels nothing of the 
rug nature of y : (Op when reſer'd 


& g2 t 


3: yos. 


Lib. 5. 
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ro God. Very agreeable to what the 
Apoſtle ſays, Ads 17, 27. Where he 
expreſſcth the Knowledg we have «< 
God, by Feeling after hin. The Origi 
nal word 4naepionzy is very expreſ. 
five, for it ſignifies the greping for a 
-thing in! the dark. 


. Clemens Alexandrinus ſpeaking ol 
the method we have of coming to 
know the nature of God, ſays, That 
the utmoſt we can arrive to, is to know 
what he is not, and not what he is. 


un, 6 b9)iry 35 ud is? yagi gar. 


And thus we fee how little reaſon 
this man had ro quote thoſe Fathers 
ys he tells us, have the prod luck to be 
both the New, and the Old of the World 


Burt His Hereſy is as old as. Fanomius, 


and now reviv'd by this UPSTART 
as. he wery aptly calls himſelf. And 
FTrhink we may well call this New 0/4 
Sect of his, the Gne/ticks of our Age, 
fince they area profound ſort of mo 

£8 wha 
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who ſct up for X#ewing every thing, 
and Believing nothing, « 


He hopes in time to plead Preſecri- 
fron, and that Fiis Book too ſpall in after 
ages be valued, as the Fathers are in this. 
Burt alas? tho he wants no qualifica- 
tion of Error, and Impiety for this Am- | 
bition of his; yer he hath not Wir | 
and Learning enough, to be a Zeretich I 
upen Record. Such Books as theſe i 
ſeldom live any longer, than till their 
Fallacies are laid open; and then they 
periſh, and Roz? with the Memory of | 
their Authors. Whereas the Fathers ; 
( who are now in Heaven for defend- 
ing that Truth, which he hath labour'd 
rocorrupt ) will have their juſt Autha- 
rity, among all Piousand Learned Men 
to the end of the World. 


And now that I have done, I muſt 
confeſs the Man was not worth my 
trouble ; but the Cauſe is richly ſo, and 
it is our misfortune that we think no 
thing can gain upon the World bur 


ſound 
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found Reaſoning and Wrgwment. Where 
as there have been many inſtarices, of 
the moſt dd and ns Enthufaſts 
having in a ſhort time Proſelyres 
enoupl, ro brine Church and $1978 in- 
ro conſuſjon, He hath as litrle of true 
Reaſoning 'or Argartent 4s aby of them, 
but his Prerence is plauſible ; and thoſe 
arc the Books which do milchict in the 
World. . And therefore | was not to 
confider the ſtrength only of the Poy- 
Jon, bur the conlticution of the Age, 
which ſezms ſtrangely diſpos'd tor 
Tifidelity, and a Contemt of all Divine 
Revyelaridn. 


Befzdes, I havercontciv'd this Letter, 
fo a$to be an anſwer not only to him, 
bur ro all the Oppoſers of Keve/ation 
and Myſteries. Aind:lHhope I may lay, 
I have done ſomething towards the 
r12ht ſtarcing this wholc Controverſy, 
which lath been hitherro {fo muci 
miſtaken” on both Sides. For: whiilt 
Mer dfr ono hand, expect a rational 
account, and clear and diſtinct JJcas 
ot What ts wholly: T/aaccountable by Þs, 

wah all 
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and of which we can have no Concep- 
tions at all. And on the other hand, 
men go about with endleſs labour, to 
explain what is /vexplicable ; there can 
be no end of theſe Controverſies which 
multiply upon us every day. Bur if 
we-all agree to leave off ſpeaking of 
what we know nothing of, and freely 
own What we mult confeſs whether we 
will or no; Jhgt wg can; have no Udeas 
at all, of the things of another wrt as 


Ig L X | he hes 62k 
, thetrche whole cantr EE 
By es up QA Vary AN RYON - 


|, tho Reve/ptions and Mic 
9. Pl Cheitianky, eget ſe 


thoſe rs which Chriſt. hach 
laid; Not in the Wiſdom of Men, © but 
in the Power of God. 


Trin Coll. Dab. 8 
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I PF, 10.. line 13. for Sences r. Senfes. And 


whereyer, the is diſtinguiſh'd from 


KY | z d. 24.1. 1.y. groutd, p. 25.1.3. r7.evi- 
uf rette:La: ol 


dence, p. 30,1. 3-7. 
85 Pp 134-1207, bake Ibid -25- 
t's meant, » 143- 1.7. r.cant, p. 156. 
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5 0 : TI. after, p . 136. 
— Ec: J- 6 1+7;and, P- rp 2. 
| » p:219.1.1 r, fides, 
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